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; Vladimir Bonch-Bruevich’s archival collection in Moscow
and St. Petersburg contains some of the richest field work data® &
- from the early years of Dukhobor life in Canada. In 1899-1900 ‘
~this ethnographer spent eight months in Canada going from
.. Doukhobor village to village writing down psalms, recollections »
and stories of the new immigrants in the new land. His
" ;,unpublished, long-inaccessible’m,anuscript' on incantations, never
“sufficiently politically correct for publication during the Soviet
# - period, is a source of primary importance for understand
Doukhobor folk beliefs as they relate to non- -traditional medicine
and other secretive practlces

INg W 1d of’che Qccult maglc, and th
world where the spirit, the’ body, and the mind are li ‘
powerful union. When used sensitively, these forces have been
known to halmess the eRergy of the mind so that we can enhance

ities which we might call magie. The book is presented
\d English and isto-be read with a sense of adventure
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Foreword

ncantations represent a genre in folklore that often eludes researchers. Like
Iproverbs, sayings and other so-called “minor genres’, incantations are
difficult to solicit; moreover, because they are frequently belittled as
backward, obsolete relics of the past, incantations and their carriers are prone
to a marginal existence that is both secretive and precarious. The present
collection of incantations is, then, a rarity that adds a new dimension to
earlier investigations of folk medicine and related practices and provides a
fascinating data base for future research in this area of study.

The East European Programme, a unit of the Canadian Centre for Folk
Culture Studies at the Canadian Museum of Civilization, is pleased to have
supported this research project as part of its efforts to mark the centenary of
Doukhobor settlement in Canada. The publication of the following materials
is the remarkable fruition of endeavours that span two countries and over a
century. Individually and collectively, those responsible deserve the reader’s
critical attention and appreciation.

Robert B. Klymasz, Ph.D.

Curator, East European Programme,
Canadian Centre for Folk Culture Studies,
Canadian Museum of Civilization,

Hull, Quebec, Canada



Preface
and Acknowledgment

vetlana A. Inikova, a foremost Russian academic scholar on the
SDoukhobors, has prepared a detailed analysis of Vladimir Bonch-
Bruevich’s archival collections in Russia as they relate to the inner cul-
ture of Doukhobor verses, legends, and magical utterances. Through
description and analysis, Ms Inikova throws much light on an old oral
formula which ascribes magical qualities, the use of which ought to
bring about a desired state: a cure from sickness, protection from
robbers, an increase in the number of cattle, or the rekindling of the
love flame in someone cold.

Bonch-Bruevich’s archival collection in Moscow and St.
Petersburg contains some of the richest ethnographic field work data
from the early years of Doukhobor life in Canada. In 1899-1900 Bonch-
Bruevich spent eight months in Canada going from Doukhobor village
to village writing down psalms, recollections and stories of the new
immigrants in the new land. His unpublished, long-inaccessible
manuscript on incantations, never sufficiently “politically correct” for
publication during the Soviet period, is a source of primary
importance for understanding Doukhobor folk beliefs as they relate to
non-traditional medicine. It helps to clarify aspects of Doukhobor
culture which have been misunderstood and somewhat suspect
within as well as outside the various Doukhobor communities.

Using Bonch-Bruevich’s bench-mark of 1899, Ms Inikova has
brought the central topic of incantations up to date by her extensive
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field work in Russia and the former Soviet Union as well as her three-
month 1990 North American expedition on the Doukhobors which was
organized and led by myself as anthropologist/ ethnographer.

The translation of this work has been a professionally challenging
task. Initial assistance was contributed by a Russian immigrant family
in Canada (Nikolai Vardomsky family). Encouragement and advice
was given by my wife Kristina Kristova, a Bulgarian folklorist. The
draft translation was corrected several times by the author Svetlana
Inikova who offered detailed and precise comments on the meanings
of words and their preferred forms. John Woodsworth of the
University of Ottawa provided most welcome professional assistance
in making corrections. This collaborative international effort has been
invaluable and much appreciated. The Canadian Museum of
Civilization recognized the wisdom to select this work as
complementing the Spirit Wrestlers Exhibition: The Doukhobors which it
mounted in Hull, Quebec from 1996 to 1998. As one who has studied
the Doukhobor movement for nearly fifty years, I am grateful to the
Museum for providing this support. The Museum’s curator of the
Eastern European Programme and a prominent Canadian folklorist,
Dr. Robert B. Klymasz, has kindly provided a Foreword on the
importance of this work. He had earlier curated the successful
exhibition on the Doukhobors at the Museum; as consultant, I had the
pleasure of working with him.

Financial assistance for publication has been provided by the mul-
ticulturalism program of the Department of Canadian Heritage. We
are all grateful to the federal government for doing this.

For many, incantations are a kind of spells, charms, whisperings,
or verbal formulas which remind us of the fascinating world of the
occult, magic, and the subjective world where the spirit, the body, and
the mind are linked into a powerful union. When used with care, the
forces of this union have been known to harness the energy of the
mind, thereby helping us to enhance and control our destiny. The
power used in this book is of a positive force. The incantations are life-
enriching and humane. When used in an appropriate manner as
recorded by our ancestors, you affirm what you intend to do. By
focusing on the intent, as you begin to feel better, you open the door
to new possibilities which you might call magic.

DOUKHOBORS INCANTATION THROUGH THE CENTURIES 13

[ncantations are said to influence many areas of life, including pro-
tection of self and others, domestic life, our relationships, and espe-
cially that of folk medicine. For most of the world throughout our his-
tory, the only medicine was folk medicine. As a complemfent to scien-
tific-based modern medicine, this alternative or preventative method-
ology provides new challenges for the curative arts. For the medical
sceptic, incantation is technical wizardry at its best and a charlatan
medicine at its worst. But for those who wish to weave r'nodern kr}owl-
edge with wisdom of the ages, Doukhobor incantations pr9v1d.e a
most welcome stretch for our new-found knowledge and imagination.
As with most things in life, it is the effort, sincerity, and imagination
that you put into your task that yields abundant rewards.

Koozma |. Tarasoff,
Ottawa, Canada.



Fig. 2. — Original manuscript of Bonch-Bruevich’s Zhivotnaia Kniga Dukhobortsev
[Doukhobor Book of Life] at the Museum of the History of Religion in
St. Petersburg, Russia. August 1991. Coloured slide No. C747-17.

Photo by Koozma J. Tarasoff
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The Past and The Present:

An Introductory Essay

Berynurensnoe acce C. A. Mnukosoii .

Svetlana A. Inikova




Bale/lBe Mysea wucropum peanrun s C-llerepbypre B donne

KPYIHOTO yu€eHOro-peMruoBea, rocy1apcTBeHHoOro aesrens B. .
bowu-bpyesnua xpanurca weGonbmas TeTpajib ¢ 3anuceio 26 3aro-
Bf)pOB'. 3anucansl oHU ObLAM bonu-bBpyesuuem B 1899-1900 rr. 5
Raunaze cpeam tonwsko uto nepecenusBmnxca u3 Poccum cekrantos-
-1IyX000pILeB, KOTOpble OTKa3aauch CIVKUTb B apMUU U Oblan
BHIHYHICHBI SMUTPUPOBATL B CBA3M C MpPECieioBaHUAMU CO CTOPOHBI
HAPCKOroO NMpaBUTEeIbLCTRA.

bonu-bpyesuu, ¢ onocTH NPUHUMABIINI  yyacTue B
PEBOIOUMOHHBIX  BBICTYIUIEHMAX B Poccun. npexie  Bcero
SAMHTEPECOBANCA COUMATBHBIMU ACNEKTAMU  JIBUKEHUS 1yxXo00pues.
On conposowaan B Kanany YETBEPTYIO MApTHIO MEpeceeHies, u mno
Mepe 'JHZle)MCTBil C HUMMU, C MX yXOBHOW KYJIbTYPOil B HEM MPOCHYICA
MBITAMBBIA  MCClleoBaTeldb  C  Pa3sHOCTOPOHHMMHM  HAVYHBIMIM
uirepecamn.  bonu-bpyesuu nposen ayxobopuamu IIO'{‘TM r;),r[
Ocnosroe BauManue ou yiennn COOMpaHMIO 1yX0BOPYECKUX MCaaMOoB,
MO3IKE M3MAHHBIX OTIAENbHON KHUIOIf*, M MOMYTHO 3anMCHIBAT CTUXIL
Jerenasl u 3aropopel.  Hecomuenno, 26 3arOBOPOB — 3TO JIMINb

HEDOMIbIAA YaCTh TOro, YTO 3HAAM TOria TOJIBKO 4TO npuexasiiune jay-
X000pIIbI. :

1. 'MWUP, ¢. 2, k. 7, 0. 977.
2. «iKusornan xuura ayxoGopues», C-T16., 1909.

n the archives of the Museum of the History of Religion in St.

Petersburg, Russia is found the Fonds-Collection of Vladimir D.
Bonch-Bruevich, a major scholar on religion and state figure, in
which is preserved a small rough notebook with 26 zagovors
(incantations).' These incantations were recorded by Bonch-
Bruevich in Canada in 1899-1900 amongst the newly-relocated
Russian sectarians, the Doukhobors, who refused to serve in the
army and were forced to emigrate because of persecution from the
Tsarist government.

From his youth Bonch-Bruevich participated in the revolutionary
demonstrations in Russia and was interested in the social aspects of
the Doukhobor movement. When he accompanied the fourth party of
Doukhobor migrants to Canada, his acquaintance with them aroused
his inquisitive mind to research the many-sided nature of their spiri-
tual world. Bonch-Bruevich spent almost one year amongst them. He
bestowed special attention to the collection of Doukhobor psalms,
which were later published into a book,” and in passing he recorded
verses, legends and zagovors (incantations). Without question, these
26 zagovors comprise only a small part of what the newly-arrived
Doukhobors knew at that time.

1. State Museum of the History of Religion (SMHR), f. 2, inv. 7, f. 977.
2. Zhivotnaia Kniga Dukhobortsev [The Book of Life of the Doukhobors], St. Petersburg,

1909. Translated into English, 1978.
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Uro e rakoe sacosop?  Iro cnosecmas Qopmyia, KOTOPOii
NPUINCHIBAIOTCA  MarMieckue CBOICTBA U MpOU3HECEHHe KOTOPOii
JOJKHO 00ECHeYnTh JOCTUHKEHNE ONpeieaeHHOl Welu: N3IeueHus or
Gone3uu, 3ammTBl OT Pa3bOHIKOB, YBEJIUYEHUA MOrOTOBbA CKOTA MM
PasHNranna CTPACTH B YbEM-TO XOMOXHOM cepane. bonu-Bpyesuu
03arjiaBui coOpaHMe 3aMMCAHHBIX MM 3aroBOpoB Tak: «MoOAUTBBI OT
Gosiesneil, Ha pasHble Ciydau, 3aKJIMHAHUA U npodeer. Camu ayxobop-
11bl HA3BIBAJIM 3arOBOPbI «MOJUTBAMU», XOTA OHM 3HAJIM U CJOBO «3ar0-
BOp» U CJIOBO «3aKIMHAHWE». ITO TPU BHIA CJIOBECHON (OPMYJIBI,
MEKIY KOTOPBIMU €CTh pa3anyuA.

B mosutse obasarensno ects obpamenne ¢ npochGoit.  Ecim
ropopamuii obpamaerca k bory, boromarepn wim csateiv, To Takas
MOJINTBA MOXOKAa Ha UEPKOBHYIO. B npeBHeilmux Moamtsax Momker
ObITh OOpameHue 3a MOMOIIBIO K A3LIYECKUM Gomectsam, nyxam. Ho
CJIy4aeTcd, 4TO B OJHON MOJIMTBE Ha IOMOLIb MPU3BIBAIOTCA U Te U
ApYrue B HaJew1e, 4T0 KTO-HUOYIb 1a MOMONET.

Fig. 3. - Picnic in the high plateau area of Bogdanovskoi Raion near the Turkish and
Armenian borders (now located in the Republic of Georgia). 1990.

Photo by Svetlana A. Inikova.
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What is an incantation? This is an oral formula to which are as-
cribed magical qualities, the utterance of which ought to bring about a
desired state: a cure from sickness, protection from robbers, an
increase in the number of cattle, or the kindling of a love flame in
someone cold. Bonch-Bruevich labelled his collection of writings on
incantations as follows: “Prayers against sickness, for various
occasions, spells and others.” Doukhobors themselv‘es 1abe‘llec3
incantations as “prayers”, although they knew the word “incantation
and the word “exorcism”. These are three views of the oral formula,
within which are differences.

In the prayers there is a request for help. If the seeker appeals to
(iod, Mother of God, or the saints, then this prayer resembles the
church form. In the very old prayers there could have been an appeal
for help to the pagan gods (spirits). Indeed it occurs in one prayer
where there is a call for help from this and that source in the hope that
someone will help.

Fig. 4 — Doukhobor women and men in Russia.

Photo by Svetlana A. Inikova.
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B saknmnanuu oGbiano comepwurcs we mpochba, a TpeboBanue
umerem bora nmm Ero cBateix, nmenem matepu-3emin BHINOAHUTD 4TO-
-nmmoo.

B orauume or mMoauTBbl M 3aKkIVHAHUA B 3aroBope HeT oOpaleHuns
¢ npockboit unu Tpebosanus. B wem comepmurca nowenanne, npuuem
He BCerga OHO BBICKA3BIBAGTCA MPAMO, WUHOrAA OHO MOWKET
noJipa3yMeBaThCA. 3aroBopbl  CTPOATCA HA OCHOBE HECKOIbKUX

NPUHLMIIOB, HauboJiee pPAacpoCTPAaHEHHBIMU M3 KOTOPBIX ABJIAIOTCA
clienyionue:

1) B ocHOBe 3aroBopa NEeKMT CpaBHEHHE KaKOii-TO 9y J1eCHOIA
CUTYallu M ee pesylbrata ¢ cuTyauueii B skusuu. Mewmay
HUMM TPOBOAUTCA Kak-Obl Mapajuiesib, U CONEPKUTCA WK
M0JIpasyMeBaeTCA Moyeaanue, 4To0bl U B KU3HU ObLIT TAKOI
e pe3ylibTaT;

2) ONMCBIBAETCA COBEPIIEHHO HEBBINOJHUMOE YCIOBUE, TOIbKO
IpU BHIMOJHEHUN KOTOPOIO C Y€JOBEKOM MOWKET CIYYUTHCH
4TO-TO MJIOXO€;

3) B 3aroBope BeieTCA SNMYECKUII pPacckas 0 KAKOM-TO
coObitun.  Hanpumep, cBartoii BcTpetun Gosiesnb u mo6u
ee;

4) 3aroBop mocTpoeH Ha JuMasore JIEreH 1apHbIX MepCoHakeil ¢
NOKEJAaHUEeM B KOHIE ero.

OObeunaeT 3aroBop. MOJMTBY M 3aK/IMHAHUE BEpa B MArMUECKOE
3HAYEHUE MPOUBHOCUMBIX CJIOB. Ouenp wacrto 5TM clOBeCHbIe
(OopMyJIbl CYIIECTBYIOT HE B YUCTOM BUJE, a NEPeIIeTaioTCH, BXOMAT
OlHA B JPYIyi0, M TOrJa MPOCTO HEBO3MOWHO ONPEIeSUTh 4TO Ke
nepen Hamu. [losromy s yroGeTBa M B COOTBETCTBUM C HpUHATOI
TEPMUHOJIOTHEIT BCE TPU BUJAA CJOBECHOMW (OPMYJIbI B IaTbHEIIIEM MbI
Oy/JemM Has3bIBaTh 3arOBOPOM.

CBOMMM KODHAMM 3arOBOpBl  YXOMAT B TriayGOKyIo JAPEBHOCTh, U
MHOTHME YYCHbIe CKJIOHHBI BUIETb UX HCTOKM B HalieM oOIEeM MHIO-
“€BPOINENCKOM IPOLLIOM. 3aroBophl GbLIN Y BCEX HAPOJOB, A MEKIY 3a-
FOBOpaMU €BPONENCKUX HAPONOB MOKHO HaiiTu mapajinenu. B pycckux
3aroBOpax YeTKO BUJHbI B CJIOA: APEBHUIN A3BIMECKUIl U XPUCTHAHCKUIL.

DOUKHOBORS INCANTATIONS THROUGH THE CENTURIES 23

The exorcism generally does not ask for help, but in the name of
Mother-earth, God, or the saints, the speaker demands to fulfil some
desired action.

In contrast to prayers and exorcism, incantation does not appeal
with a request or a demand. Rather it is a desire, which is not always
stated directly, but sometimes is implied. Incantations are built on sev-
eral basic principles the most common of which are as follows:

1) Basically, an incantation stems from some kind of
comparison between a miraculous situation and its
outcome in a real life situation. Between them in parallel
exists a wish to achieve such a desired outcome in ones life;

2) A totally impossible situation is described in which harm
can be overcome by man if only he fulfills certain actions;

3) In an incantation, one tells about some happening in an
epic story. For example, a holy person encounters sickness
and defeats it;

4) An incantation is built on a dialogue with legendary
personalities and a blesssing at the end.

Uniting the incantation, prayer, and exorcism is a magic spell ut-
tered in words. Often times, these word patterns exist not in a pure
form, but are interwoven with one another so that it is not possible to
discern what is before us. Therefore, for convenience and consistency
of the terminology, we shall call all three oral formulas in the future as
incantations.

The roots of incantations go back to ancient times with many
scholars tending to see their source in our general Indo-European past.
Incantations have always appeared amongst all peoples and parallels
can be found amongst European peoples. In Russian incantations one
can vividly discern two layers: the ancient pagan and the Christian.
Christianity was accepted by Russia from Byzantium in the Tenth
Century. From there it went to Russia not only as a dogma, but also in
the form of apocryphal books which the church rejected as heretical.
Old and New Testament apocryphal happenings were passed orally
as legends along with spiritual verses and incantations; and even if the
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Xpucrunancrso 6bi10 npunaro Pycsio us Busantum 8 X 8. Orryia e
Ha Pych nomamu He ToJNBKO jpOrMatHueckue, HO U anoxpmbv;qecme
KHUIW, OTBEPrHYTHIE LEPKOBbIO KaK epeTudeckue. BerxosaBeTHbie U
HOBO3AaBETHBIE ANIOKPUPUIECKUE CIOKEThI U3 KHUT NEepPexOIUIn B YCTHBIE
JIEr€H/Ibl, IyXOBHBIE CTUXH U 3arOBOPbI, MOITOMY ke €CJIM B 3aroBopax
ynomunaiorca Xpucroc, boropoamua wiam ceateie, 10 ux o6pasel
NEATENTbHOCTh OOBIYHO TPAKTYIOTCA B COOTBETCTBUM C HAPOIHBIMU, a He
JAOrMATUYECKUMH  TIPe/ICTaBIeHIAMM. Jlna  3aroBopoB xapakrepen
AYaJiu3M, B COOTBETCTBHM C KOTOPHIM BECh MUP AEJUTCA HA 10OPHIX W
31IbIX DOMECTB, IYXOB, BEAYIIUX MOCTOAHHYIO GOPHOY.

B cuny cBoeii antunormaruueckoii manpasiennoctu 3arOBOPBI He
MOrjim ObITh TEpuUMbI HepKoBbio.  [lpaBociaBHas 1epKOBb, Kak
Bl'lpO‘leIt/l 1 1EPKOBb KATOJIMYECKAA, CYMTA/IA UCHOIb30BAHNE 3ar0BOPOB
BEJMYAUIINM I'PEXOM, KOJIJIOBCTBOM M BCerja OOpoaach ¢ JOIbMH, MX
sHasmumn. B pycckoii uctopunm Gbian nepuonsl. koraa KodaniyHos
CKUTAIN KUBbEM B JE€PEBAHHBIX CPyDax, U TeM He MeHee BCerjua, BO
BCE BEKA B KAKIOil JepeBHe, B Kaw/I0M ropojie M 1ake MpH KHAKECKNX
M LIAPCKMX BOpax ObLIM oMM, Nedusuine sarosopamu. Hecwmorps ma
OCO3HaHME T'PEXOBHOCTH, 3HAHWE MPOCTEHINNX 3aroBopoB (0T yInGoB,
OCTaHAB/IMBAIOIMNUX KPOBb, OT 0OJIE3HEN VY KUBOTHBIX, OT B(;HKOB) B
PYCCKOii 1epeBHe OblI0 MAacCCOBBIM, UyTh M He BCEOOUMM. 3aroBop
ObLI 4acCTBIO TPAAMIMOHHON PYCCKON KyJIbTYPB U MepefaBanca n3
MOKOJIEHNA B TMOKOJIEHWE, XOTA YHUCJIO0 €ro HOCUTeseil MOCTeneHHO
COKpamanoce.  Yuap 1no TPaIMMOHHOW HAPOIHOI KyJIbTYpe Obi
Havecen B XIX B., ocoGenno Bo BTOpoii ero mnoJosume. ~F’a'slelTl/le
kanuramuava B Poccnn wemsbemHO Beo K BTATMBAHMIO IEPEBHU B
Dosiee TecHble SKOHOMUYECKME OTHOMIEHMA C ropoioM. B JePEeBHIO
HA9a/IM aKTUBHO TPOHUKATH HJIEMEHThI FOPOACKON KyabTypbl. Kpowme
TOro, MOABMINCH 3eMCKHe OOoJbHMIBI, WKOAbL. Bce ato moapeisasio
MaTpuapXxaibHyl0 3aMKHYTOCTb PYCCKOW J€PEeBHM, TpaaUuUUOHHbII
VKIQI M3HM M BEJIO K WM3MEHEHMI0 MEeHTAJUTeTa KpecThAHUHA.
PasMbiBanye TpaxunmMOHHON KyJbTYPHI NpPUBESO K TOMY, 4TO 3HAHUE
3aroBOpoB nepecrano ObITh ABJIEHMEM MACCOBBIM U TPeBPaTHIIOCH B
MOHONOJIMIO Y3KOTO Kpyra JIuil.

B nacrosamee Bpemsa cpenu npaBoCIaBHBIX PYCCKUX OCTANOCH OYEHb
MaJIo JOJeil, MOMHAIMX 3ar0BOpbI. g
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incantation mentions Christ, Mother of God or the saints, their images
and activities are discussed in relation to the people, but not presented
dogmatically. Characteristically dualistic, incantations are related to a
world of two camps of good and evil deities, spirits which are in con-
stant struggle with one another.

In its strong anti-dogmatic leanings, incantations cannot be toler-
ated by the church. The Orthodox Church, like other churches such as
the Catholic, considered the use of incantations as being a great sin, as
sorcery; therefore its institutions have always wrestled with those
people knowledgeable in this area. In Russian history there were peri-
ods when sorcerers were burnt alive in wooden ritual pilings; yet in all
times, in all villages, in every town, and even in princely and Tsarist
households there were people known to cure with incantations. Even
though it was known to be sinful, the knowledge of simple
incantations from harm, the stopping of blood, sickness of cattle, and
protection from wolves in Russian villages was massive, almost all
pervading. Incantations became part of the Russian culture and were
passed on from generation to generation, even if it meant a gradual
loss of followers through time.

A blow to the Russian traditional people’s culture came in the XIX
Century especially in the second half with the rise of capitalism in
Russia when the villages were inevitably influenced by the cities and
the economic order of things. Urban culture began to actively pene-
trate the rural areas. Besides this, Zemstvo (an elective district council
in pre-Revolutionary Russia) hospitals and schools evolved. All of this
undermined the patriarchal isolation of the Russian village and its
traditional way of life, thereby producing a change in the mind-set of
the peasants. The washing away of traditional culture led to the point
when the meaning of incantations ceased to be major force among the
mass of the people and its function was taken over as a monopoly by
a narrow group of people.

In contemporary times, very few Russian Orthodox people still re-
‘member the use of incantations.

A somewhat different situation evolved with the survival of tra-
ditional culture amongst the Doukhobors. Up to the XIX Century they
lived amongst the Orthodox peoples in the Tambovskaya, Voronezh-
kaya, Kurskaya, Ekaterinoslavskya, and Slobodsko-Ukrainskaya
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Fig. 5 — A “Babka” heals her granddaughter

Sketch by Maria O. Inikova
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provinces. In 1801-1804, they were given permission to settle en bloc
in Tavria, as neighbours to the German colonies and the nomadic
peoples Nogaitsi. In 1841-45 they were exiled to the far corners of
I'ranscaucasia where lived Armenians, Tatars, and Kurds. For one
century the Doukhobors lived in geographical isolation from the
[Russian peoples under almost inaccessible background of the Russian
limpire. Although this isolation was never absolute, nevertheless it
helped to preserve the traditional culture which in due course created
its own special characteristics which was gradually lost by the
Russians living in Russia itself, but preserved by the Doukhobors
living in Transcaucasia. Moreover, because of its sectarian nature, this
religious society preserved strong conservatism; this was reinforced
by the fact that the church did not meddle in the internal affairs of the
sect and did not carry on surveillance amongst the people and because
the Doukhobors themselves did not see any sin in using incantations.

On the contrary, they contended that prayers (i.e. incantations)
came from God, and the know-how of doing incantations was a gift
of God.

In contrast to the Orthodox, this situation allowed the Doukhobors
an opportunity to pass on their beliefs to others. Of course, it was con-
sidered that to pass on the incantation without any harm was only
possible by a more younger person in build, otherwise you are apt to
lose your “power”, i.e. your ability to use your verbal formulas.

Incantations were spoken in a special way: they were whispered in
a monotone manner and for that reason Doukhohors called them shep-
tukhas (whisperers from sheptat = to whisper) or also lekarkas (healers).
Any woman could become a sheptukha. Only several successful
healing situations were sufficient to raise and strengthen her repu-
tation. However, more often than not was the practice of passing on
this skill from ones mother, grandmother, or some relative. In the
family all women might be able to recite incantations, but to be able to
heal outsiders was a skill not given to all. Learning the art of
incantations began around the ages of 10 or 12. For her work, a
sheptukha took no money. Of course, there was a desire that before
beginning the healing, the patient ought to bring a small piece of bread
with salt which she would eat before him/her. This modest gift was
part of the traditional custom. If the healing was successful, and the
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Heckonbko ¢ UTV ) é i
WHad  cutyauma ¢ TpaiMIMOHHOI KYJIbLTYpoil

Clokunack B obuecrse ayxobopues. Jlo mavama XIX B. OHU KUIN

Cpein npasociasueix B TamBosckoii, Bopouexckoii Rypckoii
3 ’ 3 -4 ,
Exarepunocnasckoii, CroBoacko-Ykpaunckoii ryoepuusax. B

%801—1804 T. UM OBUIO Da3pemieHo MOCENUTHCA BCEM BMecTe B
dBPUN, Tle NX COCEIAMM CTaNM HEMEUKUE KONOHUCTH M KOYEBHUKH- |
B 1841-45 rr. onu Gbitu BhiCeeHH B OT/IaJICHHbIE

-HOTQMIblI.

PaiioHbl 3akaBKkasbA, rjie KUIN B OKPYKEHUM apMAH, TaTap, KypioB
Lenoe cronerne nyxoGopim HAXOIWIINCH B reorpaduueckoii I/l30:
JAUMN OT PYCCKOTO HApoja, Ha TPYAHOMOCTYIHBIX IIA HOBBIX BEAHUI
3anBopkax Poccuiickoit Mmnepuu. U xors sra M30JA1MA He Morja
ObITh aDCOMIOTHOl, TeM He MeHee oHa CIocoOCTBOBAMA COXPAHEHUIO
TPAIMLUMOHHON  KYJNBTYPBI, KOTOpas co BpemMeneM npuoGpea
cnemuuieckne ayxob0pyeckue yeprsl, [Tosromy ro, uro pacrepamn
PYCCKMe, HUBIIME HENOCPeaCTBEHHO Ha repputopun  Poccuu,
COXpaHuIM  1yxo0opusl B 3akaBKasbe. Kpome toro. rakum
PEJMTUO3HBIM  OOWIHOCTAM, KaK CEeKThI, NPUCYIT  0COOEHHbII
KoHcepsaTusM.  llepkosb He BMemmBanach Bo BHYTPEHHIOI KU3Hb
CEeKTBl, HE mnpecienoBana JOleil, MOJb30BABMINXCS 3aroBopamm, a
CaMu 1yXo00puUbl HE BUIEIU B 3TOM HUKAKOFO rpexa.

HaoGopor, onu cumrann, 9to monuteus (3aroopel) — or Bora, a
YMeHue sarobapusath — 310 Bowmwuii map.

Takoe ornomenue x 3aTOBOPY BEJO K TOMY, 4TO XyX0GOpIbl B
OTJIMYME OT MPABOCIABHBIX JIETKO MepefaBaivd CBOM 3HAHMSA APYTUM.
[lpaBra, cumranocs, To Nepenasarth 3aroBopbl Ges BCAKOro ymepoa
MOKHO TOJIbKO Dollee MOJI010MY 110 BO3pacTy YE/I0BeKY, MHAYEe MOMHO
HIOTEPATH CBOIO «CUJTy>», T. €. CNOCOGHOCTh 3aroBapUBATD. ‘

CymecrsoBana ocobas MaHepa TNpOM3HECEHMA 3aroBOPOB: UX
MOHOTOHHO ~WIENTA/IN, TNOITOMY 3HAXapOK AYX000pIbl  HA3bIBAJIN
menmyrany nin eme zexapkamu. CraTh mwentyxoi moria mobas
KEeHIMHA. Hocratouno 6bi0  Heckombkux VIQUHBIX  CJyyaes
U3JEYCHUA, KaK 3a Heil 3aKpennsnach COOTBETCTBYIOmas penyfau’na.
Onvako vame szmanue 3arOBOPOB  NEPEelaBaloCh MO HACHENCTBY OT
Marepu, Gabymiknm wian kakoii-uuGy b poiacTBenuuiel. B cembe Bce
WEHIMHbl MOTJIM 3HATH 3arOBOPbI, HO JIEYUTH MIOCTOPOHHUX 6panacjb
He Kamjpad. Yuuthb 3arosopam waummamm ¢ 10-12 JeT. J3a cBowo
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patient became better, then in thanks he brought the healer some kind
ol product from his household or a piece of cloth or a head scarf. A
sheptukha was held in high regard by the villagers, and although
there were few of them, people feared them and avoided getting into
4 quarrel. Because they knew how to cure, as the Doukhobors
considered it, they could make you sick if they so desired.

Men seldom occupied themselves with curing, although amongst
them were bone-setters. Normally they knew those incantations
which concerned the household and those related to getting rid of
(riminals, robbers, and guns. In a situation of continual attacks by
Tatars and Turks it was dangerous even to leave one’s village; on such
occasions, every person on the road read an incantation to ward off
evil-doers and guns.

Incantations had to be read precisely as given, without change and
fully, otherwise it was considered that they would not be effective. But
because incantations were recalled in memory and were passed on
orally® from one generation to another, this transfer of the message re-
sulted in some loss of memory, the dropping of phrases, or in contrast,
several incantations coalesced into one. As a result, some of them were
converted into a heap of words which became very difficult if not im-
possible to understand clearly. Doukhobors themselves never sought
the exact meaning, for according to their views, the strength of the in-
cantation rests not in its meaning, but in how exactly these words were
recited, even if they appeared nonsensical. If the incantation did not
work, then the Doukhobors found a reason for the failure in
something (the sheptukha proved to be not strong enough in her art,
the incantation was not read at a good hour, or something was not
right in the reading of it), but not in the incantation itself.

Casting the spell was normally accompanied by some kind of act:
on the sore spot they blew or crossed it, pressed on it with the fingers,
they imagined they nibbled it with the teeth, they read over it, or
walked around the home and so forth. It was very important to know
the time and place of the reading it: at dawn, before a new month, in
the entrance of the doorway or in the barn under the chicken’s roost.

3, Aiaciuéh Doukhobors did not accept the written tradition, nevertheless, it is
known that some of them kept notebooks with psalms, hymns, and incantations.
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pabGory mentyxa jeser ne Opana. llpasna, wenarenbHo Obl10, 4T00bI
nepea HavyajJoM JieYyeHus MalueHT npuHec HeDOJIbIIONH KYCOK xjeba ¢
COJIbI0, KOTOpbIit OoHa npu Hem ke u cbepasa. Ho sro ckpommuoe
yrouienue Obl10 Kak Obl wacThio obpana. Ecau jedenue npomnsio
YCHemHo, M NaluueHty cTajo Jjydimie, To B 0JaroJapHoCTh OH
MPUHOCUJ 3HAXapKe 4TO-HUOY/Ib M3 MPOAYKTOB CBOErO XO3AWCTBA WIIN
KYCOK TKaHu, 1atok Ha rosopy. lllentyxm noab3oBaiuch B ceile yBa-
KEHUeM, XOTA UX HEMHOrO U Mo0amBajuCh, CTapajuch ¢ HUMHU HE CCO-
putbca. Beab eciim oHM MOrJIM JIEYUTh, Kak CYUTAIN TYXOOOpIbI, TO
HEe MCKJII0YeHO, TO OHU MOTJIM MNpU KeJaHuu, HaoODOpOT, BHI3BAThH
00J1e3Hb.

My:K4MHBI OYEeHb PEIKO 3aHUMAJINCHL JIEYeHUEeM, XOTA Cpeand HUX
Oblin  Koctonpasbl.  OOBIYHO OHM 3HAJAM 3arOBOPBI, KacaloUecH
XO03AICTBA M 3aroBopbl OT pa30OHUKOB, BOPOB, opykua. B yciosuax
MOCTOAHHBIX Pa300iiHbIX HAOEeros TaTap M TYPOK Jake OTOWTH OT
cBoero ceja Obl10 HEOE30MaCHO, M KamKbliA YMTa] B JOPOTY 3aroBOpbI
OT JMXUX JIOJel U OT OPYKHUA.

B 3aroBope Huuero Heib3A ObLIO CHENMATbHO W3MEHATH WJIN
HeJ0roBapMuBaTh, Tak Kak CYMTAIOCh, 4TO0 OH He nojeiictByer. Ho
MOCKOJIbKY 3aroBOPbl XPaHWJIMCh B MaMATU HE OJHOTO MOKOJEHUA U
mepeiaBajuch B OCHOBHOM YCTHO’, TO B HUX HaKalJMBaJMUCh
VUCKQKeHUdA, MPONYCKU WU, HAoOOPOT, MPOMCXOAMIO OObeIuHeHue
HECKOJIbKUX 3aroBopoB B ojauH. VI B pesyiabTare HEKOTOpbIE U3 HUX
MpeBpaTUINCh B HATPOMOKJIEHUE CJIOB, B KOTOPbIX OYeHb TPY/HO, a
MOpoil MPOCTO HEBO3MOKHO, HaiiTy ®mbica. Camu 1yXo00pibl 3TOT
CMBICJT M HEe WCKaJlIM, TaKk Kak [0 KX MHEHMID CuJIa 3aroBopa
3aKJI0YaJ1aCh HE B €ro CMbICJIE, a B IIPOM3HECeHUN UMEHHO 3TUX CJIOB,
nycrb jgawe Oeccmbic/leHHbIX. Ecim 3arosop He momoraj, To JyXo-
Gopibl BUAEIN MPUYMHY HEyIauu B 4eM YrojHo (menTtyxa okasajach
HEe CHJbHA B CBOEM MCKYCCTBE, 3aroBOp MpoOYMTaH He B J0OpbIA vac,
4TO-TO HEe Tak ObIIO CHEJaHO NPU YTEHUM €ro), TOJbKO He B CaMOM
3arosope.

3. Xorsa ,Tl_\'X()6()[)llbl HE NMPU3HABAJIN NMUCBMEHHYIO TpaJuIMIO, TEM HE MEHee W3BeCT-
HO, 4YTO Y HEKOTOpPBLIX M3 HUX ObLIN TETpAIN C 3anMCAMU NCaJIMOB, CTUXOB M 3a-
rOBOpOB.
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»

Spccial purpose incantations can be divided into several types:

1) incantations against sickness and a poor feeling state;

2) protection incantations;

3) incantations relating to the household; :

4) incantations aimed at changing relationships between

peoples.

The first and second types of incantations are the most widely
prevalent. In the perception of people with absolutely no knf)wledge
of biology and anatomy, sickness comes from bad spirits which enter
the body and torment it. These spirits could have entered the person
directly, or they could have been sent there by sorcerers. For example,
old Doukhobors to this day consider that one must not open the
window at night in the home if the lights are on b'eca‘use sorcerers
have the ability to send ognik (ogon = fire). This fire flies into the home
and lands in the face of the person as a red spotted fever.

Fig. 6 — Old dwelling in the former Voskresenovka village
near Kamsack, Saskatchewan.

Photo by Koozma J. Tarasoff
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Sarosapusanne oObIYHO CONMPOBOXIANOCH KAKUM-ANGO NeiiCTBIEM:
Ha GOJIbHOE MECTO YN WINM KPeCTUJIM, NPUIABIMBAIN €r0 Ha/bieM,
U300paKAIN, 9TO FPI3YT 3yOamu; eciim 310 GbLT 3ar0BOP OT BOPOB MM
OT Mo¥kapa, To ero untanu, odoxoada Kpyrom aomM u 1. 1. OueHb BaKHO
ObLIO, KOrjla YUTaTh €ro M Ijle: Ha 3ape WM MPU MOJOJOM MeCAle. B
KOMHaTe, B 1npoeMe JBepH WM B capae Moj KyPUHbIM HACECTOM.

ITo LHEJIEBOMY HA3HAYEHUIO 3aroBOPbl  MOMKHO pasjiejJuTs Ha
HECKOJIBKO TUIIOB:

1
2
3
1

3daroBopbl OT Oonesnein u 00J1e3HEHHOTO COCTOAHUA;
OXPAHUTEJIbHBIE 3aI'0BOPbI;

3aroBOpbI, Kacamwinueca Xo3ANCTBa;

3droBOpbI, HAIPAB/JIEHHbIE HA U3MEHEHUE OTHOIIEeHUI MEK Y
JIIOIbMU.

—_— — — ~—

[lepeolit 1 BTOpOit TUMNBI 3aroBOpPOB  ABJAIOTCA CaMbIMU
pacnpocrpaHeHtbiMu. B cootserctBuu ¢ mpexcrasienusmu moneii.
abCOJIOTHO HE3HAKOMBIX C OMONOTMENl u aHaToMmuei, HpUYMHAMM
OonesHeii ABAAINCH HEBUAMMbBIE BPEIHbIE IYXH, KOTOpbIe BCEJAINCH
B 4e0oBeKa 1 Myunin ero resno. OHM MOrim camu BoiiTH B ueloBeka,
a morim ObiTh HacHanbl KonayHamu. Hanpumep, crapbie 1YX000pKN
0 CUX MOp CYMTAIOT, YTO HEJIb3A BEYEPOM OTKPBIBATH B J0ME OKHa,
€CJIM TOPUT CBET, TaK KaK KOJAYHbBI MOCHUIAIOT «OrHUKa». OH JeTur
B JIOM Ha OrOHb, M y Y€JOBEKAa HAa JIMLE BBICHINAET JKIrydyas KpacHas
ChITlb.

[Iprunnamu Gostesueit, no MHEHMIO 1yX0GOPUEB, MOFIN ObITh Hech
— 3JIbIE€ JIEMOHBI, KOTOPBIX B HAPOJE YaCTO OTOHIECTBJIAIN C YePTAMH.
OHn BHI3BIBAIOT THMKEbIE TYMIEBHBIE PACCTPOIICTBA: NpUNATKUA, YMOIO-
MEIIaTelbCTBA, UCTEPUN.

bosiesnennpie  cocrosnua MoOram  GbITh  BBI3BAHBI  COZAIOML.
Crynasute mower moboii ueioBek, nawe pebeHOK, IIOCMOTpPEBIINIA ¢
3aBUCTHIO, HEA00POKENaTeILCTBOM MM MPOCTO B HEIOOpPBIl  uac.
Criazom oOBABIAINM  BCAKYIO 0OJ€3Hb, CHUMITOMBI KOTOpOil He
YKJIAJbIBAINCh B PAMKM OOUIENPUHATBIX NPEICTaBAeHUil. 3aroBopsl OT

Criasa 10 CUX 10p ABIAIOTCA CaMbIMU PACIIPOCTPAHEHHBIMU CPEIi -
xo0op1ies.
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The reasons for the illness, according to the Doukhobors, could be
caused by beses — i.e. evil demons, which amongst people were often
identified with devils. They manifest themselves in severe mental
disorders: epileptic fits, insanity, and hysteria.

Fyes can be connected to a sick state. The evil eye can harm
through any person, even a child, after he has looked with envy with
bad intentions or simply at the wrong time. The eye was declared the
cause of any illnesses, whose symptoms did not fit into a conventional
representation. Amongst the Doukhobors incantations from the evil
pye are the most prevalent.

[ncantations were used to heal love depression because it was re-
garded as a disease.

Many incantations dealt with trauma which often occurred at
work in the peasant household.

The aim of protective incantations is to prevent harm to a person:
whether this be an attack by robbers, a bite from a snake or a stray bul-
let, Just before sleep at the time of prayers, Doukhobors exorcise evil
wpirits which they consider to be floating in the dark hunting sleeping
victims.

Amongst the incantations which are supposed to ensure the
protection and enlargement of the household, there were spells
especially designed to increase the fertility of the animals, birds, bees,
and to heal and protect cattle from wolves.

Those incantations (or spells) dealing with human relations were
(uite rare. They were directed to human’s will and were considered as
witchcraft. Although this practice occurred amongst the Doukhobors,

it was known by only a few individuals and because it-was against
public opinion, this knowledge was not encouraged. One very old
hereditary whisperer told me that her mother forbade her even to
become interested in such incantations. In her words, God’s
incantations are difficult to learn, while satanical ones are learned the
first time. To them relates prisushkas and their antedotes otsushkas
(sushit’ = to dry). Prisushka is an incantation which calls forth love in
the heart; as people say, it is an irresponsible attraction towards
another in which the victim cannot stop loving a person to whom he
has been attracted, causing him to waste away with love.

Otsushkas have been known to destroy love charms and its invoca-
tion was looked upon as part of healing. However, there were cases
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K ©Oosesnam OTHOCMAM M COCTOAHME TOCKU, B TOM yucjes

JNODOBHOI, U €€ TaK Ke JIeynin 3aroBopamMu.

Muoro 3aroBoposn ObLJIO OT TpaBM, KOTOPbIE YACTO CJAYYAJIUCH BO

BpemMA padoThl B KPECTbAHCKOM XO3ACTBe.

[leqb oXpaHUTENbHBIX 3aroBOpOB — MPeJlOTBPATUTh HAHECEHUE
yeJoBeKy Bpeaa: Oyab TO HamajeHue rpadurTeneil, YKyC 3Men WJIN
manbHad nyada. llepen cHom Hapamy ¢ ncaamamu a1yXoOopubl YnNTaln
3aroBOpbl  OT Oecos, KOTOPble, KaK CYUTAIOCh, PBIIIYT B HOYHOM
TEMHOTEe M HanajalT Ha COAMMX JH0j1eil.

B rpynny 3aroBopoB, KOTOpble JOMKHBI ObLIM  00ECHEUNTH
COXpaHEeHUe U TNPUYMHOKEHUE XO3AICTBA, BXOJAWIU 3arOBOPHI,
CcrnocoOCTBOBABIINE YBEJIUYEHUIO TJIOJOBUTOCTH JOMAIIHUX HKUBOTHbIX,
OTULI, MYeJa, C [OMOUIbI0 KOTOPBIX JIeYWJIUM CKOT, CTapajuch
COXPaHUTb €ro OT BOJIKOB.

3aroBopbl, Kacaomueca OTHOMIEHUN MeKIy JI0JAbMU, BCTPEYaTUCh

BeCbMa PpeJaKo. nOCKOﬂbK_\' OHM ObLIN HaAlpaBJ/IEHbI HAa 4Y€JIOBEKa, Ha

€ro BOJIIO, TO 3arOBOPbI ATOr0 TUIMA CYNUTAIUCH KOJIOBCKUMU. Dbiam
OHM M Cpeau AyXoOopleB, HO 3HAJ UX OYeHb OrpaHUYEHHbBIH KpYT JIMIL,
1 OONIECTBEHHBIM MHEHUEM 3TO 3HaHue He Mmoompaioch. OaHa ouyeHb
cTapas TMOTOMCTBEHHad IIeNTyXa paccKasbiBajJa MHEe, 4YTO €€ MaTh
3anpeTuia eil gaxke MHTepecoBaThCA Takumu 3aropopamu. llo ee
cioam, bomkbu  3aroBopsl  yUUTh  TPYJAHO, a CaTaHWHCKUE
3alOMMHAIOTCA C TMepBoro pasa. K HuM oTHOCATCA npucywwxu W
omcywrn.  <llpucymka» — 3TO 3aroBop, KOTOPbIM BbI3bIBAJIU B
cepjue yesjoBeka J1000Bb, M OH, KaK TFOBOPWJIN, MPUCHIXaJ CEpjleM u
yiKe He MOr pasiioOuTh, 3a0bITh TOr0, K KOMY €ro mpuCyIIiIn.

CyuiecTBoBaan OTCYHIKU, KOTOPbIE YHUUTOXKAIN JTIOOOBHBIE Yapbl 1
yTeHue MX pacCcMaTpuaB/IOCh B KayecTBe JeyeHus, HO ObLIM U Takue
OTCYIIKU, KOTOPBIMU, KaK CUMTAJIOCh, MOMKHO OCTYJIUTh 4YYBCTBA
BIIOOJIEHHBIX MJIM CYHPYTOB M Pa3pyHIUTh CEMbIO, a 9TO YiKe OOJIbIIOi
rpex.

beiin  cpeam  KaBKazCKUX  AyXoOOpueB  3aroBopbl  Ha
JECTOKOCepAHbIX CyJeil M HayaJbCTBa. B 30-e roael, korja
CO3/1aBAJNCh KOJIXO3bI, M JIyX00OpIEB HACUJIbHO 3aroHAAM TyJa,
3a0upajii UX MMYIIECTBO, TaKUe 3aroBOpPbl OHU MCHOJIb30BAIN, YTOOBI
NpoOyAUTH 3JpaBble [OMBICABI U J0OpbIe YYBCTBA Y MWINIUN U
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i ] 8 Fig. 8 - Close-up of doorway with the magic
| 1% i drill holes in the casing. 1998.

Photo by Koozma J. Tarasoff

iy
>

i

Fig.7-In the doorway (;;ee inéet) are three drill holes
once used to cure stunted growth. 1992.

Photo by Koozma J. Tarasoff
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VYHOJITHOMOYEHHBIX, [IpUesKaBumnx un3 HEHTpA. Hecomuenno 9710

0100HbIE 3dr'oBOpbI 3HAJIM M KaHaJCKue ﬂyxoﬁopubl 1, MOWKET ObITh
; 3 ’
B MMEPUOJIbI CIIOKHBIX OTHOWIEHUN C KaHA/ICKUM IIPAaBUTEJIbCTBOM KaKasd-

'Hl/l6yllb CTapyliKa MOTUXOHBKY 4YMTalda MX, 4TOObI CMATYUTH cepuua'

IPpABUTENbCTBEHHBIX YMHOBHUKOB.
THUIT 3aroBOpPOB HE MpeacTaB/IeH.

B sanucax Bonu-Bpyesuua, sror

C Takumm BoT SHAHUAMU U NPEeJICTaBICHUAMU MMOYTU CTO JIeT Ha3all

ayxobopupl npuexann B Kanany. Bownu-Bpyesuu mawan sanucsisars 3a-

roBopel eme Ha kopabie mo myru B Kamamy'. Tloske o comx
BIIEYATICHUAX OT JICYCHUA 3arOBOPaMU, MOJIYYEHHBIX UM HA Kopabie u

BO BpemA npeObiBaHUA 1yX00OpIUEB B KapaHTHHE, BOH‘I-BPVBBI/I‘[I
Hamucan B kuure «/lyxoGopuel B KaHaackux npepusx». Buanvo, Ha

Y€JIOBEKA, HEe3HAKOMOI'0 C ATOW 00J1aCThIO HAPOJHOU KUHU U K TOMY

K€ aTeucra, CUEeHbl JeYyeHUus 3aroBopamMu JOJKHBI ObLIN [Ipou3sBecTu ‘

CTpaHHOE, OTTAJIKUBaIIee BleyaT/eHue. BOH'l‘BpVeBI/I'{ onucas ojJaHy
U3 TAKUX CIlIeH: ‘ :

Tax, manpumep, s Bugen, uro npu cunbHeiimeil JAU3EHTEpUN,
Ha3bIBAOIMEHCA Y 1yXOOOPUEB .#4/ms, — GOABHOMY —WIENTYXa
HAKUHYJA Ha KUBOT OOJIBINON KYyXOHHBIA TrOpHIOK®, a cama BB;Iﬂa
CTOJIOBYIO JIEPEBAHHYIO JIOKKY W JBA HOKA U, 4TO-TO GECHpepbiBHO
[eMnya, NepecTapifsia Ty JIOKKY W HOKHM HAa JIOHBIIKE TFOpHIKa C
MECTa Ha MECTO, Jepika UX BEPTUKAJILHO U OBICTPO MepexsaThiBas 13
PYKM B PYKY. bBoJbHOI nean ¢ 3akpuITHIMM raazamu, U 10 €ro
COCPELOTOYCHHOMY JIMILY MOHHO ObLIO JI0TrajaThCsa, YTO OH MpHIAET
00JIbIIOE 3HAYEHUE ITUM GECCMBICACHHBIM 1eHCTBUAM N IIPOHUKHYT
JAKe  HEKOTOPBIM  CTPaxoM  mepej
TAUHCTBEHHBIM, COBEPHIAIOIMMCA Haj HUMC,

YeM-To HEBEJIOMbIM n

4. guura bonu-bpyesuua B. [I. «/lyxoGopust B kanagckmx npepusx», C-116., 1918
.0270—71. ABTOp OnyGaMKOBA 3anucaHuBIe HA KopaOie 3aroBop or n;na (60:
JIeil B HUBOTE) M 3ar0BOP OT COMHOMMMIBI (GOMM B KUBOTE, TOMHOTA, BhI3BA
orpasienuem). B komnekuuu 3arosopos onn crost nog NeNe 426 u ’427 e
[Tpu Gonsx B wuBoTE 1yXOGOPIBI MCIOIB3OBATH HEGONBIINE KYXOHHBIE I‘J;MHﬂHblP
FOPLWIKN B KauyecTBe MeAnmiuHCKuX Ganok. Wuorma takoii rofnuox TPUXOM] %
MpOCTO pa3bMBATEL, TaK KaK CHATH €ro ObLIO OYCHb TPYIHO. i

6. bonu-bpyesnu B. 1., Vkas. cow.. C. 271-72.
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when relationship of lovers or a married couple were deliberately cooled
leading to broken families — and this was considered to a be big sin.

Amongst Caucasian Doukhobors, there were incantations against
cruel-hearted judges and officials. In the 1930s, when collective farms
were being formed and Doukhobors were forcibly being pushed into
{hem at the time when their property was being seized, they used in-
Cantations to awake good thoughts and good feelings in the police and
suthorities who came from the central headquarters. Without doubt
(‘anadian Doukhobors knew similar incantations, and perhaps in the
period of sensitive relations with the Canadian government, some el-
derly women quietly read these spells so as to soften the hearts of gov-
srnment officials. In Bonch-Bruevich’s writings, this type of incanta-
{lon was not found.

With this knowledge and conception of healing through incanta-
{on, Doukhobors came to Canada 100 years ago. Bonch-Bruevich
began to write down incantations on the ship en route to Canada.’

After his impression of healing through incantations, which he
ieceived during his trip by ship at the time of the Doukhobor sojourn
{n quarantine, Bonch-Bruevich wrote a book Dukhobortsi v kanadskikh
preriyakh [Doukhobors on the Canadian Prairies]. It was evident for
{he man who was not familiar with this area of people’s life, esp. for
an atheist, the value of healing through incantation must have had a
repulsive impression on him. Bonch-Bruevich described one such
weene: “For example, I saw that with severe dysentry which the
Doukhobors called mit, the sheptukha placed a cooking earthenware
pot’ on the stomach and placed inside it a wooden tablespoon and two
knives; with an uninterrupted whisper, she held this cutlery in a
vertical position and quickly passed them from hand to hand. From
the closed eyes of the sick patient as if lost in ones concentration, one
could tell that he gave great meaning to these senseless acts and was

1. V.B. Bonch-Bruevich’s book Doukhobors on the Canadian Prairies, St. Petersburg,
1918, pp. 270-271. From his ship voyage, the author published incantations on
stomach sickness and solnoshnitsas (stomach sickness, nausea, and vomiting). In
his collection, these incantations are Nos. 426 and 427.

5, During stomach sickness, Doukhobors used a small kitchen earthenware pot in
the manner of a medicine can. Sometimes one had to break such a pot because it
was very difficult to remove it.
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3aroBopbl HATOBAPMBAJIM HA BOAY U KBAC M AABAAN OOJBHBIM KAk
nexaperso. Ho k ywacy bowu-bBpyesuua u conposowtasmmx 1yxo000p-
UEB (eablepui, WenTyXn WHOrJa MOJAMEeNMINBAIN K BOAE M KBACY
ANIOBUTBIE BEHIECTBA: HALIATBIPb, KYNOPOC, Cyliemy, (Gochop, pTyTh.

Cyesepus cpeu ayxoGopues, — nucan bowu-Bpyesuy, — Takie

MHOTI'O, KaK ¥ Be3Jle Cpeau KpeCTbH. Oun BEPAT B «rJjia3», B

«IIPUBOPOT», «HCCYWIEHWE 1o 3700€ Apyroro», OHU BEpAT B
HEYNCTYIO CUITY, KOTOPas MOKET BCEJIUTLCA B Y€JI0BEKAa M MYYUTH U
U3BOAUTHL €ro’.

bonu-bpyesu Bocnpunan nyxoGopueckue 3aroBopbl He CTOJNBKO

KaK 'lilCTb TPAAUUNOHHON HAPOXHON KYJIbTYPHl, NPUUEM OUYEHb
APEBHEN, a CKOpee Kak CBUIETE]bCTBO HEBEKECTBA. Buammo, BHayase
OH cobupasucs onybaukosath ux B «HKuBoTHOll KHHre 1yX0GOpIEB»,
noxrorosienHoil k nevatn eme B 1901 r. OG6 srom ceunerenscrayer
HYMEpaums 3aroBopos, Kak Obl MPOXOJKAIOMAA HYMEpauuio 1yXo6op-
YECKMX MCAJIMOB, CTHXOB M MPUBETCTBUII, MOMEIIEHHbIX B Heil. He
HKejlas KOMIPOMETHPOBATh JyX000pUeB U B 0€3 TOro TAmeI0e 118 HUX
Bpems, bowu-bpyesnu npensapun sarosoper coum KOMMEHTapueMm o
TOM, YTO «3TH «MOJIMTBbI> NPU3HAIOTCA HE BCEMU 1yXOBOpLAMU», 4TO
HECMOTpPA Ha MX HIMPOKOE PACHPOCTPAHEHUE «HAMDOJIee BbIAAIIMEeCH
W3 1yXoDOpUEB, a TaKOBBIX JOBOJLHO MHOTO, COBEpIIEHHO
OTKa3bIBAIOTCA OT ITUX MOJUTB U HE NPU3HAIOT 3a HUMH HUKAKOTO
cvbicia” U rem ne mewee, torga, B wavane 1900-x romos, ony6in-
KOBATh MX OH HE peluicH.

B kunre «/lyxoGopupl B KaHaACKMX mpepusx», MOArOTOBICHHON K
neyarm depes 15 €T Ha OCHOBAHMM JHEBHUKOB, NUCEM WU
Bocrniomnnanuii bouu-bpyesnu yike orkposenno nuca:

Bepa B wenmyxr — Gesycnosnan u BceoOlmas — rnpespaTUIach B
HEYTO TaKOe, YTO COKpYWNUTH OblI0 BechMa TpyjaHo. fl pasroBapuBal
C CamMbIMU BBIIAIOUWMUMUCA 110 CBOEMY YMYy MYKYMHAMU-1yX000pUamMu
7. Tam we, C. 273.
8. Apxus 'MUP, ¢. 2, k. 7, 1. 977, n. 1.~
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permeated by a sense of fear at the unknown and mysterious thing
happening to him”.*

[ncantations were said over water and kvas (a popular Russian
drink made of bread and yeast) and were given to the sick as with
medicine. To the astonishment of Bonch-Bruevich and the
accompanying medical attendant, the whisperer occasionally mixed
water and kvas with a poisonous substance: ammonium chloride,
vitriol, corrosive sublimate, phosphorous, and quicksilver.

“Superstition amongst the Doukhobors”, wrote Bonch-Bruevich,
“Is often present, as it is amongst the peasants. They believe in the ‘evil
sy, ‘love potion’ [forcing someone to love someone], and ‘wasting
away [from sorcery] from evil of another’, they believe in the unclean
power which can reside in man and can henceforth torment and
pxterminate him”.’

Bonch-Bruevich perceived Doukhobor incantations not so much as
4 part of traditional folk culture, which is very ancient, but more like
4 witness of their ignorance. Evidently, at the beginning, he was pre-
pared to publish them in his Zhivotnaia Kniga Dukhobortsev
[Doukhobor Book of Life], which was ready for release in 1901. This is
wvidenced by the numbering of the incantations, as a continuation of the
Doukhobor psalms, hymns and message of greetings, which were in-
(luded in it. Not desiring to compromise the Doukhobors and their dif-
ficult period they were in, Bonch-Bruevich anticipated incantations in his
commentaries; he wrote “these ‘molitvas’ [prayers] are not accepted by
all Doukhobors”, and in spite of their wide distribution, “the more
prominent Doukhobors, and there are many of them, absolutely reject
these prayers and do not recognize any meaning in them”.* For that
reason, at the beginning of the 1900s he decided not to publish them.

In his book Doukhobors on the Canadian Prairies which was prepared
for publication 15 years later in the form of a diary, letters and
recollections, Bonch-Bruevich had frankly stated: “A belief in shep-
{ukhas —unconditional and universal— has turned into something
that is very difficult to destroy. I spoke to the most notable men of

6, Bonch-Bruevich, V.D. Index collection, pp. 271-272.
7. Ibid,, p. 273.
#. SHMR, £. 2, inv.7, f. 977, p. 1.
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HAICH NapTum U, K MOEMY YIUBIEHUIO, BE3[e HAIIE] OQHO U TO Ke:
CUJIBHYIO Bepy B mentyx’.

Hecomuenno, sra Bepa He morma ObICTPO ocnabers u GeccuenHo
MCYE3HYTh Ha KaHaackoil mouse. Bompoc o coxpanenun saroopos
KaHAICKUMM  1yX00OpUAMH  HepaspbiBHO CBA3AH C  MpoBIIeMoii
COXPAHEHMA UMU TPATAUIMOHHON PYCCKON KYJbTYpPbl, PYCCKOTO fA3bIKA,
TPAAULUOHHOTO VKJaJla HU3HU.

B Rawaze nyxobopust ochoBaiu XPUCTHAHCKYIO  OOIMHY
BCEMUPHOro OpaTcTBa M HmOCEIMIUCh, Kak u B Poccun, cenamu. Onu
paboTain Ha OOIMHHBIX 3eMIAX U OBIECTBEHHbIX npeanpuatTuax. Ux

KOHTAKTbl C OCTQJbHBIM HaCeleHueM ObUIM CBEJeHbI 10 MUHUMYMA.
Ouenb 101ro ayxo00publ He NPUHUMANM AHFIUICKUE IKOJIbI, U

[IepBoe IOKOoJieHue,
AHIJIUICKOTO  A3bIKA.

BbIpocCIiee B KaHa)Je, [o4YTu HEe 3HAJOo

HaHa)u:le UEHHOCTH 1 00pa3 KU3HN M BCEMU CHJIAMU, BCEMH METOIaMMU,
MOpOM HE BCErjJa Pa3yMHbIMM, CTApajiuCh COXPAHUTH CBOIO KYIBTYPY.
JlyxoBopupl  3aMKHY1MCH B CBOEM Mupe, OTTOPONWINCH OT BCeX
OCTaJIbHBIX CTEHON OTUYIKAEHUA U HEeloOHUMaHUA.

Te nyxoGopupi, kortopsie B Hasane 1900-X roioB BBIILIM U3
XpucTuanckoii oGUMHBI BCEMHPHOrO OpaTcTBa M KON Ha depmax,
HECMOTpPA HA X CTApaHUA COXPAHUTb PYCCKUIl A3BIK, TPAIUIMU, ObLIN
Oosee yA3BUMbBL 1A BAMAHUA KAHAACKOH KYIbTYPbI U LUBHIM3ALIL
Onu nepBbIMM HayaiaM OTAaBaTh CBOMX AETEHl B aHTAMICKUE HIKOJIbI
CPeIn HUX MOABMIACH MEPBaA MHTETUIeHIUA U CMellanHbie Gpaki. :

B 1938 r. Xpucruanckas obmmna Bcemuphoro GparcTBa Obiia
JMKBUAMPOBaHA. [lyX000pIbl POIOIKAIN KUTh CElaMu, HO BOZHUKIIA
npobaema ux sanaroctu. Jhoan, paGotasmiue Ha OBUIMHHBIX 3eMIIAX
W NpeAnpuATUAX, OKasanuch Oe3 paborbl.  BONBIIMHCTBO U3 HUX
nouin  paborarh Ha JIECONWIbHbIE NPEANPUATHA, CTPOUTENAMH,
JOPOKHBIMU PAbOYNMU.

Ha OwiBueii obmuunnoii semne B Cackauesane u bpuraunckoit
Konymbun, pasoutoii na ysactku u npeiomxeHHoii npaBuTeabCTBOM K

9. Bonu-bpyesuu B. /1., Ykas. cou., C. 269.

JlyxoBopupl ouenn ymopwo mnporusocTosanM
MONBITKAM KaHAJICKOIO MPaBUTEIbCTBA HABA3ATH MM OOIENPUHATHIE B |
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wisdom, men in our party, and to my amazement I found everywhere
one and the same view: a strong belief in sheptukhas.”

Undoubtedly, this belief could not be weakened quickly and erased
without a trace on Canadian soil. The question of the preservation of
\ncantations amongst Canadian Doukhobors is inseparably linked with
the question of the preservation of Doukhobor traditional Russian cul-
fure, Russian language, and way of life.

In Canada Doukhobors created the Christian Community of Uni-
versal Brotherhood and settled in villages as they had in Russia. They
worked on communal lands and co-operative undertakings. Their
ontacts with the outside world were minimal. For a long time, the
Doukhobors did not accept the English schools and those of the first

yeneration who grew up in Canada almost did not know the English
language. Doukhobors very stubbornly withstood attempts by
( anadian government to forcibly impose on them Canadian values

and way of life; at times they did not always use the most reasoned
methods in striving to preserve their culture. Doukhobors became
iwolated in their own world by fencing themselves off from outside by
u wall of alienation and misunderstanding.

Those Doukhobors who at the beginning of the 1900s left the Chris-
lian Community of Universal Brotherhood and lived on the farm, in
spite of their struggle to preserve the Russian language and traditions,
were more open to the influences of Canadian culture and civilization.
They were the first to send their children to English schools with the
result that amongst them evolved the first intelligentsia and mixed
marriages.

In 1938 the Christian Community of Universal Brotherhood was
liquidated. Doukhobors continued to live in villages, but there arose a
problem of employment. People who worked on community lands
and operations became unemployed. Most of them went to work in
wawmills, the building trades, and on road construction.

The former community lands in Saskatchewan and British Colum-
bia, which were broken up into plots and purchased by the gov-
¢rnment, were now open for settlement by the public. The former
isolation had come to an end. The process of assimilation of traditional

0. Bonch-Bruevich, 'cr)'p.cit., p- 269.
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Inpojake, CTajm CeJnThCA KaHaJubl.
[NOKOHYEHO.

(. ObLION 3aMKHYTOCTBIO OBLIO
[Ipouecc pasmbiBanua  Tpagunmonnoii KYJbTYPbI  ObLi
CBA3aH ene u Cco cMeHon mokojenuit. OueBMIHBIM OH CTaJ B KOHIE
50-x—navane 60-x rojuos. y
Heckonbko apyras
-PaJMKAIbHOTO  Kpblia

CUTYalUA  CJIOKMIACH CPeaM  KpaiiHe-
Ayxo0opues — cwnoe ceobogsr wan
c6000gnuros. OHM OTYAAHHO COMPOTUBIATNCH ﬂ])OHl/lKHOBeiiI/HO B UX
Cpely  3amajiHOil  KyJIbTYpHI. [loxasasiomee  GonbmuucTBO
CBODOIHMKOB HE MMEIN MOCTOAHHON PaboThl. OHUM OTKA3LIBAINCH
OTIYCKaTh J€Tell B aHrJIMiACKUe IMIKOJbI, KUIM 3aMKHYTO B CBOMXF
NOCENEHUAX, CBOAA JI0 MUHUMYMAa KOHTaKTHI C  IMBUJIM3AIMeil,
Hekoropeie u 10 cux mop Beayr rakoii e o0pas wusun. Ilpouece:
PA3MBIBAHNA TPAJIUIMOHHON KYJIbTYPbl Y HUX BCErjia W] 3HAYUTEh-
HO MEJUIeHHEee, YeM B JPYIUX Ipynnax ayxoB6opies.
Crenenb GbITOBAHMA 3aroBOPOB B pasHble NEepPUOIbl KU3HU 1YXO-
Oopues B Ranaze wanpamyio cBfzaHa ¢ onmMCaHHbIMU MpoIeccamu. |
Bo Bpema arHorpagumueckoit skcneammmn, KoTopas Oblia
OpraHnsoBana KaHaickum sthHorpagom Kysemoii Tapacosbiv HeTOM‘
1990 r., a neonnokparno cibimana or crapukos, uro paHbllie B 1yXo-
Oopueckux cenax OblAM WENTYXH, 3HABIINE 3aroBOPBI. IT10
HEONpEENeHHOE «paHblie» OTHOCMIOCh U KO BpemeHu XpHCTUAHCKOI
obumibl, n k 40-m u gawe 50-v rogam. Cyas no BOCHOMMH&HI;IHM
CJyYaun JIeYeHUA 3aropopaMu ObLIM JOBOJIBHO YaCTHIM SBJICHUEM }{ "
BpauaM 00pamamuch peiko u T0 TOJNBKO B OYeHb Cepbe3HbIX CHV‘;aﬂx
W neno we tonsko B TOM, 4TO0 310 ObLIO J0pOro, HO U B TOI\.’L ‘{TO. |
enTyxam Bepuin Oonbuie, dem BpavaMm. B Kaumaackom wmysee
BniM3anu B kosuiekunn [ukkoka ecrs unrepecuoe MHTepBbK)‘;j n
Camopoanubiv u3 AnbGeprei, kotopomy B Hauame 60-x roj0B 6blﬂ0. '
Gonee 90 ner’. Omn pacckassiBal 0 TOM, Kak JeYuim JEeKapKu or |
COJTHOIIHUIbI, Criasa, «<KUBOro Bojoca». Ero pacckas ormocuiacs
20-40-m rogam, a MHE HEBONLHO BCHOMMHAIMCH ONMCAHMSA METOJI0B
nedennd Oosesneii, Tak nopasusmue Bonu-Bpyesuua B 1899 r. Cpen
AyX00OpUeB MPOYHO 1epiKaaoCh MOBEPbE, UTO THUEHHE KOHYMKOR
TAJIBIEB, BUAMMO, CBA3BAHHOE C COCYAMCTBHIMU 3a00J1EBAHUAMU WU

b

10. Kananckuii myseii :
I ysen umsnamsanun.  Ronnexuua Iukkoka. PEA 316-2005.
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culture was tied also to a change in generations. Generally it was
Lnown to all at the end of 50s and the beginning of the 60s.

Another situation arose amongst the extremist-radical wing of the
Doukhobors — the soobodniki or “sons of freedom”. Desperately they
upposed western cultural penetration in their midst. The large
majority of the sons of freedom did not have regular employment.
Ihey refused to send their children to English schools, lived in
{nolation in their settlements, and had only minimal contacts with
(Ivilization. Some even to this day lead such a way of life. The process
of assimilation of traditional culture amongst them was always less
(han with other groups of Doukhobors.

The state of the use of incantation in different periods of
Doukhobor life in Canada is directly tied to the processes described
above.

During the ethnographic expedition which was organized by a
{ anadian ethnographer Koozma J. Tarasoff in the summer of 1990, I
jepeatedly heard from elders that earlier in the Doukhobor villages
{liere were sheptukhas who knew incantations. This took place earlier
wnpecially during the time of the Christian communities, up to the
[040s and even 1950s. Based on their recall, healing by incantation was
an obvious happening. Seldom did they go to doctors, except for
worlous situations. Why? Because this was expensive and also because
{ley believed more in sheptukhas than in doctors. At the Canadian
Museum of Civilization amongst the Peacock collection is an
Interesting interview with 1. Samorodin of Alberta who at the
beginning of the 1960s was over 90 years old.” He spoke about how
healers healed solnoshnitsa, the evil eye, and “the living hair”. His
wlories relate to the 1920s to 1940s period, but for me I unintentionally

jecall the writings on the methods of curing illnesses, which so
sstonished Bonch-Bruevich in 1899. Amongst the Doukhobors there
was a solid belief that the decayed finger tips are apparently related to
vascular illness or diabetes caused by the living hairs. These enter the
body of the person by way of a wound and gnaw away at the fingers.
Only a sheptukha can remove them. Samorodin wrote how a rye ear
{wisted around a sick person’s finger forces out the living hairs. A

|0, Canadian Museum of Civilization. Collection of Peacock. PEA 316-2005.
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AMabeTOM, BBI3BAHO <HUBBIM BOJOCOM». OH MONAZaeT B TEN0 Ye10BekKd
Yepe3 paHKy M TOYUT KOCTU NajiblieB. BbIMaHuUTbh ero Momker TONbKO
mentyxa. CaMOpoauH onmcaln, Kak pacnapeHHblii KoIoc pu obopay-
MBAJI BOKPYT GOJILHOTO MAjibla, U BOJOC BRIXOAMT HA Hero. Illentyxa

[IpU BTOM YUTAJA CHeluuaIbHbIN 3daroBop OT BoOJIOCA. It 3dI'OBOPbI 10

CHUX IOp IOMHAT KaBKa3CKue ,[IyX060pllbl.
OBOJ1Y <«3KUBBIX BOJIOC»:

bouu-bpyesuu nucan no

Bam pacckaiyTt 0 Tom, Kak menTyxu BHIMAHMBAIOT HA MINEHUYHb
KOJIOC M3 THMIOWMX NAbLEB <KUBBIE BOJOCBI», KOTOPHIE 10 30BY
WENTYXU BLIE3AIOT U3 KOCTH M OOBUBAIOT KOJIOC Tak KPenko, 4To ero
U pacniectTu Heabsd... TyT e BaM moKamkyT He TOABKO Naiblibl, U3
KOTOPBIX MM </KMBBIE BOJIOCBI» HA KOJOC, HO NPUHECYT W Camblii
KoJi0C, AKOObI OOMOTAHHBIN HTUMM BOJOCAMH. BMECTO «KUBBIX BOIOC»
Bbl HaiileTe Ha KOJIOCE OCTATKU BBIOWErOCA PACTEHUS, HO BbI U He
npodyiite yOekIaTh, 4T0 IO HE «BOJOC», a MPOCTO YCUKO T10JI€BOTO

ropouka uiu 4r0-1mbo 1ojg06HO0e — BaM BCE PaBHO HE MOBEPAT..."

Caunerenscrsom toro, uto eme B 20-30-e rojbl JIYXO0OPIbI UCHOJb-

30BAIM TPAIMLMOHHBIC METO/bl JIeYeHUA CTalla HAIA HAXOAKA B 3a6po-
LIEHHOM MOJINTBEHHOM JIOM€, ocTaBlieMcs oT ceja Bockpecenoska mena-
aeko or ropoaka Bepurun. K. Tapacos oBparun Baumanue na OTBEp-
CTUe B JePeBAHHOM CTOJIOE, M3 KOTOPOr0 TOPYAIN CKATAHHBIE BOJIOCHL
Y 1yX000plieB CyIecTBOBaI NHTEPECHBIil METO/L JeYeHns Caabbix, Goues-
Hennpix gereil. lllentyxa cpesana y peGenka HEMHOro BOJIOC C IOJIOBBI,
HOITH Ha pyKax, CKaThiBaja BCE ITO BMECTEe B INAPUK M 3aTaJIKUBAJIA B
OTBEpCUTE B 1EPEBE NN 1EPEBAHHOM CTO.OE, MPOCBEPJIEHHOE HA YPOBHE
roiosel pebenra. B orsepcrue 3abusamm konwimer. [lpu tom ona un-
Tajla 3aroBop OT Crjasa, €ciim CYMTaja, 4T0 pebeHOK CriameH, Wil OT
ucnylu*a, KOTOPBIN, KaK CYMTAIN 1yXODOPLBI, TOKE MOKET ABIATHCA MPH-
YMHON TOro, 4to pebeHok vacto Goseer, mioxo pacter. Kak Tomabko
pebEHOK nmepepacTeT ypoBeHb, HA KOTOPOM CjeJaHO oTBepcTue, Bce 6o-
JNe3Hu octanyTca mosaan. Bea sra mpouenypa maswisanacw npusuekod,
BO3MOKHO, 110 AHAJIOTMM C TeM, KaK HPUBMBAIOT [€pPeBo.

11. Bonu-bpyesuu B. /1., Vkas. cou., C. 274.
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sheptukha would read a special incantation against the living hairs.
I'hese incantations are still remembered by Caucasian Doukhobors.

Bonch-Bruevich wrote about the living hairs as follows: “You will
b told how a sheptuka uses a wheat ear to entice out the hairs from a
decaying finger, which obeying sheptukha’s request comes out of the
hone and winds so tightly around the wheat ear that it is not possible
(v unravel it... Here you will be shown not only the fingers from
which came the living hairs on the wheat ear, but they will bring the
wheat ear itself which is supposed to be interwoven with these hairs.
lnwtead of the hairs, you will find on the wheat ears the remains of a
winding plant, but don't ever try to persuade them that these are not
lairs, but simply the tendril of a field pea or something similar...it
doesn’t matter because they will not believe you...”"

The evidence is clear that in the 1920s and 1930s Doukhobors used
{raditional methods of healing; this we discovered in an old
sbandoned prayer home of the former village of Voskresenovka
located not far from the town of Verigin, Saskatchewan. Koozma
I arasoff noticed this on the slot of a wooden post, from which stuck
out a lock of hair. Doukhobors had an interesting method of healing
(e weak sick children. A sheptukha would cut some hair from a head
ol o child and finger nails, and then would roll them together into a
hall and place them into an opening in the post which was drilled at
{he height of the child. In the slot she used to pound in a wooden
(owel. While doing this, she used to read an incantation against the
wvil eye if she believed that the reasons for the cause of why the child
u sick or is growing slowly is that of being starred at by the evil eye or
If he got frightened. Just as soon as the child outgrows the height mark
o which is the opening, all the sickness will remain in the past. This
process is considered to be grafting, analogous to the grafting of trees.

Let’s look at another piece of evidence from the past; it came to me
{rom a notebook with seven incantations, which was shown to me in
(,rand Forks, British Columbia. The notes were made in the 1930s and
s currently preserved by a family as a remembrance to their father
and grandfather. Of the seven incantations found, only two were
jecorded in Bonch-Bruevich’s collection.

I8 I%nnch—rBrue\XCF,iop. cit., p. 274.
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Eme onaum
HPOIILIOro,

TAKUM  CBUJETEbCTBOM, JOIIENAUM [0 HAC U3
CTaja Terpaib C CEeMbl0 3aroBOpamMu, KOTOPYIO MHE
nokasaau B I'pann-@oprce. 3anucu, Buanmo, caenanst B 30-e FO)lbl‘
U XpaHATCA B CeMbe Kak mamarh o0 orue u gene. M3 cemu
OOHapyHEHHbIX 3aroBopoB B cobpanuu  bonu-Bpyesmua okasanocs
TOJIbKO [IBA.

Jna mens Gbi10 ouens neHHo HaiiTH Jmojeil, KOTOpbIE CaMU MOMHAT

3daroBOPBI, MOT'YT HX MPOYUTATH; YCJblIaTh pacCKa3bl HE TOJBKO O
[IpomIjIOM, HO U O CErofgHAIIHEM JHE.

IlpaBra, nopoit BosHukama:
MBICJIb, |

4TO HACTOAIIEr0 y 3aroBOPOB YK€ HET, YTO OHU TaKKe
3a0BITHI, Kak MHOTOE ApYroe u3s (oibkiopa u 00pAI0B 1yX000pIEeB.

BUHBHFaMB B npoBuHUuu (CackayeBaH Mbl MOCETUIN OIHY U3
CTapedmmnx JayXoDopoK, KOTOPYIO pPOAMTENN NpPUBE3IN B Raunany
pebenkom mnepen Ileppoii  MupoBoii  Boiinoii. B pasrosope ona
YIOMAHYJIA, YTO 3HAET 3ar0BOP Ha MOPAOBCKOM s3bike. Cpemu ayxo-
Gopues Obita Mopasa u3 TamGOBCKOIL rybepHun, kKoropas Oosiee
MoJyTOpa BEKOB COXpaHaAna CBOil asbik. Hamry cobecennnny sarosopy
Hayuuia CBEKPOBb-MOPJIOBKA, U oHA 0e3 3amuHKM npouyntana ero. Ilo
€€ CJIoBaM 3aroBop 3TOT oT ymuba, nopesa, 1a U BooGIE OT BGEro
nmomoraer. MHormna oma monaw3yercs um, HO OueHb penko. llozxe
CNEeLUAIMCTB CO 3HAHUEM MOPJOBCKOTO fA3bIKA C OOJIBLINUM TPyHOMV
NIEPEBEe/IN ero, Tak Kak MHOTME CJIOBA OBbIIM OYeHb CHUJIBHO UCKAKEHBL.
Peus B 3arosope mia o crapom Gapane, koropiii IIOKPBIBAET MOJIOJYIO
OBIY, 1 Ta He BbIpbiBaeTCA. [lonoGHbIe 3aroBopel, repoami KOTOpbIx
ABIANNCL OapaH M OBIA, Y MeHA yiKe ObLIM 3aNMCAHbI Ha PYCCKOM
AI3BIKE Y KABKA3CKUX 1yX0OOpLEB, NpaBia, MpeaHasHAYaIuch OHU JUIA !
M3BJIEYEHUA 3aHO3bl WJIM COPUHKM W3 TJlasa, M A He 3HAJA, UTO 3TO
EPeBol C MOPIOBCKOIO.

3aroBop Ha MOPIOBCKOM A3BHIKE i BIIEPBHIE
ycabimana B Hauage. \

COHBDH{aHI/Ie ITUX 3aroBOpPoOB fABHO He
COOTBETCTBOBAJIO HA3HAYEHMUIO. BOSMO}HHO, 1IEPBOHAYAJIbHO OHM OBIIU
NIpeJHa3HaYeHbl [J11 YBeJIuYeHU: IJIOQOBUTOCTU, HO CO BpeMeHeM :
CMBICJI 3&6bIHCH, U KaKJAbld MCHOJIB30BAJl UX 110 CBOEMY YCMOTPEHUIO. :

Muoro HAJCK] A BO3jlaraja Ha mocelieHue CBO6OHHI/IHOB, TAK Kak
npeamnoJjarana, 4To B MX cpele TpaauluoHHaA KyJIbTypa JOJIKHA
COXPAHUTBLCA JIyullle, U, MOKEeT 6bITb, YAacTCA 3anucarh euje XoTd Obl |

HECKOJIbKO  3aroBOpOB. ﬂEﬁCTBMTBHLHOCTb [pes3onija BCe MOU
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For me it was very valuable to find people who themselves
remember the incantations and who can read them; so as to be able to
lear the stories of not only the past, but also about the present. Of
course, now and then, the thought came to me that incantations are
ol to be found in the present, that they are also lost like many other
anpects of folklore and traditions of the Doukhobors.

In Langham, Saskatchewan we visited one of the oldest Doukho-
Liors whose parents brought her to Canada as a child before the First
Waorld War. In discussion, she mentioned that she knows incantations
i1t the Mordvinian language. Amongst the Doukhobors there were
Mordvinians from the Tambovskaya province who for over a half a
(ontury preserved their language. Our informant learned the
licantations from her mother-in-law, a Mordvinian, and she read it
{luently. In her words, this incantaiton is to be used in overcoming
liirts, cuts, and everything. Sometimes she makes use of it, but very
turely. Later, specialists in the Mordvinian language translated the

wsage with much effort, because many of the words were very
wavily distorted. The passage from the incantations refer to an old
(am copulating with a young ewe and the ewe doesn’t resist.
Iicantations, the heroes of which were usally a ram or a ewe, were
ulivady recorded by me from Russian language sources amongst the
{ aucasian Doukhobors; I must admit that it was meant for the
pxtraction of a splinter from ones eye, but I did not know that it was a
{tanslation from Mordvinian. Incantations in the Mordvinian
language I first heard in Canada. The content of these incantations
ubviously did not conform to its intended use. Possibly at the
Liginning they were intended to increase fertility, but with time its
purpose was forgotten, and henceforth was used as desired.

| anticipated much from my visit to the sons of freedom, for I
(unjectured that items within their traditional culture should survive
Lietter and I would perhaps be able to record some more incantations.
lindeed, all my expectations were more than fulfilled. Near Castlegar,
Wiitish Columbia, amidst the zealot villages in Krestova hill I recorded
il words of a 56-year-old woman whom one rarely meets in
untemporary Russia and an ancient incantation against the naviya
lone which up to now has not been uncovered among the
{loukhobors. The word naviya to outsiders means a corpse, the
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OUTAHM . OxkoJo

. Racriarapa B coGognuueckom nocenke ma
Kpecrosoit rope co cioB wenmuusl 56 et a sanucana pexu(‘
BCTPEYAIOMMIACA CPeIu COBPEMEHHBIX PYCCKMX UM 10 CHUX nop H
OOHApYHEHHbIIT MHOI y 1yXo00opues JAPEBHEHIINIA 3aroBOp OT H“asLe
koctn.  C0BO «HaBbE» B CTAPUHY O3HAYAIIO «MepTBell, MOKOIHUK»
HaBba koctouka — 2310 MeprBas kocrouka, KOTOpas, MO MOBEPLIO,
NOABIACTCA B CTONE WIM KMCTH PYKM M ABIAETCA NMPUYMHOIT cMepT
uesioBeka. JlyxoGopka, unTaBimias HamM3ycTh 3aroBop. CuMTaNa, 4TO ON
OT pasHbiX Oosesneil. Hayumna ee marh, koropas 3uana u JIpyrue 3a-
ropopbl. Ha mepsbiit B3rasmx on kamerca GeCCMBICACHHBIM, HO npuN
BHUMATE/IbHOM M3YYEHUN ACHO BUJHO, YTO €ro0 KOPHU YXOIAT B Te|
AajeKkue  JOXPUCTHAHCKME BpEeMEeHa, KOrja BOCTOYHBIE CJIABAHE

HOKJIOHAINCh ylIaM yMepuiux MpeakoB U CYUTAIU, YTO OHU Moryr
[TOMOYb CBOUM KHUBBIM MOTOMKAaM.

Focnonu. 0.J1arocs10Bu. Cnacn, FOCHO,IIM 32 MalCKue MOJIUTBLI.

Rak Kaumn Asens 3akoson, cioHoBoil KocTbio npuaasui...  Mars
npecsaras boropoania, ckopas nomommmima, momoru. nocoou pady
bownemy [muma] we pas 9, we asa 9, we tpu 9, we yerbipe 9, He nath
9. ne mecrs 9, ue cemb 9, e Bocemb 9, 1€BATH AEBATD. Ranyx-Manyx,
BO3bMU HaBBIO KOCTh, NOHECH HA CyXOil Jec oT pada BO)HL;%FO [ums].
(Qumams mpu pasa)

Y BOCTOYHBIX CHaBAH (NPEIKOB PYCCKUX U VKPauHies) emie 10
NPUHATUA XPUCTUAHCTBA W MO3Ke CYMECTBOBAA O0COObIl  J1eHb
MOMUHOBEHUA TMOKOWHUKOB.  ITOT JeHb HaswiBaica Hasckumn wim
Masckun 1uem, a MOANTBBI, C KOTOPbIMHU o0Opamainucey K n\'maM‘
YMepUuX MpeikoB — xuasckunu wi macckuni. Co Bpel\:leHeM

3HAYEHUE CJI0BA «MaBCKUEe» ObLIO 3a0bITO, a TaK KakK M0 3BYYAHUIO OHO
OYeHb [0XOKEe Ha «MaliCKue»,
MOJIUTBBI.

TO W CTaIUu TOBOPUTh: .Maickue

CumepT.eﬂbHylo JUIA YeJIOBEKa MEpPTBYI0 KOCTbh JOJKEH YHecTH
Heknit Aanyr-Manyr. Ito TaMHCTBEHHOE UMA COCTOUT U3 JBYX
CO3BY4HBIX C/I0B. B 3aroBopax BcTpewaiorcs 1BoiiHble C0Ba, KOria K |
OIHOMY  CJIOBY 10 CO3BYYMIO MOAOMPAETCHA JPYyroe, COBEpIICHHO
Oeccmbiciennoe ¢10Bo. B crasanckoit Mugonornu takoro nepcoHaka
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(eceased. The naviya bone is a dead bone which, according to belief,
comes from the foot or the bones of the hands and becomes the reason
{or the death of a human being. A Doukhobor woman reading the
Incantation by heart considered it applicable to various illnesses. She
was taught by her mother who knew other incantations. At first
ylance, it appears to make no sense, but after careful reading it is
{learly seen that its roots go deep into pre-Christian period when
western Slavs worshipped the spirits of the dead ancestors and
(unsidered that they could help the living descendants.

Lord, bless us. Thank you, Lord, for the maiskii prayers. As Cain
stabbed Abel, he pierced him with an elephant’s bone... Holy Mother
of God, the first aider, help and support servant of God (person’s
name) not1x 9, not2 x9,
nnt3x9,not4x9,not5x9,not6x9,not7x9,

not 8 x 9, 9 x 9. Kanukh-Manukh, take the naviya bone, take it to the

dry forest from the servant of God (person’s name).
(Read three times).

Amongst the eastern Slavs (ancestors of Russians and Ukrainians),
Jwfore the acceptance of Christianity there was a special day of re-
membrance for the dead. This day was called Navskii or Mauvskii day,
lut the prayers which appealed to the spirits of the dead ancestors
were the navskii or mavskii. Through time, the word mauvskii was for-
potten, and because its sound closely resembles maiskii [mai = May],
It came to be called “maiskii prayers”.

The dead bone should be carried away by one Kanukh-Manukh.
Ihis secret name consists of two similar-sounding words. One finds in
Incantations when one word connects with another similar-sounding
word, but one of them is completely nonsensical. In Slavic mythology
{lere were no such personalities, but Romans had gods of the under-
world called Manes.” Later manes were called as the spirits of the dead
ancestors. In everything said above there comes the conclusion that
Kanukh-Manukh is a sacred deity of the afterlife; it entered Russian

! Manes refers to the spirit of the good dead in Hades who sometimes were
regarded as divine and worshipped. [Translator’s Note |.
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Fig. 9 — Annie Sherstobitoff, 87, Langham, Saskatchewan — 1990. Dressed in clothes she . s 2 et
prepared for her burial (died in 1995). Her memory of traditional cures My, 10. = Vera Dutoff, 72, in her garden in the zulluge of Gllpm, British Columbia - 1990.
was described by the author as being “phenomenal”. practitioner of the art of incantations

Photo by Koozma J. Tarasoff Photo by Koozma J. Tarasoff
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He ObLI0. 3310 B PUMCKOI Obli GOrM 3arpoGHOrO Mupa — ansl.
[losike manamu craam HaseiBath aymu ymepmmx npenkos. W B cpere
BCEro BBIIIECKA3AaHHOIO HEM30eKHO HANpaluBalleTca BHIBOA, 4TO.
Ranyx-Manyx — 310 Gomectso 3arpobHoro wmmpa, nomapmee B
pycckmii 3arosop u3 Buzantum, koropasa 10 kouma IV B. H. 5. Gbula
yactbio Pumckoit mnepun.

[Tozike B 3arosope nossumncy Gubeiickie nepconawu. B 3aro-
BOpax, rjie YyNOMUHAIOTCA MEPTBElLbl UM Pedb HIET O 3arpoOHOM MUpE,
4acTO BCTpevaloTcA mMmeHa colHoBeid Ajgama u EBbl — Kauna u Asens.
Rak wussecrno, Kaun, ockopGiennsiii Tem, uto Bor He NPUHAIT ero
HEePTBY, HO OJarOCKJIOHHO NpPMHAJN JKEPTBY €ro Miaimero opara
Asesia, youn Asens. Takum oBpazom Aseinb Gbi MIEPBbIM MOKOIHUKOM
Ha 3emie. B bubmum nuvero we ropopurca, kak u uewm Havm‘
COBEpLINJ MPECTYIIEHUEe, HO B AMOKPUPUIECKUX KHUTAX ITOT CIOKET
HEOHOKPAaTHO O0ObIrpbiBasica. B coorsercrsum ¢ oamoii us sepcui
youiicrsa, Kaun Bugen, kak ABesib 3aK0J1001 JKePTBEHHOTO Oapamika, u
Tak e 3akonon ero. OJHAKO OH HEe 3Hal, KaK MOrPECTH Teso
youroro. CymecTByer HeckonbKo Bepcuii norpeGenns, u, BOBMO}HHO,L
B 3arosope oTpaweHa oaHa u3 Hux: Kaum npugasun teno Asens
CJIOHOBOIT KocThlo. Jlanee Tekct oGopBaH. |

K cowanenmio, HEBO3MOKHO yCTaHOBUTH, TG  O3HAYAET
MPEICTABIEHHBIN B 3aroBope apuQMEeTHYeCKuii paAl, HO KOHEUYHAH |
mdpa 9x9-81 Bcrpevaerca pocrarouno wacro. Bummmo, B JPEBHOCTH
OHA MMeJIa KaKoe-TO Marmyeckoe 3HaueHue. )

Yepes meckonbko ameii mocie Bcrpeun Ha Kpectosoit s momana B
nocenok I'manun  okono [Dpann-®opkca, rae wusyr cambie
HENpUMHUPUMbIE U3 CBOOOJAHUKOB, OTKAa3aBLIMECA MJIATUTh HAJOTM 3a
3EMJII0, KMBYUME Ha mnocobue, B Jgomax 0Oe3 yaoOCTB, K KOTOPBIM
NpUBbIKIN KaHanubl. CTapuiee m cpejaHee MOKOIEHUS CBOOOIHUKOB
Pmianuna wukorma we Xoamam B amramiickyio mrkony.  Bee omm
MPEKPACHO T'OBOPAT MO-PYCCKM, My MEHA BCE BpeMs ObILIO OlyIeHue,
4TO A nonania B 3abpoumeHHy0 nepeBHIo rae-uudyis B Poccum. |

Cpasy e, B mepsoM [0Me, Kyaa Mbl 3alliu, BBIACHUIOCH, 9YTO
Hama cobecelHnUa 3HAET 3aroBOP OT MCHYra M, CyAf 10 TOMY. Kak
MoJApoOHO OHA OMUCHIBAIA CAMO JICYEHUE U Kak l/lHTepeCOBaﬂaCl: 3aro-

BOpaMM, MbITajaCh camMa JICYUTh. OKa3aHOCb, YTO HECKOJIbKO JIeT
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incantations by way of the Byzantine civilization which until the 4th
century A.D. was part of the Roman Empire.

|Later Biblical personalities appeared in incantations. In the incan-
(atlons where the dead are mentioned or where the speech turns to the
luplc of the afterlife, often one meets the names of the sons of Adam
il five — Cain and Abel. When Cain was insulted by the notion that
(0l did not accept his sacrifice but naturally accepted the sacrifice of
liin younger brother Abel, he killed Abel. In this way, Abel was the
{{iut death on earth. In the Bible, nothing is said about how and with
what Cain perpetrated his crime, but in the apocryphal books this
sty is repeatedly played out. According to one version of the killing,

{ uin saw how Abel stabbed a sacrificial lamb and in this manner he
wlabbed his brother. However, he did not know how to bury the body
ul the dead one. Several versions exist of the burial and one of them is

jellected in the incantations as follows: Cain pierced Abel’s body with
it elephant’s bone. After that the text is lost.

Unfortunately it is not possible to state definitely what the numbers
iean in the incantation, but the figures 9 x 9 = 81 frequently appear. It
weins that in the ancient world it had some kind of magical meaning.

Several days after the meeting in Krestova, I found myself in the
village of Gilpin near Grand Forks, British Columbia, where reside the
{iost uncompromising of the sons of freedom who have refused to
puy land taxes, who live on welfare in homes without the modern
sinenities which Canadians have gotten used to. The older and middle
yeneration of sons of freedom of Gilpin never went to English schools.
All of them speak fluent Russian and I continually had a feeling that I
suimehow came upon an abandoned village someplace in Russia.

In the first home where we went in, immediately it was made
lnown that our host knew incantations against fright and judging
ftom the fact how carefully she described the healing and how
lterested she was in incantations, she attempted to heal herself. It
fiirned out that some years back amongst the sons of freedom there
wis a noted healer Fedosia Konkin who successfully occupied herself
with healing. She specialized in the healing of fright for children. For
this she grafted them and did this not in the 1920s - 1930s, but in 1970s
and in the beginning of the 1980s. The only thing that has changed in
this tradition through time, is that hair and nails have begun to be
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Hazan  cpean  coOoaHMKOB  Obima  usecTHas sekapka  (Degochi
Kouknna, koropas ycnemmo sanumanace nevennem. OcoGenno OHa
CHeUnaIM3npoBatach Ha JedeHun ucnyra y gereii. Jliaa sroro oma
lipuBMBajia ux n jenana sto e B 20-30-e roawl, a B 70-e u Hauaje
80-x. Eaumncrsennoe, 4To M3MEHUIOCH B HTOM o0pdjie nox BAUAHUEM
BPEMEHU, TaK 3TO TO, 4TO BOJOCBI M HOFTH CTajJd 3aKaThiBaTh B
KeBatebHylo pesunky. Ilpu stom cospemennas mentyxa unrana no
Tpy pasa «Otue Ham» n «Orye Bcex», a 3arem 3aroBop:

l'ocnoan, Gaarocaosu.  Ilpususaio, BbIZBIBAIO. Ha CyXoii Jiec

MOCKIIAIO BCE CTPAXM, NMEPEenoJioXu, AeTCKNe KOIOThl, PPbI3U, HOPYH OT
12 6parbes-Uponos. or 12 cecrep-nmmxomanok. He xoaure 1o pabe
bowbeit [umal, no ee romose, no ee pyKam, 1Mo ee Horam, 1o ee
CyCTaBam, 1o ee NEYCHAM, 10 €e MOo3raMm, 10 ee OpIOXy; He Cymure
KPOBM KDPAaCHOW, He KpPyWIUTe Juua pymaHoro. Beliiaure B uncroe
none, B cunee mMope. Tam BaM KUTh, TaM BaM NMPOXJIAKAATHCA. bory
Halemy cJiasa.

O6siuno B pycckux 3arosopax 12 Cecrep IMXOpajoK ABIAIOTCA J10-
depbmu nerenjaproro uapsa Upoga. B ucropuu 6win0 18a myneiickux
Haps C 5TUM MMeHeM: 1o npukasy onanoro Mpona younn sudaeemcknx
MJIAICHUEB, 0 NpUKasy ero ceiia — Towe Mpoga — orpy6unm ronosy
Woanny Kpecruremo. B pyccknx 3aroBopax AaTo coOUpaTesbHbIN
00pa3s, onMueTBOpAmMil 3710. 31eCh ke B 3aropope rosopurca o 12
Oparbax-Mponax, koropbie Bvecre ¢ 12 JMXOPAJKaMUu Tep3aloT TeJso
4esI0BeKa. ITOT 3aroBOP MOT HCHOJIb30BATHCA HE TONBKO OT ucnyra
HO U oT GoJieii (KOMIOmMX U rpei3ymux), or CYJIOpPOr y JeTeil. ]

Menocba Koukuna 3anucana Bce u3BecTHbie Cpean CBODOIHUKOB
3aTOBOPRI M Mepenedarala MX Ha MallMHKe A0d N0TOMKOB. Cnycrs
Hecmzm,}{o mecanes yie B Mockse A noiydmia no noute ary terpaj.
B neii okasanoce 54 zarosopa. [loutu Bce onum ot pa3Hle. 0oJ1e3Hei
MM OOJIE3HEHHBIX  COCTOAHWIL, M  TOJBKO TPU  3arosopa |
OXPaHUTEJIbHBIX: OT MOKapa, OT BOPOB, OT yKyca cobaku. M3 apcenana

nyxo60pqecuux 3drOBOPOB  COBEPHIEHHO MCYE3JIU T€, KOTOphbie
KAaCaJIuCh XO3AMUCTBA. BI/IIII/IMO, HOTDBGHOCTL B HHUX oOrTmnaJja. n s
3emiee/inu, M CKOTOBOJCTBE l[yXO60pI_[bI

OPUEHTUPOBAJIUCH HaA
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tolled into a ball of chewing gum. This genuine sheptukha read three
limes the passage of Otche nash and Otche vsekh [Lord’s Prayer], and
then the incantation:

lord, bless us. I graft, call and send to the dry forests all fears, alarms,
children’s gripes, grizes*, evil, from the 12 Herod brothers and from the
12 fever sisters. Don’t walk on servant God (person’s name), on her head
on her hands, on her feet, on her joints, on her liver, on her brain, and on
her womb; don’t dry out the red blood, don’t destroy the high coloured
{ace. Come out into the open country, into the blue sea. That is where you
must live, that's where you can idle away your time. Glory to our God.

(enerally, in Russian incantations, 12 evil sisters-fever are the
dnughters of the legendary King Herod. In history there were two
{erod kings by this name. One of the kings ordered the killing of the
liubies of Bethlehem, but his son —also Herod— ordered John the
lluptist’s head to be chopped off. In Russian incantations this is a
(ullective form meaning Evil. In the incantation reference is made to 12
| lerods-brothers, as well as the 12 evil sisters who tormented the body.
Ilis incantation can be used not only against fright, but also against
sthes, gnawing pains and convulsions (cramps) in children.

Fedosia Konkin wrote down all of the existing incantations used
Iy the sons of freedom and typed them for her descendants. After
wwyeral months following my return to Moscow, I received by mail
{lyis notebook. In total she had 54 incantations. Almost all of them
were used to treat different illnesses, but only three were of the
protective type: from fire, from wolves, and from bites by dogs. From
ihe arsenal of Doukhobor incantations, those dealing with the
lousehold economy have all vanished. Obviously, their need has
vanished both in the economy and in raising stock as the Doukhobors
lirmed to the services of the agricultural expert and the veterinarian.
I we exclude all the repetitions, in 1990 I discoveded 60 incantations
amongst Canadian Doukhobors. At the same time, amongst the
Doukhobors of the former Soviet Union there were 123 recorded
{ncantations, of which 105 dealt with the health of the individual.

* (Qrizisa gnawiné pain. [Translator’s Note k
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PEKOMEHJAUNKN  arpOHOMUN M BeTepUHAPUM. Ecin  uckmounry
BeTpetaiomuecd nopropennd, 1o 8 1990 r. cpean kamaackux ayxoGop-
ues Ob10 o6Hapymeno 60 zarosopos. B 1o e BpeMa cpeam 1yxobop-
ues toraa eme Coserckoro Cowsa 6bio 3anucano 123 3aroBopa, u3
Hux 105 kacanuce 310poBbA uesioBeka.

3amucu @. Konkunoit — Gecnenneitmmii Marepuai JUiA U3ydeHus
AyX0DOpPUECKNX 3aroBOpoB, TeM GONee, YTO MHOTHE W3 HUX yike
3a0bIThl ayxobopuamn Poccun w pysum.  Owna oszariasuna csoio
TeTpajib Tak: <ITH MOJUTBBI OBLIN 3aNUCAHBI BEPYIOUIEii HKeHINHOI OT
BEPYIOIINX JOAEN 118 MOJOAOr0 NOKoJeHus». KoHKuHa CONpOBOIMIA
3aroBOpbl MaJICHBKUMU UHCTPYKLUMAMEU 1O UX NPUMEHEHUIO.

Yike B Kawame npu urenun 3aroBopos mosBUANCH HOBbIE HIOAHCHI,
KOTOPBIX paHblie, Korjaa ayxoOopibl wwinm Ha Kaskaze, we ObLio.
Hanpumep, nepex urenuem 3arosopa mamo 6bimo npountath «Orye
Ha u «Orue Beex»'"?, morom ckasars «Xpucroc BOCKpec», — u cebe
#e oreeruTh: Bo ucruny Xpucroc Bockpecr, a B konue 10GaBuTh.
dpasy: «bory wmamemy cnasa». Pampme a1y nociemmion (dpasy
POM3HOCKJIN TOJIBKO B KOHUE YTeHus ncaimoB. Eciam oma monagana
B KOHEIl 3aroBopoB, 210 ObliI0 cayvaiinocTsio. Konkuua ropopur o neii
Kak obssaTenbHoM Jo0aienuu. Bce aTi HOBUIECTBA, BUMMO, 10JKHBL
ObLIN CleNaTh 3aroBOPbI 3HAUNMEE, BAKHEE B I1a3aX NAMEHTOB. -

Terpany @. Konkunoii otkpbiBaerca tpems 3aroBopaMu OT TOCKMU.
Tocka paccvatpusanace ayxoGopuamu Kak jayumiesnas 00.J1€3Hb, KOTO-
Pyt Hano jeunts. Takoii e G0J€3HBIO ABAANACH, 110 UX MHEHIIO, U
moboBHas Tocka. OXMH M3 3THX 3aroBOPOB OT TOCKH OKA3AICH
OMCYWKOL, O KOTOPOil A NUCaNa Bhille, HO OTCYLIKOIA, HaIpas/JeHHOMI
HE BO Bpel Y€NOBEKY, a Ha ero uzievenue. B noaoGuex 3aroopax, |
SAMUCAHHBIX MHOI CPEIM KaBKa3CKMX 1yXoGOpUEB, MPAMO rOBOPUTCA,
4TO OHU OT 72pUCY.xl, 31€Ch KE ITO CJIOBO HE YHOMUHAETCA:

Om mocku

I'ne ecte uncroe none? B uncrom nose — sonoras rpyma. B

30J10TOM rpyme — 3o0710toe ruaes3no. B 3o10tom FHE31C CUIUT lapuua

12.70?)/67]7?!I&BBrilHlTBW«C6ODHVIK6 AyX000pYECKUX NCANMOB, CTUXOB U mecen». 'pana-
-Dopxkc, 1978, C. 123-24.
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The writings of F. Konkin are invaluable for knowledge about
Doukhobor incantations, especially since many of th.em alrea‘dy hz}ilve
heen forgotten by Doukhobors in Russia and Georgia. 'Shc‘e titled her
notebook as follows: “These prayers were written by a b(.ehevmg woman
ftom believing people for the young generation.” K?nk%n accompanied
(I incantations with brief instructions for their application.

The reading of incantations in Canada has revealed a new nuance
which earlier, when Doukhobors lived in the Caucasus, was r}ot thertzi
l'or example, before reading an incantation, one had to first rea
“Otche nash” and “Otche vsekh”” [The Lord’s Prayer], and then”say
"I hyristos voskres” [Christ has risen], and then resp(*)rtld to oneself “Vo
{utiny Khristos voskres”[In truth God has risen].” “Bogu nasl;lemu;
wluva” [Glory to our God]. Earlier this last phrase was stated only a

Iy end of the reading of the psalm. If it came at the end of the incanté—
lon, this was a coincidence. Konkin speaks of it as a necessary ad'dl-
{ln, All of these innovations are apparently to make'the incantation
iore meaningful and important in the eyes of the patient.

', Konkin’s notebook begins with three incantations dealing with
ppression. Depression was looked upon by tbe Dou}l?hob;)rf ?s
mental illness, which needs to be treated. According to their beliefs,
thin form of illness arose even in melanch'oly love ‘th..-n a person
Lannot forget a loved one. One of these anti-depression 1.r1c:ar1tat10nst
Wwin otsushka, which I wrote about earlier, but otsushlfa aimed not a
dlng harm to people, but in curing them su.ch as gett}ng a persor; tg
furpet one’s lost love. In similar incantations, which I rt;cor e
umongst Caucasian Doukhobors, it is state'd frankly t}‘1at ey a.re
apainst prisushka, but this word is not used in the following prayer:

Dealing with depression

Where is the open country? In the open country is the golden

pear tree.

11, Published Enisbornike Doukhoborskikh psalmov, stikhov i pesen [Anthology of
Doukhobor Psalms, Hymns, and Songs], Grand Forks, B.C., 1978, pp- 123—.1.24.
' Doukhobors interpret the term “in truth” in this context as meaning “in spirit”, not

i flesh as many church-goers believe. [Translator’s Note].
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qu f maor Nac AT s
anasuna. Ilerraer Nocnogs bor: «Urto i, napuna Hlanasuua, we
YTUMIACIIb  KOJLYHOB M KOJUIYHMIL, €PeTHKOB M  epeTHll, mapHeil
PacrnosCaHHbIX, IEBUI[ HPOCTOBOIOCHIX?»

«fl me mory ymarh ux, a Mory caenath, 4TOGbI y paowl bowxbeii
[MMA] cepane He TOCKOBAJO, KEATHIE KOCTH HE JOMUIM, KpacHoii
KpoBW He cymin. fl ee BRIrOBAPMBAIO, BHIMUTHIBAIO C €€ PETHBOrO
Cepaua, ¢ nevenu, ¢ ee OyiiHON TOJIOBBI, C €€ KeJAThIX KOCTeil, ¢ ee
ACHBIX OY€il, C ee PYMAHOrO JIMIA, CMEXJIMBOTO A3bIKA, C KOCTHHBIX
3y6os, ¢ markux ry6. Kak 3apsa ¢ sopamu kporko, CMUPEHHO yTUXaer,
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In the golden pear tree is the golden nest. In the golden nest sits
Queen Shalavitsa. Lord God asks: “Queen Shalavitsa, why do you
not quiet the sorcerers and witches, the heretics-men, the heretics-
woman, the beltless fellows and loose-haired girls?”

“I cannot quiet them, but can make the heart of the servant of
(iod (person’s name) so it will not suffer, yellow bones will not ache,
and red blood will not dry out. I am uttering this anti-depression
incantation so that the depression will go away from her ardent

heart, from her liver, from her violent head, from her yellow bones,
from her serene eyes, her high coloured face, her laughing tongue,
lher bone teeth, and her soft lips. Just as the dawn with dawns meekly
quiet down, so will evil, depression, vexation and spiritual grief go
away from the servant of God (person’s name). Amen.

Tak y pabbl bowweit [umsa] nopua, Tocka, nocana, KpYuMHa yTHUXJA.
AMuHb.

WUmsa nerennapnoii wapuupt [lanasuuer (Ianayxu, Uleumoxu,
sHenyxu) ynomnuaercsa Bo Bcex 3aroopax ot moGOBHOIR TOCKH, T. ei
9T0 GOMECTBO, K KOTOPOMY 0OOPAMAIOTCA C NpocLOGaAMU 10 TIOOOBHBIM |
BonpocaM. B cnaanckoii Mudosnorun takoro Gowectsa He ObLIO. B
APEBHETrPEYECKOil MUMOJIOrUN C 3aKJIATUAMU M NpochbamMu o moﬁBﬁ
obpamamuce k Gorune aynst Cenene (no-rpeveckm: Teh—v—y). Ouemp -

noxoxe, uro Illanasnia us pycckux 3aroBopoB, 310 MCKaKEHHOE MM
oorunu Jlyusl.

The name of the legendary Queen Shalavitsa (Shalaukha,
Whevilukha, Zhelukha) was used by all incantations against depres-
son caused by love. ie. meaning that this deity was to whom the
{juestions of love were often addressed. In Slavic mythology, such a
~ pity did not exist. In ancient Greek mythology, the questions of love
~ Were usually addressed to the Goddess of the Moon Selene. It appears
yery much that Shalavitsa from Russian incantations is a name
intorted from the Goddess of the Moon.

('ommon people were always suspicious and feared that which
Was not in line with the normal idea of the world. Having removed
tlemselves from a wider point of view, they considered that one who
il not belong to the common faith was a wizard. A beltless fellow
who wore an unbelted shirt above his pants was also a bad person
Wwho broke the norms of behaviour, while a girl or a woman who wore
* J\er hair loosely was a witch. That is why a normal girl even at home
il not go about with loose hair.

The image of the quietly fading-away dawn and the gradual fad-
Iy away of pain and depression is often found in Russian
Iicantations. Also the mention of the dawn is evidence of the fact that
Icantations are usually read at dawn.

Together with the incantation against love depression, Konkin’s
nolebook has an incantation against otsushka, i.e. disappointment

B napone ouenb nomospurenbHo, ¢ onackoii OTHOCHINCH KO BCEMY,
4TO HE COOTBETCTBOBAIO MPUBBIYHBIM NPEICTABICHUAM O HOpMe.
Orcrynusmmii o1 0GWENPUHATON BepbI epeTuk Obll B HapOJHOM
npeacrapiennn  koagynom.  Ilapens pacnoscanmblii, y kotoporo
HajeTas nosepx Opiok pyGaxa He MOANOACAHA MOACOM, KK MOJOKEHO,
— TOWE HEXOPOLINii Ye/IOBEeK, HeNpPUCTOIIHO ce0A BelyIuil, a JeBuia
C pacnymeHHbBIMU BOJIOCAMU — KOJJIYHbfA, TaK Kak OObIKHOBEHHAA
AEBYIIKA Jajke JO0Ma HUKOIJA He XOAUJA C PACHYHEHHbBIMU BOJOCAMM.

O6pa3s Tuxo 3aryxaiomeii 3apu u Takke MOCTENEHHO 3aruxawoiiei |
OoM MM TOCKM 4YacTO BCTpevaerca B sarosopax. Kpome Toro,
YIOMMHAHUE 3apu OOBIYHO CBUAETENLCTBYET O TOM, 4TO 3arosop
MepBOHAYAIbHO YUTAIM Ha 3ape. |

Pagom ¢ 3arosopom or moGoBHOI TOCKM — OT NPUCYUIKU — B
terpagu  Kowkumoii Hamewatan 3aroBop or OMmcyuwru, T. €. OT
OXJIAWK1eHUA, OT pa30yapoBaHUA B KOM-TO UJIU B qu-T.o. KR coxanennio,
Konknua we ykasama, uté Hano genath ¢ comblo, Ha KOTOpPOil 3TOT
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3arosop wenrtaau. Mower ObITh, ee HOoCuUIM ¢ coboil B yielike,
MOKeT 6blTb, pasBoaIuIM B BOJAE U MWUJIU:

Cou nazoeapueams om mockiu

Bo uma Orua u Cuina, u Casroro Jyxa. Kak cus comb or 3emun
OTCTanma, tak 4tobbl or paba bBowero [mms] IPYCTh, TOCKA, OTCTYIa

OTCTajla, ONATH Ha3aj He Bo3Bpaagace. HKHak cam FOCHO,[I'J bor ¢

Hebec nebechyio nnawery, TPOMOBYIO  Ty4dy, HOWIEBYIO KaIIio Ha
3EMIIIO ONyCKAeT, Ha3al He BO3BpamlaeT, Tak 4ToGbl u3 paba Bomkbero
[MMa] rpycTh, ToCKa, OTCTYAA OTOWAN M Hazan He Bosspamanuce. Kak
BUHTOBOI 3aMOK OT CHbIYA OTXOJUT, TAK YTOGHI OT pada boibero [nms]
TPYCTb, TOCKA, OTCTYla OTOLLIM, ONATH Hazal He BO3BPAIIAJINCh.
Coxpanu locroau, u nomusyit pada bowbero [umal. Amuup.

CMTyal_ll/Iﬂ B JKU3HM COIOCTAaBJIAETCA Cpasy ¢ Tpemsa CATyauuaMu

3droBope M J0JIKHA UX [TOBTOPUTD: 1) KaK COJib OT 3eMJIM OTCTaJia, TaK

OTCTyJa JO0JKHA OTCTaTh OT YE€JI0BEKa; 2) KaK Kamjida NoKId najaer Ha

3EMJII0 M Ha3aJl He BO3BPAIIAETCA, TAK M OTCTYJAA N0JIKHA YUTU U He
BEPHYTbCA; 3) KaK CHBIY OT 3aMKa OTXOJUT, TaK W OTCTYJa NOKHA
OTOWTHU OT YelloBeKa.

Muoro 3arosopos B TeTpaim ot opurzu.  Tak B mapone HAa3bIBAJIN |

m06y10 3dCTapesBIyio 60IIL, KOr'Jla KaKeTCda, 4YTO KTO-TO KaH'ﬁyI[TO
I'PBI3ET TeJlo.

«I'pbi3bi0» HaszpiBaIM U TPBIKY, KOTOPYIO CHHTAJIM !
OITYXO0JIBIO.

3Haxapu ObLIN YBEPEHbI, YTO Takas ke 'pbIiKa Kak B
KUBOTE WJIM Maxy, MOKeT BO3HUKHYTb M B KOCTAX, B wuiax. Ho HHoOraa
I'PbI3b MOJpa3jaesidain Ha I'PbI3b BOO6U.I€ 1 I'PBI3b B KUBOTE U naxy, T. €j
I'PbIKY. O,JII/IH 13 3aroBopos B TeTpaamn Roukunoii OT TI'PbIKU: ‘

Om epurzu (hynownoi u naxoeo)

Bo uma Orna u Ceina, u Casroro Hyxa. Kak mecan cxouur, rak
B PeKax Bola yxoaut, Tak y paba bowbero [mma] rpeisb yhocut 3a
IEPHOE MOpE, 3a KpyThie ropbl, 3a Temubie Jeca. Kak Geper c oeperom
He Cxoautea, Tak Obi y paba bowbero [uma) rpwiss yruxana, YMOJIKaa.

Amunb.  Coxpann, ocnoam, nomuyit paba boibero [uma] or
I'PbI3N.
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; i : Hons.

with somebody or about something against t}l\)e (z)olmg ot; r;;; 1§ver
in di t tell what is to be done wi

[ Infortunately, Konkin did no ‘ N

which a spell is whispered. Perhaps salt was to be carried by kt'he pe

won in a bundle, or maybe it was mixed with water and drunk:

An incantation over salt against depression

In the name of the Father, the Son, and the Hol}.r Spirit .

As salt was extracted from the earth, that is how sadness;i
depressions, and indifference would leave .the ser\}/‘ani orfi (é(;d
(person’s name) and would not return. That is hov;l1 t ce1 oloud :
himself drops down on the earth heavenly planet, thun 1(er ﬂ: Sar,ne
drop of rain from heaven but does not return th'em bac {) E e
with sadness, depressions, and indifference will step ali "
servant of God (person’s name) and not returr‘l. As the .loc.ffmovce
from the bolt, the same with sadness, dep{essmn, and mdlt er;r;n
will step back from servant of God (person’s name) and n,o reame).
lLord, save and have mercy on servant of God (person’s n. .

Amen.

At any moment, life confronts us w.ith -three situatllcinsse u;rztr:s:
Incantation and these must be followed' in hf?Z (1) As s(a2 ; Aspa i
{tom the earth, the same must happen with 1ndlf.'ferenc::1:1 Pl
ul rain falls on earth and it doesn’t return again, so f s ni i
luppen with indiffernece. (3) As the l.)olt. moves away fr
position, the same must take place with 1nd1ffere.n}cl:e. R—

Many incantations in the noteb'ook deal w.1t griz. A
people labelled any old 1:'ililmen’lc; as if sirtni?;e Cl(s) r:gsril;;/:;rcliga it
(,riz was also called a hernia because ' : o

ise e convinced that such hernia as in the. stomac. :
:?l/: :ltn VCV(;);‘;IL(;’;’;’; from the bones or the tendons. Sometc;mes,- ngrilz 12
sibdivided into general pain and pain in tl.le,stomach al? gr}cl);rr,ﬁa.ls.is
l\ernia. One of the incantations from Konkin’s notebook on

an follows:
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Densn Ronkuna YKas3aja, 4YTO 4YUTATh HTOT 3droBop Halo Ha
BeqepHeﬁ 3dp€, HO MHE W3BECTHO, 4TO MHOrue O0JIe3HU I[_VXOGO])L(H
JeYnin  npu y6bIBaIOU_l€I71 JIyHe, — MucCXojdlleM Mecsdle, Kak OHU

FOBOPAT.  ITOT 3aroBOp, CyIf 10 €ro COAepKaHuIo («Kak Mecsll

CXO,HI/IT»), YATAIN  KaK pa3 MOpu  UCXOJAEM Mecdune. Rak nun

MPEABIAY I 3ar0BOP, OH MOCTPOEH HA MapajleNbHbIX CHTyauuax: 1)
KaK HEN30EKHO MECAl] CTApeeT UM YXOMUT, TaK Ke Heu36emHo peKu
HECYT CBOM BOJbI M YHOCAT Goliesnb; 2) Kak 1Ba Gepera peku He MOryT ‘,
COMTHCh U UHAuYe ObITh HE MOWKET, TAK ke He MOKET ObiTh nHaue,

YTOOBI I'PbI3b HE YyILJIA OT YeJIOBEKa.

prle MHOI'/1a MNpeacTaB/idilach BeTBUCTHIM HEPEBOM, KOTOpoe
pa3pacraerca B TeJie 4eJiOBeKa.

Om epersu

I'pbi3b, rpeish, a1 TeGa seuy, uTOGH BETBYM, KOPEHbf, 3€/IeHbIe
JIMCTRA HE PACIyCKaJINCh, 4TOObI BETBU, KOPEHbA, 3€JEHbIE JUCTHA He
pacHmyCKaluch.

I'pbisb, rpeisk, # T€6s jNeuy Ha mcxome M Ha MOMOIOM [Mecsue],
MaIbUEM TPUKAJIBIBAIO, 4TODbI HENTBIX KOCTEHl He JIOMUTH M 4epHOil
KpoBM HEe ToMUTh. Kak Ham uaph cMUpeH um Kporok, Tak y paba

bowkbero [uma] rpuisb Obta Gl CMUpHAA M KpOTKAf, MOPOKEHAH,
Kpelenas.

HpI/I ITIPOM3HECEHUUN CJIOB «MaJiblieM ITpUKAJbIBAIO» HAI0 MaJiblieM .

IpnaaBuUThL 00JIbHOE MECTO, a MmpU CJIOBAX «IMOpOMkKeHad, KpeuieHaa» —

MajbueM nepekpecTutb GombHoe mecto. [lyxoGopubl He mpu3Hasaan
1 HE NPU3HAIOT BHEIIHEe MOKJIOHeHHe bory, e kpectar nereii, me
HOCAT KPECTbl M HE HaKIaJAbIBAIOT KpecTHoe 3Hamenne. Ho mockonbky
3aroBOpbl COXPAaHWJIMCh B MX Cpele elie C Tex BpeMeH, KOrja OHu
KU CPell MPABOC/IABHBIX, M MEHATH B 3arOBOPAX MO COGCTBEHHOMY
KEJTAHUIO HUYEro HeJb3A, TO OHM TOYHO BBINMOJHAIM BCe Tpedyemoe,
HE 3a1yMBIBAACH HAl TEM, YTO WHOrAA WX JEHCTBUA MNPOTHUBOpeyar
YUEHUIO.

B sarosope nposomurca napamnens MEK1Y CMMPHBIM U KPOTKUM
IApeM 1 TPbI3bI0, KOTOpas JOJKHA CTaTh TaKOil Ke CMUPHOI u
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Against griz (abdominal and groin)

In the name of Father, the Son, and Holy Spirit. As the moon
wanes and

the water goes away in the rivers, so also from the servant of God
(person’s name), the griz is carried beyond the Black Sea, beyond the
steep mountains, beyond the dark forest. Just as one shore does n(,)t
meet another shore, so also griz with the servant of God (person’s
name) would disappear. Amen. Lord, save and have mercy on

servant of God (person’s name) from griz. :
(To be read at dusk in the evening).

Fenia Konkin pointed out that these incantations had to be read in
{he evening sunset, but I was aware that many Doukhobor healefs
(ured during “the waning of the moon” (ie. when t.he moon’s
{llumination is decreasing after a full moon). This incantatlc.m, judged
ui the basis of its content (“as the moon wanes”), is reacil just at.the
moment of the waning of the moon. As with the previogs 1rTcantat10n,
Il I constructed on parallel situations: (1) as the moon inevitably gets
ulder and disappears, so also the rivers recede and carry away the
lllness; (2) as with two river shores which cannot come together, so
ulho it follows that griz must leave man. .

Sometimes griz appeared as a many-branched tree, which grows

i the body of man:

Against griz
(iriz, griz, I am treating you so that your branches, your roots

will not grow green leaves, so that your branches, roots, and green

leaves will not grow.
Griz, griz, I am treating you on the waning of the moon and on the

young moon; I pierce you with my fingers so that yellow

bones will not be broken and the dark blood will not be tormented.
As our King is humble and gentle, so too the griz of

God’s servant (person’s name) would be humble and gentle, born

and christened.
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kpotkoit.  Kro ke sror maps? B npasocnashoii tpammnun npunato
nomMuHATh 1apsA JlaBuaa u BCIO KpOTOCTH €ro, XoTd, Kak WM3BECTHO,
KPOTOCTBIO ITOT JIereHlapHblil repoii Hukorga He oramyanca. llapw
Jasna wacto ynommuHaerca B pyCCKMX IYXOBHBIX CTHXAX W 3aroBopax.

JIpyroii 3aroBop ot rpei3u Hago GBLIO HATOBAPUBATH HA MOAC W HO-
CUTh €ro Ha Telle, UM Ha BOAY, KOTOPYIO MOIIM MCHOJIb30BATh KAK.

BHYTPEHHEE WJIM HAPYIKHOE JIEKapCTBO:

Om epersu

Otye Ham, He 7 XOkKy, HE f namy — XOXUT Math Bowuns npecesTasn
boropoanna co ceoumu anrenamm, co cBouME apxanrenaMmu, co cBOUMIM
novonukamu.  flomorn u nocobu paby Bowbemy [uma] oro Bcex
CKpOOeil, DoJesHeid, 0T Hexyra, OT Ipbi3u OPOKEHOMY, KpeleHomy,
CBAWEHOMY, MomuTBeHHOMY paby bowbemy [umal. Kak y nososku
IIBOPEHb CTOMT, KaK y Ijyra KJiuH namer, tak y paba bowbero [ums]
4T00bI OPIOXO HE 1yJI0, HE KOJOJO, Tpbi3b yXONLMJd, Ha poabl He
NOAHUMA/IA KPEUEHOr0, CBALEHOr0, MOPOKEHOr0, MOJMTBEHHOrO paba
bowbero [mma)l. Kak y nososku msopenb crout, kak y mjyra KJiuH
namer, Tak Ovl y paba bowkbero [Mma] rpei3b yXoamiaa u BCe HUJIbI HA
MecTo craHoBuauch. Ilpurosop moemy cioBy: HeGo u zemius — Koy
1 3aMOK OTO BCeX CkopOeil m 0oJiesHeit.
pady bowbemy [umal. Amumb.

Amunb.  Ilomoru, Nocnonn,

B 3aroBope mapmcosana kapTuHa uygecHoii maxoThl, KOraa mamer
cama boropoauna, xora oGbiuno ona aenaer paGory, Gosee CBOCTBEH- |
HYIO JKeHmMHaM, — 3amuBaer panbl. OCHOBHOE BHUMaHME B 3aroBope
obpameHo Ha G0Jb B KMBOTE, MPUYEM B HEM €CTh OIHA MHTEepecHad
(ppasa: «4TOOBI ... TPBI3b YXOAWJIA, HAa POABI HE MOJHUMAIA..», T. e.
4T00bl 00N HE MPOBOLMpOBaia poibl. Bo3aMokHO, TOT 3aroBop Mor
MCTOJIb30BATLCA  KAK  CPEACTBO MNPOTUB  MPEHIEBPEMEHHBIX POJIOB.
Cpean KaBKascKuxX yxo0OpHeB #, HampuMep, 3amucajia 3ar030p,‘;
CHOCODCTBYIOUMIT OTKPBITHIO MaTKM M YCKOPEHWIO pojoB. Bnosme
BO3MOKHO, YTO MOT' CYIECTBOBATH M IPOTUBOMOIOMKHBII 3aroBop.

B konue sarosopa ecth cioBa, Kotopble Kak Obl 3aKpenfgior
CKa3aHHOE, 3aMBIKAIOT Maruyeckue CJioBa BOJIIEOHBIMM 3aMKOM U
KJIIOYOM — 3eMJIel0 U HeOOM.
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With the saying of the words “piercing with the fingers”, the finger
imust press the painful spot, and when the words “being born and
(hiristened” are spoken the fingers lay the sign of the cross on the
painful spot. Doukhobors did not believe and do not believe in the ex-
tvrnal worship of God; they do not christen their children; they do not
iike the sign of the cross on themselves. But because of the extent that
{lielr incantations go back to the time when they lived amongst the Or-
{hodox peoples, and the fact that you cannot change the wording of the
Incantations, therefore they have precisely fulfilled all needs, without
{hinking that sometimes their actions go against their faith.

The incantation has a parallel structure between the humble and
ek King and the gnawing pain, which must also become humble
anid meek. Who is this King? In the Orthodox tradition, it is an
Jicepted practice to remember King David and all his gentleness even
{hough this legend as a hero was never famed for his gentleness. King
1 1avid is often mentioned in Russian spiritual hymns and incantations.

The other incantation dealing with griz needs to be said on the belt
il then worn on the body, or in the water which could be used as an

~pxlernal or internal remedy:

Against griz

Our father, I do not walk, I do not plough, Holy mother of God
comes with her angels, her archangels, with her helpers. Help and
grant to the servant of God (person’s name) against all sorrows,
sicknesses, against griz, give help to the born, christened, sanctified
and prayerful servant of God (person’s name). Just as the drag bolt
allows the wagon to stand and the share of the plough allows it to
plough so that the belly of servant of God (person’s name) would not
hecome bloated, would not have pain, the griz would go away, would
not provoke premature birth, the christened one, the spiritual one, the
one born, santified one, prayful servant of God (person’s name).

Just as the drag bolt allows the wagon to stand and the share of
the plough allows it to plough, so the griz would go away from the
servant of God (person’s name) and all tendons would come into
their proper place. The confirmation of my words are heaven and
carth, key and lock, they are against all sorrows and sicknesses.
Amen. O Lord, give help to the servant of God (person’s name).
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B rerpamn @. Konkunoit ecrs ogun ouens JPEBHUIT 3ar0BOp, KO-
TOpblii HasbiBaetca «Monntea o npomenun». Cogepikanne ero TaKoBo:
1CJI0BEK yMad W CTYKHYJICA O 3eMJI0, M 3HAXapka MPOCHT OT MMEHU
9TOTO HEJIOBEKA NMPOIIEHNE Y 3eMJIM 33 TO, 4TO OH ee HeYyamsHHO YuIno,
[Toapasymesaerca, uro ot Toro, mpocTuT 3emisa weioBeka unm HET, ¥

HEro mpouier Wiu He npoiiaer Gojib, UCHYT:

Morumea o npowenuu

l'ocnonu, 6aarociosu. HeGo-Gariomka, 3eMJIA-MaTy1llKa, NPOCTUTE.
[Ipoctu, marte-ceipas semis, npocture ceatbie Mecra. 3anpocro ynau,
3anpocTo YOWICA, & Thl, MATh-ChIPAA 3eMIIA, MATYIIKA, CKAKI, OT 9ero
cram ckopou, 6onesun? Wan on ynan, win ymuodea, winm ucnyranca?
Ha tom mecre Goabmoii noknon kaagem, Goabmoii nokion cam cebe
vecto Haiiier paby bowkbemy [uma] ua 3J10POBbE.

B KOHLE YTEHUA 3aroBopa HaJl0 MOKJIOHUTHCA 3eMJIe.

B nekoropeix ryGepuusax Poccun eme B kouue XIX B. cpeau
PYCCKMX  CyWeCTBOBAM 0OBIYail MPOCUTH NPOMEHUA Y 3eMIH mepej
UEPKOBHOI HCNOBENbI0. Y Hee NMpPOCHIN MpOMEHWE 3a TO, 4TO ee.

PEKYT IJIYrom, TONYYT, KOHAIOT, NeJal0T eil 0OJbHO.

[locie waTBbl HeHIMHBI-KHUIBI KATATUCH 110 3eMiie M MPOCHIN Y
B JIpEBHUE BpeMeHa H3TU oO0blYau ObLIU

Nssectubr u
ApeBHUE MPEICTABICHUA CJAABAH O TOM, 4TO HEGO — ATO OTEll, a 3eMif ;

— Math, 1 HEDO ONJIOAOTBOPAET 3eMIII0 A0H/IEM, TOCE Yer0 OHA POIUT
OO6pas marepu-ceipoii  3emun
Eio e, kak poamoit

Hee CHIy. Bunumo,

pacrpoCTpaHeHbl MOBCEMECTHO Y BOCTOYHBIX CJIaBAH.

U KOPDMHUT BCE KUBYIIEEC Ha Heil.
MPOXOUT HYepe3 BeCh DPYCCKUii (POIbLKIOP.
MaTepeio, KJIAMMCH, M 3Ta KJAATBAa Obl1a CBATA M HEpPYUIMMa.

Ho cux nop crapuku-gyxoGopupi FOBOPAT, 4TO BeJMYAiilIMii rpex
pyrathCA MatoM”, Tak Kak 4eloBeK OCKOpOIger MaTh-ChIPYIO 3€MIII0,

bobio marh u pPoaHYI0 MaTh. Marb-3emis B HAPOJHOM IpencTaBJIeHUU

MOKET CHATh C YeJjioBeKa rpexm U B3ATh UX Ha Cceoda — «CIIYCTUTb B

3EMITIO», MOKEeT JaTh YEJIOBEKY 3/10pOBbE U CUJTY.

13.Mar — pyrareascrsa, B KoTOphIX YHOTPeOIAeTCA CIOBO «MaTh».
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In the incantation is drawn a picture of magic ploughng by th.e
Mother of God, although she normally sews l:lp wounds., wl'.uch }:s
more in keeping with women’s work. P.rinc1pal .attentl.on in t e
{cantation is given to stomach pains, in which there is one interesting
phrase: “ ...may the griz go away,” would not provoke prema(’;ure
birth. Amongst the Caucasian Doukhobors, for example, I .recorde an
{iicantation which assists an open womb to speed up .the blrtl’:l process.
I\ in fully possible there to be a completely opposite 1nca.ntat10'n.

At the end of the incantation there is a phrase Whlch,rel.nforces
what has been said, which locks in a magical way a sorcerer’s sign and

koy as the earth and sky. Pt . gt
I Konkin’s notebook has one very ancient incantation which is

' ulled “The Prayer of Forgiveness”. It consists of the fo?lowing: whex;
4 man fell and hit himself on the earth, the healer' asks 1n the name ?
this fellow forgiveness of the earth for ha\./ing ur.untentlonally hurt c11t.
liplied here is the notion that pain and fright will go or stay depends
ui whether the earth forgives man.

A Prayer of forgiveness

Bless us, Lord. Skyfather, earthmother. Forgive.
Forgive, Mother Earth, forgive the sacred places. :
He simply fell and simply got hurt, but you Mother Moist Earth,
tell me from where the sorrow and sickness come?
[iither he fell or hurt himself, or he got frightened? s
At that place we make a great bow. A great bow will find a place
{0 itself for the health of the servant of God (person’s name).

In the end of the giving of the incantation, one needs to bow to the

ground.

In some gubernias of Russia, at the end of‘ the XIX centurﬁr,
Russians were accustomed to ask earth for forgiveness before 1: e
hurch confession. The earth was asked forg'ive.ness by. the fact that
wlie is cut by the plough, trampled, dug, and is given pain. e

After harvest, women harvesters rolled on the ground and aske
{l¢ carth for strength. Obviously, in ancient times these customs were
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widely distributed amongst the eastern Slavs. Acc&;‘rdmg thtci)S tﬁz
anclent proponents of the Slavs, the sky is the' father, the? t;:\rh i s
mother, and the sky fertilizes the earth \Aflth rain after w nI:VI s tte garth
* Lirth and feeds all the living on it. The image of Mother Mois

B cBasu co CKA3aHHBIM MHE Obl XOTEJI0CH IpUBECTN eue oJuH 3a-
F'OBOP, B KOTOPOM €CTh OG])&I.I.[CHMC K MaTepu-emJe:

Morumea O NPOWEeRUL Ul NePEenoLox Bol/liLBams

[ocnonn, Grarociosu. Homann, Tocnoan, Bcex oromemmmx s

BEUHYIO WU3Hb, a [ums] coxpanm, I'ocnoan, u nomuayii.  Ochosa

l'ocnoas weGo u semmo, ykporun PEKM M BOJbI, CJABUHY.T FOPbI U XOJIMBI.
Tak, T'ocnomm, coxpann n nomuiayin  paba bowbero [uma] or
CTpaxa-nepenooxa: MOHOMEHOro, NOPOKEHOrO, KPEmeHOro, CBAMEHOT0,

MOJIUTBEHHOT 0. MaTymxa-cupaﬂ 3€MJif, Morja poauTh, MoOrJja

KOPMUTH-TIOUTH, CMOTU OT 'PEXOB NIPOCTUTH, BCE CTpaxu-nepenoyjoxm B

CBIDYIO 3€MJII0 CIIYCTUTb. Cblpaﬂ 3EMJIA, CBATHIE MeCTa, CHEJAJIUCH

yoen through all Russian folklm;;:l. An oath by her, like one by our
i, is sacred and indestructible. "

"“".II“: )r;hliss :lay, Doukhobor elders say that the biggest sin is .tc: ;wet;r

yhout one’s mother,” because man then offends Mother xmsE i}rl ir,l

(e Holy Mother of God as well as one’s oy mother. Mother ar 1

1 the eyes of the people can take away man s sins ar'ld take lrelm lct);l ety

wlii, and by “sinking it into the earth”, it can give man hea

lrength. . '
: |l? relation to the discussion, I would like to bring forth one more

3anpocTo, Tak v npoctu sanpocro. Ilpoctn, Matyuika-cbipas 3emui,
TEJIOM ¥ JIeJIOM, BCEM TMOMBIIILICHUEM; TIPOCTH, MaTyulika-bipas 3emJis
(cgernams nowion). 'y MaTyUIKU-CBIPOIA 3eMIM [MUMA] TPOCUT 310poBbe.
A rebe, Matylika-Cblpas 3eMild, OTAAI0 TPU NOKJIOHA, a Thl paby bowbemy
[uma] nait 3m0posbe.

[Ipoctn, Tocnomu, mnpocru, Oren HeDeCHbI; npocTu, Math
npecsaras boropoanna; npocru, MaTh-ChIpas 3eMJf; NPOCTUTE OTer u

Math poaubie; npocrute paba bombero, [uma] (cgerzams J nokona).
AMUHbD.

B saronoske Komkuma ykazana, uro stoii ke MOJIUTBOIT  HAT0
JICUATE UCHYT — «[€PenoJioX BbUIMBaTh». JleueHue 3akmioyaioch B
TOM, 4TO Ha BEYEPHEH WM yTpPeHHeil 3ape peGeHKa yCamuBaim Ha
cryn (MHOrIa B mpoeme BXOIHOI JABEpU); C3aaM Hero CTAaHOBUJIACH
WeNnTyXxa, KOTOpas Hal rojoBoil peGeHKa B YalIKy ¢ BOJOIH Jmia
PaCIIaBIEHHOE 0J10BO M yuTajda 3arosop. OI0BO 3aCTHIBAIO B BUjE
(QUIYPKM TOrO CyHECTBA, KOTOPOE ABJIAIOCH NPUYMHON Ucryra.

Boxy sarem Bminneckusanu ma semio. CoBpemennbie nyxoﬁopuu‘
YWE HE 3HAIOT, 4YTO O3HAYAET CaMo JeiiCTBUe, CONMpOBOKIAIONIEE
JIEYCHNE, HO, BUIAMMO paHblIe CYMTAJIOCh, YTO BCE OOJE3HU M
MIEPEMNOJIOXH CXOMAT C 4YeJOBeKa B BOAY, B KOTOPYIO IJbIOT 0JI0BO, a
MOTOM BMECTE C BOJOW YXOIAT B 3eMIIO. “

Incantation which seeks connections with Mother Earth:

Prayer for forgiveness and the pouring out of a fear

lless us Lord. Remember, Lord, all those who have gone to eternal liﬁzi
protect, Lord, and have mercy on (person’s name). God has created
the sky and earth, has stilled the rivers and waters, and has move
{he mountains and hills. Lord, protect and have mercy on servant of
(od (person’s name) . '
{rom fear and alarm: the bearer of the child, the born, the chnsten.ed,
{he sanctified, and the praying. Mother Earth, if you are able to give
birth, feed ‘ .
and give drink, be able to forgive sins, and sink all fears-alarms into
the moist earth. Moist Earth, the sacred places, you were' created
simply, so forgive us simply, too. Forgive, Mother Earth, with body
and deeds, with all thoughts; ’
forgive, Mother Earth (make a bow). (Person’s name) asks- Mothe;
Jiarth to give good health. I give you three bows, and you give goo
health to the servant of God (person’s name). '

Forgive, Lord, forgive Father of heaven; forgive Holy Moﬂ1er of
(jod, forgive, Mother Earth; forgive father and mother; forgive
servant of God (person’s name) (Make three bows). Amen.

v i“" w2
: 5 " instead of the word “womb” in a
h. 4ome Doukhobors use the word “mother” inst

pwearing sense.
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B cobpanun Koukuuoii ecrs nsa 3aroBopa OT COPUHKM B Tasy, r

COMEPKAHMIO OYeHb OJM3KME K MOPIOBCKOMY 3aroBopy, KOTOPBIA
3anucana B Jlenrame.

MOPIOBCKOTO A3bIKA.

In the incantation, Konkin pointed out that this prayer is to be
uned for treating fright — the “pouring out of fear”. The healing
(onsisted in this: at sunrise or sunset, the child is seated on a chair
(sometimes in the entranceway), and a sheptukha stands behind the
(hild with a cup of water which she holds over the head of the child
il into which she pours melted tin metal and reads the incantation.
I tin cools in the form of figures of that entity which caused the
fright.

Water was then spashed out onto the ground. Contemporary
Dioukhobors do not know anymore what the actions accompanying
(I treatment mean, but apparently earlier they considered that all
Jiknesses and alarms leave the person and pass into water in which
i metal was being poured and then together with water, the
lecknesses go into the earth.

In Konkin’s collection there were two incantations for the
leatment of a speck of dust in the eye; they were very close to the
Mordvinian incantations, which T had recorded in Langham,
Nunkatchewan. Without doubt, they were derived in translation from
the Mordvinian language.

Among the Doukhobors there was a large group of incantions for
liwaling skin disorders which often arose in poor sanitary conditions.
ese incantations were against herpes (lichem), warts, growths on
the skin, as well as zolotukha [diathesis] — a severe allergical illness
(uring which the skin on the head and the face was covered with
J1es. One of these incantations was against kila which are growths or
¢llings on the skin, and which was presented in Konkin’s notebook:

HeCOMHeHHO, OHN ABIAOTCA MEPEBOJIOM (¢

Bonbmyio rpynny y ayxoGopues cocrasasior 3aroBOPbI OT KOWKHBIX.
Oosiesneil, KOTOpble 4aCTO BOZHUKAAM NpH  C1aBOM  COBITIOLCHN ‘

CaAHUTAPHBIX HOPM. ITO 3aroBOPhI OT JNiIafA, GOPOIABOK, HAPOCTOB HA.

KOXE, a TakKe OT 30JI0TYXU — CHJBHOIO AJIepruyecKkoro

3a00/1€BAHNA, NPU KOTOPOM KOKA TOJIOBBI M JUIA IIOKPbIBAETCH
Oonaukamn.  OauMH M3 TakuX 3aroBOPOB — OT AU26l — H&pOCTa‘
IINIIKKA HA KOWKe, mpejcTaBieH B terpain KoHkMHOIL: |

Om kuvr

FOCHOJII/I, 0.J1arocj10BM. XO,[U/IT KWJIKa 10 MOTWJIKaM, IPpOCUT pbl6]{l/l

OGETPUHKM, KMI-KWJa, Kui-kuia, Oyp-Oypa, Oyp-Oypa. Tbl kuia, a s
— muaa.  fl kuy crapoil nuioii nepenedio.

Kun-knna u 6yp-Gypa — 310 urpa cossyunsix cios. Iocie yrenus
ITOr0 3aroBopa, Kak yka3anHo KoukuHOii, Hajo nuioii l'[epe}(plECTMTb‘
Kuiy. '

3aroop 0T GOPOJABOK HA10 YMTATH JAEpka B pYKax JIepeBAlKy G
cyukom. Illentyxa nomkHa BoAMTH NajibueMm Mo Cyuky TOBOPUTH:

l'ocnoan, Gnarocnosn. Kak Thi, cyuok, 3acox, sanemen, 3amenesne
W 3aKaMeHes Ha BeYHble BeKW, HET OT TeDA HU KOPEHbeB, HU POCTKOB,
HU OTPOCTKOB, Tak 4T00bl y paba boibero [umsa] Gopoaaska 3acoxuia,

3aHeMella, 3a:keJie3Hesia, 3akaMeHea. FOCI]OJIM, HOMI/IJIyﬁ pa6a boxkbero

Against kila
[uma]. Amune.

Bless us, Lord. Kila is walking through the graves, asking for
sturgeon fish, kil-kila, kil-kila, bur-bura, bur-bura. You are kila, but I

am a saw.
With an old saw I shall saw kila.

[locne ero npourenns nago 3 pasa moayts Ha Oopojiasky u noie-
BATh.

B YeThIpEX 3aroBopax OT KpOBU, HalmeyaTaHHbIX B Terpanu, '

00bIr :
PHIBAIOTCA TPH CIOWeTa: Kil-kila and bur-bura is a game of word sounds. After the reading

ul this incantation, as pointed out by Konkin, one must use the saw to
puit the sign of the cross on the kila.

1) JEBULBI TAHYT HUTKWU, U KaK TOJIbKO HUTH MPpEPBETCA, KPOBb
OCTAaHOBUTCA;
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2) Boropoanua sammsaer pany;

3) Ha KOpMUHEBOM KOHe ejer crapuk™,

B ciyuae, ecim kpoBb ma ouens cuabno u 3aroBOpbI HE MOMOraJiu,
Ronkuna npennaraer Gonee ag@extusroe CPEJCTBO: 3aChINATh PaHy

NOPOKHON MbIABI0O M 3 pasza CKazaTh: «3eMif, 3eMJd, Chellb KPOBb»,

[Tbi1b Habyxaer kposbio, n KpoBoreuenue octamasimsaerca. Kak TYT
He BcioMHurs bonu-bpyesuua, koropsiii nucasn, uro CTPAIIHO CMOTPETh.

KaK nyxo60pqec1me 3HaXapu JieyaT paHbl: OHM 3aCBIIAIOT KX camen,

HIKEHOM M PacTepToii B MOPOLIOK MOIOMIBOI, #KEHOIl TPANKOU, 3emJIeil,
TOJYEHBIM CTEKJIOM'”,

Baumanuio unrarens xoremnocs Gui NPEeJCTaBUTh elle OJMH 3aroBop,
CocTaB/ieHHbIN B popme amanora. Own ot 3yGHOIT 6o

[Tponsnocuts ero mago npu pacrymeii uam nosHoil JyHe, Jepika B
MpaBoii pyKe Kycok XJjieba.

Om 3y6noi; 6oau

— barmomka-cserabiii Mecsn, xoxumby U BUAMIID KUBBIX W1 MepTBbIX.  bo-
JIAT y MepTBBIX 3y0Obl?

— He 3nao, cnpocn y Kauna n Apens.

— Her, y meprBbix 3y6e1 we Gonsar, a 3aMUPAIOT, 4 Y KUBBIX 3a:KUBAIOT.
Basmusu, AnTununii npasenuii, y paba Bowbero [ums] Bce 3yObi: Bepxuue n

HWKHUE, KOPEHHbIC M NEpPEeIHne, Kakue CTOAT M KayaloTCA, YTOObI pad bouxwnii
[umA] keBan u He masancs.

3arosop Haxo npounrtaTh 3 pasa, a MoToM OTIUIHYTH OT XJjeba

KyCouek U 1nonowkuth Ha 6onabHoit 3y0. [lo cnosam @. Konkunoii npu.

CUJIbHOM BEpe YyilyullleHWue HacTynaer Mmocle IIEPBOro pasa, HO eC/iu

XOUEeIIb BbUICYUTh UX «HA BCIO HU3Hb», TO Jeuenne mpoaaurca 12 pe-
4epoB.

B cnasanckoit muponornu wecan (nmyna) cumranca ceerumsiom

3arpoGHOr0 MUpa: HOYLIO PU €r0 MEPTBEHHOM CBETE [0 3eMJIe opoasr
HE HallEANe MOKOA AYIIM YMEpIIUX, M03TOMY B 3aroBOpax MMEHHO

14. Cm. 3arosop N° 435, sanucanumiii bonu-bpyesuuem.
15. bonu-bpyesnu B. JI., Vkas. cou., C. 273.
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[ncantations against warts require one holding in the hands a piece

of wood with a knot. Sheptukha should move the finger along the
knot and say:

Bless us, Lord. As you knot, dried out, became numb,

became hard like iron and stone for ever, you had neither roots nor
growth, nor shoots, so may the wart of the servant of God

(person’s name), dry out, become numb

and hard like iron and stone. Lord, have mercy on

servant of God (person’s name). Amen. '
After this reading one should blow three times on the wart and spit

on it.

In the four incantations about blood recorded in the notebook,
{liree ways of stopping blood flow are presented:

1) Girls pull threads, and when the threads break, the blood
flow will stop;
2) The Holy Mother of God will sew up the wound; and

3) On a brown horse rides an old man."

If it happened that the blood flowed strongly'and the illcant:flﬁf)n
did not help, then Konkin proposed a more effective I:emedy. Th.ls m-.
volves covering the wound with road dust and saying th?ee times:
“l.and, land, eat the blood.” Or by saturating the 'dust with blood,
making the dust larger in volume, the blood flow will stop. Here one
imust recall Bonch-Bruevich who wrote that it is fearful .to look at how
Doukhobor healers cure wounds: they cover them with soc:st, burnt
and ground-to-powder sole leather, earth, and crushed glass.

For the benefit of the reader I would like to present Onge more
{ncantation which is given here in the form of a dialogue. This one is

used to cure toothaches.

|4, See incantation No. 435 recorded by Bonch-Bruevich.
|55, Bonch-Bruevich V. D. op. cit., p. 273.
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€ro cnpammsaim o meprseuax. B srom e kontekcre, kak ViKe
FOBOpHIIOCH, ynomunaaun n Kauua ¢ Asenem. B srom 3aroBope ecTh
obpamenue 3a MOMOmbBIO K CBATOMY, XPUCTHAHCKOMY MYYEHUKY
Anrune, ennckony [lepramckomy, mamars KOTOPOro 1epKkoBL 4TUT 24
anpena (11 anpens no CTapoMy cTumo). Y pycckux, oCoOeHHO B
CEBEPHBbIX PAOHAX, CYUTANOCH, YTO CBATON AHTHIMIL MOMOraer mnpu
3yOHOii Gosm, u cymecrsosan oObryaii [IPUBEIINBATL K €r0 UKOHAM
ClelaHHble n3 cepebpa wim osioBa 3y0bl. !

fl He Gepychb cymuth o meiicTBeHHOCTH BCEX 3aroBopoB, HO
ONHAK]BI MHE N0BEJIOCH CAMOii OKa3aThCs 0OBEKTOM Jeuenus. V MeH#
POC 3y MyapocTH, meka Gbiia cTpamno pasjiyra, u s ene OTKpbiBajia
por.  H pemmna wucnonszosath CUTYAlMIO M HOCMOTPETh, KaK
NPOUCXOAUT  JieyeHue. [llentyxa momentana ogns 3
MHomqucneHUHbrx 3aroBOpOB OT 3yOHOW Gonu, momyna Tpu pasa, u Ml
Hadam ¢ Henm roBoputh o crapune. Korna s or Hee yxomma, V MeHs
COBEPLIEHHO omana meka u mpomsa 6Goab.  Camoe npocroe —
MPEIMOJOKUTb, YTO 3arOBOPbI  OKA3bIBAIOT NCUXOTEpaneBTuIeCKoe

Fig. 11. — Healer holds boy’s hand as she reads an incantation against warts

Photo by Svetlana A. Inikova
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This must be carried out during the waxing of the moon or during
i full moon, while holding in the right hand a piece of bread:

Against toothache

“Father Bright Moon, as you go about, you see the living and the
dead. Do the dead have aching teeth?”

“I do not know, ask Cain and Abel.”

“No, amongst the dead, teeth are not aching, they die away,

but in the living they get cured. Antipius, the righteous,

cure all the teeth of the servant of God (person’s name) :

the upper and lower ones, the crown ones and the front ones,

and those that stand and are loose, so that

the servant of God (person’s name) will be able to chew and not

suffer.

Read this incantation three times, and then pinch off a piece of
biread and place it on the tooth. In Konkin’s words, through strong
luith relief comes immediately after the first treatment, but if you wish
I cure your teeth for all of your life, then the curing process must
tontinue for 12 evenings.

In Slavic mythology, the moon is considered to be a luminary of
the next world; at night the restless dead souls roam over the earth,
and that is why during the incantations the patient asks the moon
ubout the dead. In this context, as already stated, mention is made of
L ain and Abel. One asks for help from the Christian saint martyr
Antipius, bishop of Pergam, whose memory is recalled by the church
on April 24th [April llth by the Old Calendar]. The Russians,
snpecially in the northern regions, consider that Saint Antipius helps
jet rid of toothaches and therefore they have developed a custom of
hanging silver or pewter teeth on their icons.

I do not intend to judge the effectiveness of all the incantations,
nevertheless I have had a chance to personally test out the healing. I
lind a wisdom tooth when my cheek was frightingly swollen and I
liarely was able to open my mouth. Hence I decided to make use of the
stuation and see how the healing takes place. Sheptukha whispered
une of the many used incantations on healing sore teeth, blew three
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ACHCTBHE Ha BEPANIEro B HUX YeJOBEKA, HO A HE BEpUIa U BOC-
MPUHUMAIA MOW BU3UT K WIENTYXe He Kak JedyeHue, a Kak HayuHblii
akcnepument.  Moiker ObiTh, €10 He B 3aroBope, a B 0COOBIX
cnocodbnocTax mentyxu? M Xors B MOI0GHBIX METOAAX TeYCHUA eCTh
DJIEMEHTBl OTKPOBEHHOW IMKOCTU, A Obl BCE e He CTajda BbIBOJUTH
CTO/b MPOMOKUTE/IBHYIO HU3Hb 3ar0BOPOB TOJIBKO U3 HEBEAKECTBA 1y-
xobopues. HeoOxomumo, 4roGbl usyuenuem 3aroBopos u ux eilCTBHsA
3aHANCH MEIUKHU.

U3 tpex sarosopos uz terpaan ®. Koukumoii, He CBAAHHBIX CO
3/10pOBbEM, HanboJee MHTEPEceH 3aroBop OT BOPOB U Pa3bOHUKOB.
Ouenb noxowe, uro 3aropop N° 448 B konnexnun bouu-bpyesuua, —

9TO OCTATKU HTOrO0 3aroBopa, HO C 0oJIbIUMU UCKAKEeHuAMMN U
COKpaleHnAamMu:

Om 6opos u pasboinuros

locnomm, Bossan & Tebe, ycavimb, [ocnogu. o PO IECTBE
WUucycosom, u thi, mars [Bownal. Bonuem k rtede, ['ocnoan, boixe
voit. Gmupw wusue mamy, oropoau, ocroam, psom KPeNnKuM TBOUM
OT Bpara, Cynocrata, oT Bopa, OT pa3bOMHUKA, OT JUXOTO 4eJI0BEKa, OT
BCAKOrO pasHoro popa mojxei. Ecian kto npuaer B moio orpauy, ne
nait emy, locnonu, 1o Tpex ameit orpaxsl. Oruumu y nero, Nocroan,
[IOMbIILIEHUE U pasym, oropoam ero, [ocmomm, rtemupiMu necamn,
KPYTBIMM TOPaMu, OBICTPBIMU PEKAMU, NOJHOYHBIMU 30PAML.

Ha wope, mna okeanme, wma mpekpachom OCTPOBE  CTOUT
Tpaguab-nruna. Ornycru Tpaduib-nTuiy Tyueio TeMHOIO OT CBOETo
Kamus Gesoro. He pomyctn mckycurens [10] toro uenoseka, samknim,
3acienn emy, l'ocnoam, Acubie oun, ceamu emy, [ocnoan, kocru w
HUIbL, CBaku emy, l'ocnoau, pykn n norn. Kak ter cozgan [3emumo]
W Hacjexyemb BO BCeX A3bITHAX, [TaK] e KTO NpUaeT B MO0 orpay
M BO3bMET M MOMAET — 10 CEMUECATH CEMU a3 BO3BPATUTCA, HA CHe
MECTO NMPUJET, M NOKa A K HEMYy NpPULY U BO3bMY BCE Y Hero, [Gyier
croars]. Bo sekn Bexos, amunb. Bcemy Tomy mecry, avuib.

A couna BO3MOKHBIM B KBAaJPAaTHBIX CKOOKaxX MOMECTUTh SABHO Ipo-
[IyIIEeHHbIE CJIOBA. N Bce paBHO HayaJl0 3aropopa ocraeTrcs
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times, and we began to talk about old times. When I was leaving her,
the swelling on my face had subsided and the pain had gone. The sim-
plest proposition one could surmise is that the incantation served as a
psychotherapeutic mechanism which works on believers, but I did not
believe and used my visit to the sheptukha not for healing, but as a sci-
entific experiment. Perhaps the matter is not with the incantation, but
with the skill of the healer? In spite of the fact that the detailed
methods have an element of frank absurdity, I would not ascribe such
longevity simply to ignorance on the part of the Doukhobors. It is nec-
essary that medical doctors investigate the workings of incantations.

Of the three incantations from Konkin’s notebook which are not
related to one’s health, noteworthy is the incantation against thieves
and robbers. It is very possible that No. 448 in Bonch-Bruevich’s
collection is a remnant of this incantation, but with major distortions
and abbreviations:

Aguainst thieves and robbers

Lord, I call on you, to hear me, Lord, of the birth of Jesus, and you
Mother of God, I cry to you, Lord, my God.

Humble our life, Lord, enclose us Lord, by your strong moat against
the enemy, foe, against thieves, against robbers, against evil persons,
against all kinds of peoples. If someone comes into my household, do
not give him, Lord, days of comfort. Take from him, Lord,

his thinking and his reason, fence him in, Lord, with dark forests,
with steep mountains, swift rivers, and midnight dawn.

At sea, in the ocean, in a beautiful island stands Trafil, the bird.
Release Trafil-bird as a dark cloud from your white stone.

Do not allow the tempter to the evil person,

Lord, lock, blind the eyes, tie up his bones and

tendons, Lord, tie up his arms and feet, Lord. Because you have
created [the earth] and are recognized by all peoples of the world, so
that if someone

comes into my household and leaves, then as many as 77 times he
will return

to this place and [stand] until I come to him and take all from him.
For all times, amen. To this place, amen.
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MAnonouATHeiM,  Jlanee cheayer npocwba,

OFpaiuTh, 3aWUTUTL KoM OT BOPOB, a ecin pop
AaTh emy coBepmuTh Hpecrynjienue,
Iocniony e JHONYCTUTH

oOpamennan g bory,
BCE e npuier, 1o pe
B 3arosope ects npoceba K

UCKycures 10 (
& JINXoro YeJIoBeKa.
CKycurenem BCerja HasbiBain CaTaHy, TaK Kak uMeHHO OH

HUCKYIII i
33,,:[" aUeT, cobnasuser mogneii u TOJIKAeT UX Ha npecrymienus Bop
I 9TO-TO u3 umyme : ’
CTBa, Oyner Bosppam
4 atbCA Ha Mec
Npecrynienus, noka xos 4
\ AUH He 3abeper vy Hero
A YEpajeHnoe. 9to
e HensOewno, tak we 6 . -
; €CCNOpHO, Kak To, yTo 3
; ; eMJII0 Co3aa |
Ou npasut maponamu (A3bIKAMM). il
He scuo, kakoe OTHOLIEHNEe K Bo

JIeredlapuas Cm/)agﬁwzb-/zmuqa, M

KOTOpoit B  3aro
IPOU3HO ol
p CUTCA Kak 7 pagu.is. ITpekpacumrii OCTpOB, Ha KOTOpOM OHa

CUINT 1oC 5
pPe€an okeana, 3TO JIEreH 1apHbIii OCTpOB 5[////!, qaCTO

Fig. 12. — Doukhobor women in traditional d
firearms manifestation Sfor pe

ress at the site of the historic 1895 burning of
ace and universal humanity.

Bowing to the inner spirit in each. 1990,

Photo by Svetlana A. Inikova
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I found it necessary to use square brackets to include omitted
words. Even so, the introduction to the incantation remains little
understood. A further request in appealing to God, is to fence and to
protect the home from the thief; but if the thief indeed comes, not to
pive him an opportunity to commit a crime. The incantation has a
request to the Lord not to permit the tempter to become an evil person.
Satan has always been called tempter, since he is indeed the one who
lempts, seduces people and pushes them towards crime. A thief, who
uleals something from a household, will return to the place of his
(rime, until the owner takes from him the stolen property. This is
Inevitable, indisputable, just like God created the earth and he himself
poverns the peoples [of the earth].

It is not clear what kind of relationship the legendary Trafil-bird
has to thieves and robbers; this name in the incantations is pronounced
like Trafil. It lives on a beautiful island which is located in the middle
of the ocean; this island is the legendary island of Buyan, which is often
mentioned in incantations. Possibly some kind of mythology is related
{0 this bird, which has not survived to our time.

F. Konkin pointed out that this incantation has to be read three
times, while going around your house and she added that “when they
lived in Russia (in the Caucasus Doukhobors lived amongst the Tatars
- note by S. 1), there were all kinds of attacks and with these prayers
the people saved themselves.”

Without doubt, there is no future for incantations. Their extinction
Is a natural process and is irreversible. In the 1950s to the 1970s, the
leader of the sons of freedom S. Sorokin attempted himself to create
some similar incantations or prayers for different occasions in life and
distribute them amongst his compatriots. In many sons of freedom
homes these are still preserved, but practically none are used today.

Readers should note that the conception of the incantations is not
specifically Doukhobor. These incantations are Russian, but they have
been preserved to our day among the Doukhobors, thanks to their
way of life and world outlook.

Incantations are a most interesting cultural stratum in which is
found a reflection of old eastern Slav influence as well as antique and
Christian beliefs. They not only reflect the religious and cosmogonic
conception of the Russian peoples, but they also are a poetic represen-
tation of oral folk art.
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yroMuHaemplii B 3arosopax. Bo3amoxkHO, ¢ MMEeHeM 9TOil NTUIbI CBA3AH
KaKO-TO MU(, HEe JOMe Nl 10 HAWNX JHEeIl.

@. Konkuua ykasaja, 4TO 3TOT 3aroBOp HaJl0 4MTaTh 3 pasa,
00X0/14 BOKPYI' CBOil 1OM, M OTMeTHjIa, 4To «korma B Poccum munm,
TaM MHOrO ObIJIO HaOeroB BCAKOrO poja, M BOT TAKUMU MOJUTBAMU
JOAN CHACAJUCH>.

Hecomuenuno, y sarosopos ner Oyaymero. Mcuesnosenne ux —
Mpolecc ecTeCTBEHHbIE ¥ HeoOpaTUMBIIL. B 50-70 roaw
pykosogutenb €BoGoaHMKOB (. COpOKMH mbITAJCA CaM COCTaBUTh
HEKOe 10J00ue 3aroBOPOB WM MOJMTB HA PasHble CIIyYau KU3HU U
pacnpocTpaHfiTh UX Cpead CcBOUX coOparheB. Bo MHoOrux pomax
CBOOOJHUKOB OHM 10 CHX TOp OEpeHO XPaHATCA, HO NMPaKTHIECKU
MU HE HOJIb3YIOTCA.

[lpeacrasiennpie BHUMAaHWIO YUTATE]el 3aroBOpbl HE ABIAIOTCA
crnenu@uIeckn ayXoO00pYeCKUMU. ITO 3aroBOPbl PYCCKOIO Hapoja,
COXpaHUBLIMECA [0 HAmMX JHel Osaromapa OCOOEHHOCTAM YKJaaa
JKU3HU U MUPOBO33peHus 1yxo0opiies.

3aroBopbl — 3TO MHTEPECHEININii Ky IbTYPHBIN MJIaCT, B KOTOPOM
HAIIIM OTpaieHue JApPeBHNe BOCTOYHOC/IABAHCKUE, AHTUYHBbIE U
XpuCTHaHCKKE BepoBaHUA. OHU HE TOJBKO OTPAKAIOT PEJUTHO3HBIE,
KOCMOTMOHMYECKHEe MpelCcTaBIeHnus PyCCKOro Hapojia, HO U ABIAIOTCA
MOATUYECKUMU TIPOU3BEJEHUAMU YCTHOTO HAPOJHOTO TBOPYECTBA.




Fig. 2. — Original manuscript of Bonch-Bruevich’s Zhivotnaia Kniga Dukhobortsev
[Doukhobor Book of Life] at the Museum of the History of Religion in
St. Petersburg, Russia. August 1991. Coloured slide No. C747-17.

Photo by Koozma J. Tarasoff
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Mosautsb ot Gosesneit, Ha pasnbie ciayuam,
3aKJIMHAHUA U Tpoyee’

Cunraio HeoGxoanmbiM orosoputhcs, wto 511 «MOJINTBb> TPU3HAIOTCA HE BCEMU
ayxoGopuamn.  Oum owenn pacmpocrpanens: B macce, B J1yxoBopueckom mapoje
HO Haubosiee BhINAOMMECA M3 AyXOGOPUEB, a TAKOBhIX JIOBOJILHO MHOTO co:
BEPIIEHHO OTKA3LIBAIOTCA OT STMX MOJMTB M HEe NpPU3HAIOT 32 HUMM HMK:;KOI"O
CMbicaa — npumeanne Bi. bony-bpyesuya.

Prayers Against Sickeness, For Various
Occasions, Spells, Etc.

Incantations recorded by
V. D. Bonch-Bruevich
among
Canadian Doukhobors in 1899-1900.

With comments by Svetlana A. Inikova, 1999

I consider it necessary to say that these “prayers” are not recognized by all
Doukhobors. They are very much distributed in the mass of the Doukhobor peo-
ple, but the more prominent of the Doukhobors — and there are many of them,
completely renounce such prayers and do not recognize any meaning in them
(note by V. B.-B).
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Ne 426

Or nyna'

) C’I‘e6e, l'ocnogu, napwo — Oty neGecnomy, Criny bowbemy. Bo uma Orua
biHa, u Cearoro Jlyxa, IN'ocnoau, Gnarociaosu. Ha MOpe, Ha OKeaHe, Ha

;)/CTPOBC Bepruane?, tam crour croamme. Ha Tom CTONMIE JIEHKUT KOTHIE.
IIKN y HEro cepebpsHbie, NANKU 30J10ThIE, XBOCTUK cepeOpanbiit. Ou xkper-

-NOKMpaeT CBOW nynuuie-vemuepuwé. Ilpumen k Hemy pab bowxwuii* u ros-
OpuT emy: «Bosbmu y paba Bowbero cpoii NyNUIe-4eMepuIle ¢ ero Oesbix
TUIeden M € YepHbIX odeil, ¢ 77 wui, ¢ 77 nonywua u ¢ 77 cycrasos, ¢ 77
nosycycrasos. He s TeGe rosopio, e s TeGe BhiroBapusaio, a rosopu; rede

pabymrka Can ? |
y OMOHMIA', KOTOpasa XpHUCTa HAa pYKM NpPUHMMAa, OEI0H

neJ i
! "enon ﬁnenana». [purosop rpusl, IIPUTOBOP  TPUK/BI, TMPUTOBOP
PUAIBL.  hak € Tycsa BojJa CKaTujiach-CIMIAch, Tak ¢ pada Bowbero sce cko-

pou u Gosesun ckatuamch M camnuck. Kak BEYEPHAA 3apA CTYyXaer, Tak y
paba [uma] Bce CKOpOM yTHXAIOT.

(Jlewenme: men ¢ masyrom, caxap ¢ BoOi MM Mex ¢ BOJI0IT®).

HynOM IlyXOﬁOpl.lbl HA3bIBAIOT KMUBOT CO BCEMM HAXOAAMIMMUCH B HEM OpraHamm

Bepﬂ’llldlt — OJHO W3 HA3BAHUMN Jiel eﬂjlapﬂ()l 0 OCT p()Ba 6yﬂ”a. 063, OHM YacTo
p HOTrux py(: KUX 3a p p p y
BCTPEYalTCA BO MHOI C. X ropopax. :)IO HEKun HEeHT Mupa, rjae xuByT
s T n
BOJlll.leﬁﬂble n Jer eHﬂaprle I epOl/l 3ar OB()pOB n rpe paSBOpa‘lMBaCICﬂ JeucTBue

Jene,
ﬂﬂeTCf ;::3" “emepume — 510 60Nb B KUBOTE, KOTOPAA B 3ar0BOPaX NpeiCTaB-
BbIM CYHIECTBOM, KOTOPOE MOMKHO YrOBOPUTbH YIITH U3 KUBOTA.

3aec
AECH M BO BCEX MOC/AEAYIOWMX 3aroBopax MPOMSHOCHIOCH MM uesoseka (paba

Bowbero), koropo
; rO JICYNIIN, WM KOTOPBIA caM npou

: 3HOCHJI 3ar -
auth ceba or Gecos, Bparos u T. 1. A e et ompe

5.
aCnaﬂoﬂo/mga wiu Cazomus — nopusaibHas Oabka, KOTOpas B COOTBETCTBUU C
OKPUPUYECKNMI CKA3aHUAMU, NPUHANA HA pyKn XpucTa

6. JI
€YEHUE 3aKJII0YAJOCh B TOM, YTO MEJ CMEIMBAIN C Ma3yTom U Masajiv KUBOT, a
NOJC/IAMEHHYIO CaxapoM WM MeJoM BOLY NMUJIN. ,
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No. 426
Against pup '

To you Lord, tsar-Father of heaven, Son of God. In the name of the Father, Son,
and Holy Spirit, Lord, bless us. In the sea, in the ocean, on the island of Vertian,’ there
stands a great table. On that table lies a great cat. His ears are silver, paws are gold-
en. and the tail is silver. He devours his pupishche-chemerishche.’ The servant of
(jod* comes to him and says: Take your pupishche-chemerishche from the humble
servant of God’s white shoulders and black eyes from his seventy-seven tendons,
from seventy-seven arteries, from seventy-seven joint articulations, from seventy-
seven semi-articulations. I do not tell you, I do not utter this, but grandmother
Salomonida® says this to you, who took Christ in her hands, dressed him in a white
shroud. Confirm three times, confirm three times, confirm three times. Just like water
pours off a ducks back, so the same with servant of God may all the sorrows and sick-
nesses drop off and be poured out. Just as the evening glow dims slowly, so will sub-
side the sorrows of the servant of God (person’s name).

(Cure: honey with black oil; sugar with water or honey with water.®)

|. Pup or pupishche (a great pup). This incantation is against pain in the belly.

2. Vertian is one of the names of the legendary island of Buyan. Both are often found in many
Russian incantations. This is a certain centre of the world where live magical and legendary
heroes of incantations and where things happen.

3. Chemer or chemerishche (a very large chemer) is an illness in the abdomen, which in the
incantations appears as a living being which one could persuade to leave the abdomen.

4. Here as in all the following incantations the name of the person (servant of God) is used,
who is being healed or who himself is carrying out the incantation, so as to separate one’s
self from the devil, from enemies and so forth.

5. Solomonida or Solomiya is a midwife,who according to apocryphal stories, delivered
Christ.

6. The treatment concluded when honey is mixed with black oil and these are spread on the
stomach, and when the patient drinks sweetened water with sugar or honey.
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Ne 427
Or cornownuysi*

l'ocnoan, nomuuyii paba bowbero or cosHommMIbL. Conbnoysr’ 3aBa-
puBaio, 3aropapusaio, sanekalo. Tyt Bam He ObITh, TYT BaM He KUTh, TEJO
Oentoe He KPYWINTh, HEATHIX KOCTEil He CYWMIUTb BO BCAKUE YAChl, BO BCAKUE
MUHYTBI; OT JEHHBIX, OT MOJYAEHHBIX, OT HOYHBIX, OT MOJYHOUHBIX, OT
YaCOBBIX, OT MOJYYACOBBIX, OT MUHYTHBIX, OT HOJYMUHYTHBIX; OT IJIa30BbIX,
OT BOJAAHBIX, OT enoBbIX". Maure BbI B 1ec MO THUIBIE KOMOIBI, MECAIL
MOJI0J10i, COJHOWHMIA Ty 1A #e, [y] KPemeHoro, mopoKeHoro, aMunb, aMiHb,
4T00bl HE ObLIO HUKaKuX ckopOeii u Gosesneii’.

Ne 428

Ot orua**

locnoan, Ges te6a nmuero me 3maw. MoauTsa 0T BCAKOIA ckopOu u
00J1€3HM.

Heme, Tocnoau, nomwsm ¢ webec or mpecrona ciasbl cBOel aHrenoB u
apxanresioB. Bosemure ¢ paba Bowbero [ums] Bcakyio ckopGb u 601e3Hb.
I'ocnoau, 6aarociosu Bo uma Ortna u China u Cssatoro Hdyxa. fl 6e3 Tebsn
HUYETO He clienao, 4To0bl MMEeTh OT KypHIlbl MOJOKO, OT KOYera fiiua, oT
KaMHil 17104, OT CyXoro Jpesa jaucrta, utoObl y paba bowbero [umsa] we GbLI0
HUKaknx ckopbeit n 6onesnw>".  Ilpuychyna mare mos, Mapus, na ycnameii
rope, na Huune'. llpusumenca eii com, yBumesa OoHa CBOEro ChiHa Nucyca
Xpucra. Pyku ero, noru pacnarympe u ¢ riasbl ero KpoBb cTpymiennas. He

* - Or wenynouHO-KuewnsIx 3abonesanuii — npua. Bi. bonu-bpyecuua.

7. Consroysr — GoAM BOHUKAIONNE B IKUBOTE npu 3a00JIEBAHUN  COJTHOIIHUIIECH.
HyxoGopupl cunraior ary Gonesub B OCHOBHOM A€TCKOIl, BO3HUKAIOWEH Tpu He-
A0O6POKAYECTBEHHOM MUTAHUN WM TIepeeiaHni.

8. BE)JII/I B HKMBOTE — C0/1b/0OHs/ — MOTJN BO3HUKATH B JII0OOOE BpéMsa CYTOK, BO BCAK-
un yac, B .HlOGle MMHYTY, HO NPUYUHbI UX BOSHUKHOBEHU, CyliA o TEeKCTYy 3aros-
opa, ObLIK pa3HbIe. BOJIHHI:IG 1 €10BbI€ COJIbHOLbI BO3HUMKAIN B ClydYae, €Cju
YE€JIOBEK BBIIWJI WM  CHEJ YTO-TO 3aKOJJI0BAHHOE KOJIJIYHOM MJIN Hell06p0'
Kauectsennoe. Mormin BO3BHUKHYTbH W TJIa3HbIE€ COJBHOIbI, €CIU KTO-TO nocMorpen
Ha 4YeJloBeKa C HC,IIO6])0)-K€J'IEITBJ’II>CTBOM, 3aBUCTBIO U TEM CAMBIM UCHOPTUI €ro.

9. B nocnemnem mnpeanowenunm wapymen nopagok cIoB, w3 JPYroro 3aroBopa
nomanu CJioBa: «MmecAl, mosnonoi». Ilpasunpnbiit Bapuant: «Mgure Bb1 B nec mog
THUJIBIE KONOJbI, CO/THOMIHULA Tyla 3Ke, 4TOObI Y KPENIEHOTO, MOPOKEHOro He
Ob110 HUKaKUX CKopGeil u Gonesneil. AMUHD, aMUHD».

** Oeons — cubupckan assa — npun. B bons-bpyesusa.
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No. 427

Against solnoshnitsa’

Lord, have mercy on servant of God (person’s name) from solnoshnitsa. I boil the
solnotsas,” put a spell on it, bake it. Here is no place for you to be, here is no place to
live, the white body is not to be destroyed, the yellow bones are not to dry out at any
{ime, at any minutes against daily, half-daily, nightly, half-nightly, hour, half hour,
minutes, half minutes, against eye, water and food solnotsas.® Go to the forest under
rotten logs, a new moon, solnoshnitsa, go there too so that the new-born and the chris-
tened would not have any sorrows and sicknesses .” Amen.

No. 428
Against fire™

Lord, without You I know nothing. This prayer is against any kinds of sorrow and
illness. :

Today, Lord, send from the throne of your glory in heaven your angels and
archangels. Take all kinds of sorrows and sicknesses from the servant of God (per-
son’s name). Lord, bless us in the name of Father, Son, and Holy Spirit. Without you
| cannot do anything to have milk from a chicken, eggs from cock, fruit from a stone,
leaves from dry tree that the servant of God (person’s name) will have no sorrow and
sickness.”* My Mother Holy Mary fell asleep on the sleeping mount Elin." She saw a
dream of her son Jesus Christ. His hands and feet were crucified, and blood was
spurting from the head. Don’t weep, my Mother Mary, don’t sob for my sick body, as

*  From stomach-intestinal sickness (note by V. B.-B).

7. Solnotsa is a pain which arises in the stomach with the illness of solnoshnitsa. Doukhobors
consider this to be a children’s sickness, which arises from eating spoiled food.

8. Pains in the stomach, solnotsas, could arise at any time of the day, at any hour, at any
minute, but the cause of its origin, as found in the texts of incantations, were various. Water
solnotsa and eating ones arose by chance if a person drank or ate something that was con-
jured by a sorcerer or by spoiled food. Sometimes, eye solnotsa arose if someone looked
at a person with ill intent, with envy, resulting in harm.

9. In the last sentence, the order of words is destroyed and from another incantation came forth
the words: “a young moon”. The correct variation should have been: “Go to the forest under
rotten logs, solnoshnitsa, go there too so that the born and the christened wouldn’t have any
sorrows and illnesses. Amen.”

* A Siberian ulcer (note by V. B.-B.).
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naauk, Mate Mos, Mapus, ne peigaii [110] Moemy GoJe3HOMY Tely; Kak OTCTa-
Jla WwKypa ot aepesa, [tak u] apannoe Moe Gouesnoe Teno”. fl ma Tpermit nenn
BOCKpeuiyci, na nebeca sosnecycs. Chuiy s 5T0T CTUX, Cnumy s 3101 [amcr]
CBOMMM 30JI0TBIMU MEPCTaMu, MyILY fi TOT CTUX, MYLLY f 3TOT JUCT 10 TOJTIO.
Kro ator crux 3waer, sparos orcwiiaer, Henpustens k cede me nomyckaer. fl
A DTOrO CTHXa, A 1A 3Toro ancra, A cam Mucyc Xpucroc, o Nopaane-pexe
KPEeCTWJICA, OT MEJHOTO #apa, OT KeJe3HOro wkapa, OT OrHA, OT IJaMeHH, OT
BOJlbI-llalOTO}(a, OT JNOTOI XBOPOOBI, OT CKOPONOCTHIKHONH CMEPTH, OT CKBEPHOTO
caosa”.  Kro Gyaer apyr apyry ckasblBaTh, CaM MEpenuchiBaTh, ¢ HpUJIEKa-
HUEM CJIymaTh (CKOJIbKO JMCTHEB HA JPEBE, CKOJIbKO B MOPE MECKa, CTOIbKO HA
pade rpexos; CKOJILKO B MOPE pbilbl, CTOIBKO Ha pabe rPexos; CTOIbKO Ha pabe
TPEXOB; CKOIILKO Ha HeGe 3Be3ll, CTONBKO Ha pabe rpexos), 1a BCe rpexu OyryT
OTJIOWEHbI, Oy1eT emy onpenesen npecserblii paii, k napio lasbity, K 1apio
Koucrantuny, k marepu Enene, k Waxosy, Ucaaxy, ABpaamy B pait.

10. YroGrr npuspath ceGe na momoms bBora, smaxapb, newnsmmii 6o1bHOTO, MOAYEp-
Egi?;]e; nag;(())n:l(;g.e CBOIO DECNOMONHOCTD, HECNOCOOHOCTh BBLIEYMTH DOJIE3Hb 0e3
i Hanee wier omm M3 cokpameHHbIX BapMAHTOB WMPOKO pacnpocTpaHeHHOro
CpeIn pyCCKOTO Hapojia, M B TOM 4HMCIE 1yXOOOPLEB, anoKpUPMIECKOrO CKazaHus:
«Cua npecsaroii boropoanip». Ator ciomer o CTpamHoM cHe neBbl Mapuu u
ycnokansaiomem ee Mucyce Xpucre scrpesaerca B cTuxoTBopHoii opme, moatom
B 3aroBope oH u HazbiBaetca cruxom. B «iKusornoii knmre nyxo6opueB»’ 3am/lcam)j
Hoit Bn. bonu-bpyesuuem, sagpukcnposano 13 sapnantos «Cras. Hau60nee, KOpPOTKUE
U3 HUX JyXOOOPLbI YUTAMN HA MOTUTBEHHBIX COOpaHMAX Kak ncaavbl. OHN canTamm
uro urenne «Cha» obneryaer Gpuanueckue CTpasannA, mosTOMY €ro WHTAIN BO BpeM;;
POJ0B 1 Ha cMepTHOM oape. B sarmasum ykasano, urto aror 3arosop or orma, kak
Ha3bIBAIN HE TOJBKO CMOMPCKYIO f3BY, HO M HapbiBbl, KOXKHbIE BOCHAJICHNS, }K:’lp.

11. Topa Aiun — wckamennoe «Eneon» win Eneoncras ropa okono Uepycanuma.

12. Teno wenoseka, kak CYMTAIOT HE TOABKO AyX0GOPIBI, HO M BCe XpUCTHAHE, — 3TO
BCEro ik 000/104Ka, KOTOPas B 3aroBOpPe CPaBHMBAETCA C KOPOil Jepesa.

13. B mapone cunranock, 4T0 wacTh GOKECTBEHHON CHIIBI CAMOTO Nucyca Xpucra kak
Obl nepexonut B crnosa «Cha npecsaroii boropomuus» n nawe B Gymary, na
KOTOPON OHM HANNCAHBI, W NOITOMY JAiKe 3AMUCh €r0 UMEEeT Maruieckyio c;/m
3annce «Cna» wacto Hocuan mpw ceGe wam gepkaau B gome. g

14. Jlna 3aroBopos xapaxte i
; pHO ynomuHanme nepconaxeit Berxoro u Ho
BO
XPUCTUAHCKUX CBATHIX. B s
1Olllalpb Jasun — neremnapumiii espeiickuii naps, napcrsosasmmii ¢ 1055 10
i IT. 10 H. 9., @BTOP HCAJMOB.
spaam, Vcaak, Nakos — eppeiickue nar
g y Mapxu, CBA3AHH i 4
Py puap bI€ MEKIY COD0It poj
i vHOHCTaHTm{ Benukuit — pumcknii nmneparop ¢ 306 no 337 rox, IpeKpaTuB-
va FOHEHUA HA XPUCTHAH, CO3BABIIMIA nepBbiil Beenenckuii uepkosuetii cogop B
UKEE M OKPECTUBIIMICA B KOHIE JKU3HM.
" Enenlz{l — wmarb Koncrantnna, mokposutenncTsoBana Xpucruanam, B 326 r.
obpena Kpecr I'ocnonen. Iamare Enenst v Koncrantuna xpucrnanckas 1EPKOBb
ormevaer 3 umions (21 mas mo crapomsly crumo).
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the bark has come off the tree, so too will come off my worthless, sick body." I shall
rise from the dead on the third day and ascend to heaven. I shall write out this verse.
| shall write out this sheet with my golden fingers. I will release this verse, I will
release this sheet through the field. Whoever knows this verse will send away his foes
and will not allow his enemies to come to him. For this verse, for this sheet, I am
Jesus Christ, in the Jordan River I baptized myself from the copper heat, from the iron
heat, from the fire, from the flame, from the flowing water, from the fierce illness,
from sudden death, and from the nasty word.” Whoever will narrate this verse to
another, or himself write out and listen attentively (as there are many leaves on the
(ree, so many sins there are on the servant), as many grains as there are of sand so
many sins there are on the servant, as there is fish in the sea, so many sins there are
on the servant; as there are stars in the sky so sins there are on the servant; but all the
sins will be forgiven and a bright paradise will be allotted to him to be with King
David, King Constantine, his mother Saint Helena, Jacob, Isaac, and Abraham."

10. In order to call for the assistance of God, the sorcerer [healer] in healing the sick person,
underlined in the incantation the inability of curing the sickness without God’s help.

Then follows one of the shortened variations widely popular amongst Russian people,
including the Doukhobors, of an apocryphal story: “The dream of Holy Mother of God”.
This topic of the fearful dream of the Holy Mary and her calming of Jesus Christ is met
with verse form, and for that reason the incantation is called a hymn. In the Book of Life of
the Doukhobors, by V. Bonch-Bruevich, there are 13 variations of the “Dream”. The more
shorter versons were read as psalms by the Doukhobors at prayer services. They consider
that the reading of the “Dream” physically relieves the suffering, and for that reason it is
read at the time of birth and death. The heading indicates that this incantation is against fire
which is called not only a Siberian ulcer, but also an abcess, skin inflamation, and fever.

I1. The mountain Elin is distorted from Eleon or Eleonskaya mountain located near Jerusalem.

12. The body of man is considered not only by the Doukhobors but by all Christians as a cover
which in the incantation is compared to the bark of the tree.

13. Generally people consider that part of God’s power in Jesus Christ transforms in the words
“The dream of the sacred Mother of God”; and even on paper on which they are written
and for that reason even his writings have magical power. Writings of the “Dream” were
often carried on the body or kept at home.

14. Characteristically, the incantation mentions the personalities of the Old and New

Testaments and Christian Saints.

King David, the legendary Jewish Tsar who reigned from 1055 to 1015 B.C,, is the
author of the psalms.

Abraham and Jacob were Jewish patriarchs who were related to one another by birth.

Constantine the Great was a Roman emperor from 306 to 337 A.D. who stopped the
persecution of the Christians and who called the first world church Council in Nicaea and
became Christianized at the end of his life.

Helena, the mother of Constantine, protected the Christians and in 326 discovered the
cross of the Lord. The memory of Helena and Constantine is celebrated by the Christian
church celebrates it on the 3rd of June [2Ist of May by the Old Calendar].
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: Mars npecsaran boropoania, ckopas nomommmia, noMmorn u nocoou paly
0ibeMY [UMA] 0TO Bcex ckopbeii-6oesneii, ot GoIbIIOro onyxa, OT aHTOHO-

Ba ONHA, OT KOMuyea. O Oonbucuxu”, 0T GONBIIONE XBOPOOBI, HE BPEIHOIO

l'ocnona ormions nukyna ne kacarbea®. Amunb. Kower,

(Jleunth HamaTLIPEeM M KBACOM, KUC/BIM MOJIOKOM — K GOJLHOMY UlleHy
BCE 3TO KJIACTh U TaDaKoOM.)

15. Anmonoe ocons — Bo BpaueGHOI NpakTHKe TaK HA3BIBATACH FaHrpesa m ce-
Pbe3HbIE BOCHATCHUA C HapbIBAMU.
gfo/iwya W gaueye — 6O B CYCTaBax, JOMOTA, BHI3BAHHAA PEBMATH3MOM.
026U UX @ — BUIUMO, DTO UCKAKEHHOE Ob/iilxra — BOCHAIUTEIbHOE 3a00/1e-
BaHUE KOWM, U3BECTHOE CPEIN PYCCKUX CIUE M0J| Ha3BAHUEM «pOMKa».

16. HOHBI.[ (paspl HACTOJIBKO CHUIILHO MCKQAKEH, 9YTO MOTEepA CMBICIIL. BO3MO}KHO, ero

HaJO0 MOHMMATH TaK: <<FOC1'IO,IIVI, 4TOOBI HUKTO HUKOr'Jla HE KOCHYJICA HEBpPEeIHOro
YEJI0BEKa».
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Holy Mother of God, the fast aider, help and aid the servant of God (person’s

name) against all sorrows-illnesses, against large swellings, against Antonov fire,
against komchug, against bolshikha,” against serious illness. Don’t ever touch the
innocent Lord." Amen. The end.

(Treat with liquid ammonia, kvas” and sour milk. All these have to be placed on
the sore spot and treated with tobacco.)

15. In medical practice, Antonov fire was the label given for gangrene and for serious infla-
mation with swellings.
Komchug or kamchug is an illness of the joints pain produced by rheumatism.
Bolshikha is apparently distorted from bishikha is inflamation of the skin (erysipelas),
and is well known amongst Russians under the name of rozha.
16. The end of the phrase is so distorted that it has lost its meaning. Supposedly the meaning
might have been as follows: “Lord, so that nobody would ever touch an innocent man.”

*  Kvas is a very popular drink amongst Russians, which is made from rye kernels or dried
rye bread with yeast.
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Ne 429
Or raorku”

Bo uma Otua n Ceima, u Caaroro Jlyxa BOCKpecHas moiauTsa. Math
npecsdaras boroponuua, csaras nomommmma, nomoru m nocobu cpoeii Bia-
ABIYECKOM PYKOIl M TPEYUCThiM MEepCTOM. 3apsa-3apuuna, BevyepHas
nomMomHuIa, nomMorn u nocodbu padbe bowbeit [umal or cocoessr.

17. llepsas wacth 3aroBopa HamoMmHaeT OGbIYHYIO NPaBOCAABHYIO MOJUTBY, HO BO
BTOPO €ro 4aCTH Ha MOMONIb NPU3BIBAETCA 3apA, KOTOPOIl MOKIOHATMCH eme B
APEBHMX A3BIMECKNX KyibTax. Takoe cmemenue peauruosupix mnpeacrasienmii
XapaKTepHO 1A pyCCKux 3aropopos. Obpamenne K Beuepheil 3ape CBUETETDb-
CTBYET O TOM, YTO YNTAIM €ro0 UMEHHO B 3TO BPEMA CYTOK.
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No. 429
Against throat infections"

In the name of the Father, the Son, and the Holy Spirit this is a resurrection prayer.
Mother of God, the Sacred aider, help and aid with your sovereign hand’and Holy fin-
ger. Sunset, sunset, evening helper, help and aid servant of God (person’s name) from

sosova’.

17. The first part of the incantation recalls a common orthodox prayer, but in the scc}c:nd p;xrt
it calls for help from the sunset which was already box-ved to by pagan cults. Suc confu-
sion of religious notions is typical for Russian incantations. An appeal to the sunset is evi-
dence of the fact that it was indeed read at this time of the day.

*  Throat illness (note by V. B.-B.).
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Ne 430
Ot 3y608B"

Bo uma Orua u Ceina, u Cearoro Hyxa.

Mec:zu MOJIO 101, Me et OYpoBOii, BOJIK J1€COBOIA, 3a1| CTENOBOI, MYHKHE
veptsbiid.  Korga oun coiinyres, xsieda-conn noeaar, rorjpa y paba bowkbero

[umsa] 3yObl 3a00aa1. Amunm, AMUHb, AMUHbD.

(He;no AUTaTh Ha TOM MECTe, HA KAKOM YBUAMIIL NEPBBIA pa3 MOJ0Oi
MecsIy).

18. DToT 3aroBop nocrpoen no Bechma PACIIPOCTPAHEHHOI (POPMYJIEC HEBBIOIHUMOTO
YCIIOBUA, T. €. €CIN NMOCTABICHHOE B 3ar0OBOPE, 3aBEOMO HEBbINOMHIMOE yCloBue
Oyraer Beimonneno, 1o pada bowbero k1o-10 OOMINT NN Y HEro 4To-1o 3a60MuT.
Ocobenno sra gopmyna pacmpocTpanesa B 3aroBopax ot 3yGos.

PRAYIRS AGAINST SICKENESS, FOR VARIOUS OCCASIONS... 95

No. 430
For teeth'®

In the name of the Father, Son, and the Holy Spirit.

New moon, the brown bear, the wolf of the forest, the hare of the plains, and the
dead man. When they come together and eat bread and salt, then the servant of God
(person’s name) will experience a sore tooth. Amen. Amen. Amen.

(You need to read this in that location where you first see the new moon).

18. This incantation was constructed according to a very widespread formula of impossible
conditions. Only if the impossible condition included in the incantation should be fulfilled,
will the servant of God be treated badly or get sick in some way. This formula is especial-
ly widespread in incantations for treating teeth.
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Ne 431
Or 3y6HOIT Gosin

G
quIOO;eKSyGOBB COPOK CBATBIX" MONAT 0 Hac, rpemmbiX. fl ectb rpemmwbiii
» A bora npomy u rebsa, npecparas boropoanua, u TeGa caaATOi
Angpon 3y6n0i™, u 3y6H0il 6or Cazobd', nomoru Mue u yTuiu 3y0onl pad
bowbemy [umal. Mpak, 1 Tebe noknoniocs. bory namemy cinasa®. "

19. Copow cenmerr — 40 cBacTHiiCKUX MyueHUKOB, nocrpagasmux 3a sepy B Ca-

ACTUN ApMﬂH(,K()V]. aM p
B IIX 1T ATb OYE€Hb YTUIACH I dBOCJIABHON (] OBb N Ha
p HEepPK 10

20. Coamoti Angpon — cBatoii Mywennk AHAPOHMK, mamaTh KOTOPOrO HEpPKOBbL YTHUT
25 orkabpa (12 okrabpsa no cr. cr). B PYCCKOM Hapoje OblI0 pacnpocTpaHeHo
MHEHNE, 4TO emMy HajJo MOIUThCA 00 manevennu ot 3y6Hoii 6oanm. Buaumo, s1o
CBA3AHO C TeM, 4T0 B «yKuTHAX» AHApOHMKa pacckasbiBaeTcs o ToM, 4TO K'orna
ASBIMHUKM MCTA3AIN €ro, OHM BHIGMIM emy 3yObl M BbIpe3aan ﬂ3bll(' T. €. CuM-
TQJI0Ch, YTO OH MOMKET MOCOYYBCTBOBATH CTPAfAlOMUM OT 3y6HOI 60m:1. o

21. boe C'a/zouﬁa — B PYCCKON Mudonorun takoro 6oxectsa ve o6bi10. U3BectHo, uto
B PUMCKOI1 Mudosornu 6oruuio 3noposba 3samn Camoc. He uckmoueno 'n,o ee
MIMA YIOMUHAIOCH B PUMCKUX M BU3AHTHIICKUX 3aropopax. A yike u3 B;l3ilHTl/lM
nocne npunatusa Pyceio xpuctnancrsa 8 X B. BMecte ¢ ANOKPUPUIECKUMU KHUTa-
MI I TIAOMHUKaMK onano Ha Pych, HO yie B CHIBHO MCKaKeHHOM Buje

Onnako MOKHO PEONOKUTE, 4TO Canoba — 310 HbIHE 3a6bITOE ﬁomeCTB;) u3
MOPJOBCKON MU(MONOrMH, TaK KaK Cpean AyXo6opues Gbiinm BHIXOMIbI U3 MOpIBBI.

22. Oﬁpameﬂue K TEMHBIM CH/IaM XapakTepHO 1A KOJJIOBCKUX 3aroBoposB, npejaHas-
HAQYEHHBIX JUIA HaBEJIEGHWA Ha YeJIOBEeKa nopun wuJjim ﬂpMBOpa}KMBHHM;I Ho B
KOJIJIOBCKUX 3aroBopax He YHNOMHUHAercs EOFODOI{MLI,& n  CBATHIC. dO3ﬂaCTCH
BIIEYAT/IEHUE, YTO B JaHHOM ciyvyae O6Le£ll/lHeHbl JBa 3arosopa, npuvemM OJIUH M3
HUX, BUIUMO, HE PYCCKOro NPOUCXOKICHUA.

Cam (akT cyuecTBoBaHuA nojaooHoro 3arosopa — ApKO€ CBUAETENILCTBO HAJTUYMA
DJEMEHTOB Jyaju3ma, Mmpucymmx HAPOAHOMY MHUPONOHUMAHUIO. ‘

23. Droii ppasoii 06A3ATENLHO 3aKAHIMBAIOTCA 1y XOBOPUECKHE MCATMbI, KOTOpHIE OHU
GuTamm goma m Ha monnteeHnbix coGpamusx. Ho ee mukorpa me npuGasasim x
MEHEE BAKHBIM B PEJIUTMO3HOM OTHOUIEHMM JYXOBHBIM CTuxam. IlosBrienue cios:
«bory mamemy cnasa» B KoHue 3aroBOpoB, BUAMMO, GbINO CIlyvaiinpIM, HO cc;
Bpevenem  mpubasienne ux crano  ofblMHON  MPAKTHKONH  Cpen xa;ia
nyxobopues. Cwm. takme N 436 n 443, 445. e
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No. 431
Against toothache

Against toothaches forty saints' pray for us sinners. I am a sinful person, and I
ask God and you Most Holy Mother of God and you Saint Andron” of the teeth, and
the tooth god Saloba,”’ help me and quiet the pain from the teeth of servant of God
(person’s name). Darkness, I shall bow to you.” Glory to our Lord! *

19. The forty sacred martyrs suffered for their beliefs in Savastii Armenian. They are often
recalled by the Orthodox church and the people in order to revere their memory.

20. The Saint Andron is Saint Andronik, the remembrance of whom the church commemorates
on the 25th of October [the 12th of October by the Old Calendar]. Amongst the Russian
peoples, the idea was widely spread that one must pray to him for the treatment of the pain
from the teeth. It is obvious that it is tied to the biography of Andronik, namely that when
the pagans persecuted him, they knocked out his teeth and cut off his tongue, i.e. it was
considered that he could co-experience the suffering from toothhaches.

21. It is known that the name of the goddess of health in Roman mythology was Salus. Not
excluded is the fact that this name is mentioned in Roman and Byzantine incantations. It
came from Byzantine after the acceptance of Christianity by Russians in the X Century
along with apocryphal books or pilgrims, but in a badly distorted form. But one can sup-
pose that Saloba is a now forgotten God from Mordvinian mythology, because amongst
Doukhobors there are some people of Mordvinian extraction.

21. This appeal to dark forces is characteristic of sorcerer-type incantations which are aimed
at putting on people the evil eye or bewitchment. But in sorcerer’s incantations there is no
mention of the Mother of God or the saints. There is an impression that in the present case
two incantations are united, of which one of them, evidently, does not come from a Russian
source.

The existence of similar incantations is a clear evidence of the existence of the ele-

ments of dualism in people’s world outlook.

23. This phrase (Glory to our God) of necessity concludes Doukhobor psalms which they read
at home and at prayer gatherings. However, the placement of “Glory to our Lord” at the
end of an incantation is arbitrary, but in time it became a customary practice amongst
Canadian Doukhobors. See also Nos. 436, 443, and 445. This addition was never added to
the spiritual verses, which were considered less important from a religious standpoint.
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Ne 432
Ot ykona

Wner [lasbin® wepes kambim. Hakosnon Hasbin B kKambIoBoM skHUBLE CeGe
nory. Kak y Jlasbiia nora (wam pyka) ne fosena, Kocth He jomua, KPOBb

He ropena, Tak y paba bowbero [uma] kocrb we JIOMHUI1a, KPOBb HE ropesa.
AMUHB, aMUHB, aMUHb.

24. Cm. npum. k Ne 428, n. 5. Hasbin — pycudmmmposannoe Jasua.  Barosop noc-
TPOCH HA (opmylle CpaBHEHMA, Mapaiienu, KOFJa pesyibrar CUTYalum, cio-
WUBLICHCA B KU3HU, JOMKEH Kak Obl TOBTOPUTE PE3YALTAT CUTYAINH, ONNCAHHOI
B 3arosope. B npamnom caywae [laswin nakonon HOrY, HO OHA y Hero ue GOJNT.
Pa6 Bowwuit Toke nakomnon HOTY My HEro rakke kak y Jlaswiia, nuuero ne Gonur.
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No. 432
Against piercing

David* is walking through the rush growth. David pierced his foot in the rus.h
stubble field. David’s foot (or hand) did not hurt, he did not have aching bones, his
blood did not burn, so the bones of the servant of God (person’s name) have not ached
and the blood has not burnt. Amen. Amen. Amen.

24. See note 5 to No. 428. The incantation is constructed on the formula of comparison, par-
allelism, when the results of a real life situation must somehow affect the results of the sit-
uation as written in the incantation. In the present case, David pierced his foot, but it d9es
not hurt. The servant of God also pierced his foot and he, like David, does not feel any pain.




100 Modanser o1 BOJAE3HEN, 1A P ASHBIE CJYYAM...

Ne 433

Ot nuxopanku u pasupix CKopOeit u Bonesnei

!30 nma Orua u Ceina, u Ceatoro Jlyxa. Amunp.

vt ectb Orue Becemorynyuii. Ounmaercsa soxa 3opavu®, pyka Tsos nomo-
raer. Pewensie ciosa Nocnognne: «Bo mms Orua u China», nebecnas cuia
nomoru, nocoqu paby bombemy or Bcex HewuMcTBIX JYXOB, CKOpOeii u
Oonesneit u mémuu*, n or POgUuMY@, N 1€TCKOI, U TOPAYKU, U OT C/nuCKog
W Koj0mee6. v OT connounuys/®, n ot Beex mMxuX Gonguek. A BbI, 3apa-
“3apumia, nocooure paby bowbemy [Uma] or Bcex HewmcThix JYXOB U CKOp-
Oeil, u Gosesneii, or Tetku u POIMMUA, 1 OT JETCKOI MOpPAYKM, U CTUCKOB
W OT KOJIOTHEB, OT COJHOMIHMLbI U 37IbIX, UXUX Gonsuek. Kak BeuepHAn 3ap;;

YTUXAET U yMoJIKaeT, Tak y paba boibero [uma] ckopbu n Gonesnu YTUXAIOT
1 yMOJIKAIOT. AMUHL, aMUHb, aMUHbD.

(Yurars na Beuepueii i
u yrpenseil 3ape. Yurare wago Tpu
; asza
UEI0BEKOM). e &

25. B napounoit meanumnckoii NPAKTHKE BOE, B3ATON U3 PEKM WM KONOALA HA 3ape
~ « ~ \ i g
TIPUTIACHIBAINCE 0coObIe neneGHbe coiicta.  Han 51oii BOJIOI unTanu 3arosop

}

W laBajiv €e MUThb WAM YMBIBAAM GONBHOrO. ITOT 3aroBOp MEpPBOHAYAIBLHO, Cy s

4 p ﬂp
no ero co IEPKAHUNIO, TOKe HAaroBapmusa/in Ha BOJL N NCnojib3oBai €€ Kak
- y 30BAJIN a

Teumﬁ‘ou nyxouﬁopum Has3bIBAIOT amxopaiaky. Takke umorza ee wasbisaior «Ky-
MOW>, «Mauexoi» — npus. Bau. bonu-bpyesua.

26. {}:T[‘)}:E:)I(ACH.GHHMG B 3arosope Gole3sHN B OCHOBHOM OTHOCATCH K YHCITY JNeTCKUX.
PASIITINI MEAY pasHbIMK 3a00JCBAHMAMM M MX NpU3HAKAMU He ObLio
MIOSTOMY _O1HA W Ta iKe OONe3Hb MOTIA HASBIBATLCA NO-PA3HOMY WM, HAOGODOT
pasibie GOJE3HN HOCHIN OHO M TO e HaIBANNe: ! ' !
Témua — rax wazvisaan JUXOPANIKY HE TONLKO JyX0B0pupl. Y pycckux 6bi-
/10 MIPUHATO 1aBaTh OOJNE3HAM, TAK K€ KaK M TEMHBIM CHIAM, 3/1bIM ,llyx;’:lM apy-
roe massanue.  Hanpumep, cpeanm mapoma, » Guitosom pasrosope nowrn He
YNOTPEOIIANOCH CIOBO <4epT», Tak Kak MOAM GoAMMCH HaKkmKath ero. OHu ros-
(;ZJI]A(.;I}](A:MBpﬁ:;“;FIyKHBHﬁ, qepvnbl617| u o JyxoGopus we pasanvanu suas amxo-
CHIIN K ITOM 001 Bl Lo llllo: é i
oo OJIE3HN COCTONNNE CHALHOTO 03HO0A M BBICOKOI
Pogu.ney — or cnosa «poas». Tak HaSLIBAIM CYIOPOrn y MajleHbKux nereii
Cuuranocs, 4to s1a Gonesnn ceazana ¢ HEYAAUHBIMIL, TAKE I poxamn .
Aemcwan copauna — sricokan TEMICPATY pa, Kap y nereii. :
Cmucku — 0T CoBa «CTHCKUBATE. 10 TOIE CYIoporn y jereii, Ho Gosesnn
9Ta NpuobpeTena He npu pomACHUN, o 1 HpONeCee wusnm, '
Horomse — xomoman 60,
Coanomnuya — cm. npum. xk N0 427, n. 1.

’

il
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No. 433
Prayer against fever and various sorrows and illnesses

In the name of the Father, the Son, and the Holy Spirit. Amen.

You are the Father Almighty: The water is cleaned at dawn and sunset;” Your
hand helps. The spoken words of The Lord: “In the name of the Father and the Son”,
heaven’s power, help, assist the servant of God against all unclean spirits, sorrows
and illnesses and fetka,” rodimetz and child fever, stishki, kolotie, solnoshnitsa,” and
from all vicious hard sicknesses. But you, Dawn-Sunset, assist the servant of God
(person’s name) against all unclean spirits and sorrows and illnesses, against tetka
and rodimetz, against child fever, stishki and kolotie, against solnoshnitsa and against
vicious hard sicknesses. Just as the sunset recedes and silence reigns, [so for the ser-
vant of God (person’s name) the sorrows and sicknesses recede and go silent]. Amen.

Amen. Amen.

(To be read at sunset and daybreak in the morning. To be read three times over the
person.)

25. In folk medicine practice, water taken from the river or the well during the dawn was
ascribed with special healing properties. Incantations were read under this water and it was
given to the patient to drink or to wash with. By its structure, at first view, this incantation
is also given under water and it is used like medicine.

*  Tetka (not attractive woman) is what the Doukhobors call fever. Also, at times, it is called
“kuma” (godmother) and “machekha” (stepmother) (note by V. B.-B).

26. Tllnesses listed in incantations basically relate to children’s diseases. There was no sharp
distinctions made between different sicknesses and their symptoms, and for that reason one
illness could be called different names; while, on the other hand, different sicknesses were
known by the same name, as follows:

Tetka was used for fever not only by Doukhobors. It was common practice for Russians
to give sicknesses different names, as well as to dark forces and evil spirits. For example,
amongst the people, in common conversation, no one used the term “devil”, because people
feared attracting it. They said: enemy, the evil one, the dark one, and so forth. Doukhobors did
not differentiate fevers and associated this sickness with severe chills and high temperatures.

Rodimetz is derived from the word rodi, meaning child birth. This is what they called
cramps in small children. This sickness was considered to be tied to miscarriage and diffi-
cult births.

Child fever is taken as high temperature and heat in chldren.

Stiski is taken from the word stiskivat, meaning squeeze. This also refers to cramps in
children, but this is not derived from birth, but from the process of life.

Kolotie refers to colic pains.

For solnoshnitsa, refer to Note in No. 427.
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Ne 434

Or neitcrug JIMXOpajkn

No. 434
For countering the effects of fever

['ne |
id, nBef;:Tb oJ0Teie nona? B 3on0mom nose?, Tam crour ny0: cyubs meg-
[MMH,] CTOM sonoreie. Kak 1y6 crour ma MECTe, TaKk uToObl y paba lSmm:erl'l

AN HA MEeCTe KNIKM, nomkuaku®. AMUHD, avuub, amung 1 |
’ { .

Where are the golden fields? In the golden field.” There stands an oak tree, with
copper twigs, golden branches. As the oak stands in place, so too may the tendons and
knee tendons of the servant of God (person’s name) stand in place.” Amen. Amen.

Amen.

27. Cpean coBpemennbix KaBKasCknx nyxobopues B 1988
HECKOILKO 3aroBopos, mawmnaomuxcy ¢ BOIIpoOCa: >
Aanee cienosan orser «B 3o01oM Jecy». Bununz;o
MCKAKEHUE TEKCTA M BMECTO CloBa «jiec» B

27. Amongst contemporary Caucasian Doukhobors in 1988-1993 were recorded several incan-
tations which began with the question: “Where is the golden field?” Further there was a
response: “In the golden forest.” Evidently, in the current situation, there crept in a distor-
tion of the text and in place of the word “forest” there appeared the word “field”.

28. The image of the oak tree was used for stability and immovability, often found in incanta-
tions, as with this case in which this is not simply a tree, but an oak made from copper and

93 rr. Guin0 3anncano
«I'ne ects 3010106 noae?» U
o » B IAHHOM catyyae npouzomiio
TBETE NOABUIOCH (10
e BO «I10J1e»,
Opas nyba, kax Uero-To Heswibaemoro, HEMOABUKHOTO
; &

Haercsa B 3darosopax npuny
\ , €M B IaHHOM Cjyyae
JIAHHBIN U3 Mean u 30J10TA. . VL

MOWHOrO wacTo Berpe-
CTO 1epeBo, a nyo, cje-
gold.
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Ne 435
Or kposu

No. 435
Against bleeding

baarocnosu, I'ocnoan, pa6a Bowbero [umal. Ha wmope, na oxeane, na
0CTPOBE Dy Ane” CTOAT GeloKaMeHHbIe CTOJBL. 3a TeMU 6eJ0KaMEeHHBIMU CTO-
f1aMM CHIAT TPUILATE TPU JCBUILbL. Y BCAKOW J€BUMIBI 1O 30JI0TOi UrOJKE,
BO BCAKOW Wroike mo menkoBoi nutke. Illbior owu samusaor paby

bounemy [uma] pany wuibhyio kposasyio, Geayio kocranyio. Ejer 1apb, Moj
HUM KOHb Kapuit®. AMMHBL, aMUHb, aMUHb.

Bless Lord, the servant of God (person’s name). In the sea, in the ocean, in the
island of Buyan® stand white stone tables. Behind those white stone tables sit thirty
three young maidens. Each maiden has a golden needle, and every needle has a silk
thread. They sew close on the servant of God (person’s name) the bloody tendon —
the wound to the white bone. The Tsar rides, the horse under him is brown.” Amen.
Amen. Amen.

29. Cm. npum. k Ne 426, n. 2.

29. B 3arosopax ot KpoBu vaimie BCEro BCTPEYAIOTCA JIBA CIOMKETa:

(Hano unrare tpu pasa u noayts Ha pany).

1) Jesuna wan pesuupi, a mHorna u cama Boropoauua, sammpaior pany.
Wnorna nposoantca mapannens ¢ cutyanmeii, CIoKUBWIEHCA B KN3HM;

2) cTapuk MAM LAph CHIMT HA KOPUYHEBOM KOHE M KPOBb MEPECTAET TEUb.
Jror CIOKET KaKeTca GECCMBICTIEHHBIM, HO MHTEPECHO BCIOMHUTH WM3BECTHBII
HemelKnii Mep3eGyprekuii 3aroBop, B KOTOPOM TOBOPUTCH O TOM, UTO €Xaiu TpH
Gora, y 0JHOrO M3 HUX KOHb MOPAHUJI HOTY, HO GO €ro WCHEedWI, M BOT TaK e
KPOBb MEPECTAaeT TEUb y Kaw/10r0, FOBOPALIETO 3aroBop.

B 3arosope ot kposu, samucaniom bowu-Bpyesuuem, noanocrsio npencrasnen
nepsbiii ciomer.  Mpaza: «Eer naps, nox HuM Konb Kapumii» nonana n3 JApPYroro
3aroBopa or kposu. CoOGCTBEHHBI ONBIT PabOTHI ¢ MHPOPMATOPAMH MOKA3BIBAET
UTO NAMATH YAaCTO MOABOAMT CTApIIEe MOKOJNEHHe, KOTOPOe ABIACTCA xpanmenew;
3arOBOPOB, M OHU MEPEHOCAT B OAMH 3aroBop ¢passl u3 apyroro. Ho unorna, nna
YCUJICHUA MArMYECKOro AefCTBUA, YMTAIOT OJMH 3arOBOP 3a APYIUM, U B pe3yilb-
TaTe MOJYYAIOTCA Takue OObEIMHEHHBIE 3arOBOPDI.

(One needs to read this three times and blow on the wound.)

. See Note 2 in No. 426.

. Incantations used to stop blood usually have two plots:

(1) A maiden or maidens, and sometimes Mother of God herself, sew up the wound.
Sometimes there appears a parallel situation which occurs in life;

(2) An old man or Tsar sits on a brown horse and the blood flow stops. This plot
appears to be nonsensical, but it is interesting to recall a known German Merserburg’s
incantation, in which it is stated that three gods were travelling together, with one of them
riding a horse with a wounded leg, but the god cured it, so that the blood ceased to flow in
each, one who speaks the incantation.

In the incantation about blood, which Bonch-Bruevich had written down, the first plot
is presented fully. The phrase “The Tsar rides the horse under him is brown” was trans-
posed from another incantation for stopping blood. My own experience of working with
informants shows one’s memory often fails in the older generation who are the preservers
of incantations, and they carry over the phrase of one incantation into another one.
Sometimes, however, for the intensification of the magical effect, they read one incanta-
tion after another, resulting in a combined incantation.
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Ne 436

Ot BbiBUxa™

Bo uma Orua n Ceina, u Cearoro [lyxa, nomorure paby [umsa], locnoan,
cam WNucyc Xpucroc — Cein bownii u cama marymka npecsatas boropouuia
u cpATas nomomuuna. Beranbre Ha nomouys paby [mmsa], nomorute cycras

Brpasuth paby bowbvemy [umsal. Amunb, amunb, amunb.  bBory wamemy
32
chasa™.

31. [lepen namm Tak HasbiBaEMas HAPOAHAA «JIOKHAA MOJMTBA» B YMCTOM Buge. B neii
Ha momoub npusbiBaior Xpucra, boropoauuy 6e3 ynomusanus kakux-am6o
A3blaeckux Ooects. B MonmuTBe TOME BaKHO, KaKMMM CIOBAMHM TOBOPAMMIA
NpPU3BIBAET Ha momouh XpUCTa M CBATBIX, HO B GOJIBbIIEH CTENEHN 3HaXapb yIo-
BA€T HE HA CUJIy Marum, a Ha nomous bora.

Takue MOINTBBI, HECOMHEHHO, COCTABIANMCH B HAPOJIE 3HAUMTENBLHO MO3IHEE,
dem 3arosopbl.  CocTaBaanm uX 10 Mepe HeoGXOAMMOCTH, MOITOMY OHU OYEHb
pasHoOOPA3HBl M MHOTOYMCIEHHBI CPEIU MPABOCIABHONO HACEJCHMUS, KOTOpOE He
CUMTANO MCHOL30BAHUE MX TPEXOM, B OT/IMUME OT 3aroBopoB. Cpeam «IomHbIe
MOJIMTBBI> MeHEe pacnpocTpanensl. Bosmomno, a10 cBA3aHO ¢ TeM, 4TO MyX060pILHI
OTPULATEILHO OTHOCHIIMCh KO BCEMY, YTO CBA3AHO C LEPKOBBIO, a <«JIOWHbBIE
MOJINTBbI> OYEHb MOXOWM HA LEPKOBHBIE.

32. Cm. upum. xk Ne 431, n. 5.
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No. 436
Against dislocation *'

In the name of the Father and Son and the Holy Spirit help your servant (person’s
name). The Lord Jesus Christ himself-Son of God and Holy Mther of God he.rself
sacred aider, give help to the servant of God (person’s name). Rise up to t}le aid of
(person’s name), help to straighten the joint of the servant of God (person’s name).
Amen. Amen. Amen. Glory to our God.”

31. Before us appears a folk “pseudo-prayer” in the pure sense. Jesus Christ and Mother of
God are called for assistance, without the mention of any pagan gods. In such case shep-
tukha places her hopes not on the power of magic, but on the assi.stance (?f God.

These prayers, nevertheless, were formed much later thar§ incantations. They were
composed out of necessity, therefore they were many and .varled amongst t-he onhgdox
population who did not consider it a sin to use these prayers in conf.ra.st tf’ the incantations.
Amongst the Doukhobors, “pseudo-prayers” were few. Perhaps this is tied to the‘ fact that
Doukhobors were negatively inclined to anything connected with the church, and “pseudo-
prayers” closely resembled those coming from the church.

32. See Note 5 under No. 431.
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Ne 437
Ot ykona

Bo uma Orua u Ceina, u Cearoro Jlyxa. Cnacu, locnoau, u HOMUITY i
paba boibero [umsa] or ykona u or no6os. Crnur noboii 3a CUHUM MODPEM BO
XpycrajibHom u crekaaunom”™.  Tam ybusaerca pa® bowwii [uma], ykon u
11000# Bpa3 yHUMAIOTCA.

(Yurats wago Tpumabl aesaTh™).

33. B sarosope moGoii, Takie Kak M yKOT, MPEeACTABJACH KUBIM CymecTBOM.  31ecCh,
B HECKOJIBKMX CTPOKAX co3jaH o0pa3 CHANEro JAaJeKo 3a CHHUM MOPeM B XpyIi-
KOM XpYCTaJIbHOM M CTekJaAHHOM aBopue ymmuba. W nanee me npomsmocurcs, no
TNOJPA3YMEBACTCA, YTO YIIMO HE JOMKEeH MPOCHYTHCA, CHJIBHO pa3boNeThCs, MHaye
PaspyIIMTCA €ro ABopel. 3aroBop nomken yGeants ymub He npochmaThCA, noje-
MCTBOBATH HA HEro YCHOKauBaiolle.

34. Unrare ero mago Ges OTABIXa AEBATH pa3 M Tak Tpema npuemamu, 1. €. Bcero 27
pas.
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No. 437
Against beating

In the name of the Father and Son and the Holy Spirit. Lord, save and give mercy
to the servant of God (person’s name) from piercing wound and the bruise. The bruise
sleeps beyond the blue sea in a crystal and glass”home. The servant of God (person’s
name) is bruising there, but the piercing and the bruise are quieted at once.

(One needs to read this three times nine.™)

33. In the incantation, beating and piercing are presented as living beings. Here, in a few lines
is created an image of the bruise found far away beyond the blue sea living in a brittle glass
house. Further nothing is explained, but it is understood that the bruise must not awake or
become seriously ill, otherwise the whole house will be destroyed. The incantation must
convince the bruise not to awake and have a soothing effect.

34. This needs to be read without rest nine times, repeated on three occasions, i.e. 27 times
in all.



110 MOANTBLE OT BOJESHEN, HA PABHBIE CJAYYAH...

Ne 438

Or 3meir®

Ha mope, na okeane, na octpose na Ayzne” newur Gea-ropioy kamens”,
an TEM KaMHEM TpPHU 3MeH CXOpOHeHbl: nepsas — Mapuna, Bropas —
Kare — fi
6pv}13na, TPeThA 3!_[paCKOBbﬂ. 3vea Cropnus™, BLLIMKN 3MeHHOE Kallo
y pada bowbero [uma]”. Koau ne moxuo, 10 Tebe ronosy oTceky u B okean-
-Mope Gpomty. AMWHB, aMUHb, AMUHb.

(Hajo unrats Tpu pasa m noayTsh Tpu pasa).

35. 3aroBopel OT 3Mmeil BCTpewaioTCs ABYX BMaoB: 1) NpPeJOXpaHUTENbHbIE, IEdb KO-
TOPBIX IPEIOTBPATUTL YKYC, U 2) OT yKyca, 4TOObI yMEHbIIUTH €10 HeraTHBHbIE
nocnexcrsua.  Ilepen mamu 3arosop Broporo Tuma.

36. Cm. mpum. k N 426, n. 2.

37. Benblii ropiounii Kamenb, KOTOPbIii 0OBIYHO HAZBIBACTCH Jlamops van Anameipes,
4aCTO BCTPEYACTCA B PYCCKMX 3aroBopax. ITO CBANEHHBI KaMeHb, NeKamuii B
IIEHTPE MUpa B MOpe-OKeaHe WM Ha ocTpope Bysme.

38.B 3aroBopax XpUCTHMAHCKUE HMEHa 4acTo JaBanCh 30pAm. CyﬂleCTBaM orpuna-
TEJAbHBIM: CECTPAM-TUXOpaJKaM, 3MeamM 1 ApYrum, IaBajau UMEeHa, OoTpajKalomme ux
KavyecTna. 3,[!6Cb K€ TpU 3MEN Ha3BaHbl XPUCTUAHCKUMU MMEHAMM. BCPXOBHH}I
3M€i, BIACTBYIOIAaA HaJl HUMH, NOYTU BCErja HOCUT WUMHA clt'Oﬂllll/I, 4TO 1O~
-rpeYeCcKmn (mcopmog) O3HAYAET ANOBUTOE HACEKOMOE, CKOPIUOH. B ee umenn
COHAEPKUTCA YKa3aHue Ha 0CO6le AJOBUTOCTDH U, CIIEOBATEILHO, €€ 0C000 BamkHOE
NOJIOKEHNE B 3MEUHOM MUpe.

39. lloscemecTno GBIIO PACHPOCTPAHEHO MPEACTABICHIE, YTO 3MEA KATUT KATOM, KaK
nyena v, Cyad 10 TEKCTYy, OHO OCTaeTCA B TEJIe «YKAJICHHOrO» 4YeJIOBEKa.
[lonpasymesaercs, uro npussiBanne CKOPHUM BBLINZATH 3MEHMHOE HKAJIO YiKe camo
10 cebe ABAACTCA MATMYECKUM TPOTUBOATMEM.
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No. 438
Against snakes™

In the sea, in the ocean, and in the island of Buyan® the hot white stone? lies,
under which three snakes have been buried. The first is Marina, the second is
Ekaterina, and the third is Praskoviya. Snake Skorpiya® lick out snake’s sting from
the servant of God (person’s name).” If you can’t do this, I will chop off your head
and throw it into the sea-ocean. Amen. Amen. Amen.

(One needs to read this three times and blow three times.)

35. Incantations against snakes come in two forms: (1) preventative, the aim of which is to pre-
vent the snake bite, and (2) from the bite itself, so as to reduce its negative effects. Before
us is an incantation of the second type.

36. See Note 2 in No. 426.

37. The hot white stone, which ordinarily is called Latir or Alatir, is often found in Russian
incantations. This is a sacred stone which lies in the centre of the earth in the sea-ocean or

on the island of Buyan.

38. Usually, animals in incantations were given Christian names. The negative characters in
incantations (such as sisters-fevers and snakes) were given names which stemmed from
their qualities. But in this incantation, snakes were given Christian names. The supreme
snake, which has sovereignty over them, almost always carries the name of Skorpiya which
in Greek means a poisonous insect (scorpio). The name implies a particular poisonous
quality and it follows that it has a special important place in the snake world.

39. Everywhere the proposition was prevalent that a snake stings by sting as with a bee, and
according to the text, this sting stays in the body of the stung person. Implied here is the
notion that the calling forth of the Skorpiya to take out the snake’s venom is in itself a mag-
ical antidote.
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Ne 439

Boiesn B nopory®

W3 ymnupi 8 oxomuny youpaercs paG bowwuii [uma] B nyts, B JIopory
lokpriaerca pa6 Bowwuii [uma) neGom u 3eMJIell, KpacHBIM COJIHIIEM, CBCT:
AbIvM Meciuem, cuaa locnoaneio aynoio, or koaayna, or KOJILYHbU, OT 3Beps
OT ITHLBL, OT JIMXOTO YEJNOBEKa, OT HANPACHON CMEpTH. AMuHb. ’

40. DtoT 3aroBop oTHOCHTCA K Pa3pALY OXPAHUTENbHBIX, KOTOPbIE IOKHBI ObLIN
OTBOANTH OT YENOBEKA OMACHOCTh M BCEBO3MOMKHBIE HENPUATHOCTH B PasHbIX
KUSHEHHBIX CUTYALMAX, B JAHHOM Cllydae — B myTH. 3ajgava 3aroBopa — yoeauTh

BCEX TeX, KTO MOKer gblTb ONnace” ajd vejnoBeka B JI0pore, 4To OH HaJeKHO
3amuueH H860M, 3emilelt, BCeil BCEJIeHHOIN.
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No. 439
On departure of one’s journey®

From the street onto the edge of the village prepares the servant of God (person’s
name) for his journey. Servant of God (person’s name) covers himself with the sky
and earth, the red sun, the bright moon, shining with the moonlight of the Lord,
against sorcerer, against a witch, against a wild animal, against a bird, against evil-
minded people, against death in vain. Amen.

40. This incantation relates to the category of protection which is intended to protect the per-
son from danger and all kinds of misfortunes in different human situations, in this case it
deals with going on a journey. The task of the incantation is to persuade all those who
might be dangerous for the traveller, that the traveller is protected by the sky, the earth, and
by all the universe.
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Ne 440
Or pyuba’

[llen Xpucroc uepes neparvio aessats nedec'. Hec Xpucroc cBoii epan-
PeJIbCKUI KPecT oT 3emim 10 HeGec. 3amutu mens, ['0crnoam, cBOUM ThIHOM
KEJAE3HbIM OT KpoBU GemeHoid, oT pyiba yousyuero, or cabam cexyuei, or
HOKa OyJ1aTHOrO, OT KOMbA PaTHOTO. AMUHD.

41. Cpen yxoBopues GbiIM pacnpocTpaHeHbl 3ar0BOPbI OT OpY#HA, KOTOPBIE XOPOIIO
COXpaHUJINCh JIMCTKY G MX 3aMUCBIO, Y HbIHE UBYIMX B 3aKABKa3he 1yXOBOpIEB.
3aroBopel OT OpyKNA OOBIYHO BTN OYEHb GOMBIIMMHU 1O pasMepy, ¥ MYKYUHBI
HoCH mpu cebe B 3amucu, 0COGEHHO B ToAbl BOiiHbL Jlanublii 3aroBop 0OYEHb

NpoCT M KpaToOK M, OYEBMIAHO, pacCYMTaH Ha 3ayvYnBaHue HAU3yCcThb M 6blCTp06
NMPOU3HECEHNE B HYKHbBIIT MOMEHT.

42. O6brunoe unciio weGec, BCTPEYAIOMEecs B HAPOHBIX CKA3KAX, CTUXAX U 3aroBopax
— CEMb, HO KOIMYECTBO MX MOKET CYHIECTBEHHO YBEJIMUMBATLCA, KaK, HANPUMEp, B
nauom cayuae 10 9 x 9 = 81 neGa. Ilugpa sra wacro Berpewaerca s 3aroBopax.
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No. 440
Against the gun*

Christ was walking over 9 x 9 heavens.” Christ was carrying his evangeli‘cal Cross
from earth to heaven. Protect me, Lord, with your iron pale from the 'rabld blood,
from the killing gun, from the cutting sword, from the demask steel knife, from the

military spear. Amen.

41. Incantations against guns were readily found amongst the Douk}}obors arlld were well pre-
served in the writings by Transcaucasian Doukhobors. Incantations agamst guns usually
were very large in size and men carried these writings with then.l, especially during .tt'le war
years. The present incantation is very simple and short and obviously made for reciting by
heart and quick recitation during moments of need.

42. The usual number of heavens which one finds in folk stories, verses and incantations is
seven, but their numbers can be greatly increased, for example, in the current case of
9 x 9 = 81 heavens. This figure is often found in incantations.
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Ne 441
Or komnnyna®

Orrosapusaio 5, pa6 Bowuii, ot KOJILYHa M OT BOpa, M 3Beps ACTPOBUTOIO,
W OT BCAKOro Bpara u cynocrata. Ykpoii, marh bowus, neraennoo pusoio
OT BOCTOKA M 110 3anaja, ot HeGa M 10 3emin, Orpajin KeJIe3HbIMU ThIHAMM,
a/ITAPEM KAMEHHBIM OT TYJIM U JAPOOU CBUHIOBOI, Oynarnoii craan. Cnacu,
locnoam, or Boiinw. Amunb, Bo uma Orna, avmuns,

43. Conepikanne 3aroBopa 3maumrenno Hpe, €M ero Hasanme. 10 oxpanu-
TeJbHBIN 3ar0BOpP OT BCAKOH onacHocTH, NOJCTEPEeraBueil YeioBeka BHE A0Ma.
Cxopee Bcero, ero wnramm TIEPE]l BLIXOJAOM U3 JI0OMa, B A0pOre.
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No. 441
Against sorcerer *

I, servant of God (person’s name), conjure sorcerer, and robbc?r, anq greedy animal,
and enemy, and foe. Holy Mother of God, cover me by your ngpegshable chasut?le
from the west to the east, from the sky to the earth; guard me with iron fences, with
a stone altar against the bullet and lead shot, against Damascus steel. Save [me], Lord,
from war. Amen, in the name of the Father. Amen.

43. The content of this incantation is significantly broader then its name implies. This incan-
tation provides protection from all dangers that man meets when not at home. More often
it was read just before leaving home, or on a journey.
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Ne 442
Taitnaa monuTea 114 cha

Bo uma Ortua u Ceima, u Caaroro Jyxa. Amunb. Monursa rtaiinas nis
cua. Monutsa Uucycosa, pyka Cnacosa, ciio ¢ XpHUCTOM, € KUBOTBOPAIIM
Kpecrom, ubo Kmod semum 3amok sambikaer. Cam ocnogs or BBBI[))H or
3Med, OT JIMXOTO YeI0BEKa, OT MyKNKa-epeTuka, or 6abbi-epeTuibl, OT IIBI;KM-

“BOJIOCHMUBI 3amUTBI MeHs, pab.
’ a bowbero [uma], kamenn
; bl
EJE3HBIMU ThIHAMH. : e

AMUHB, aMUHDb, aMUHDBY,

44. B ’
! ;M (r)wﬂﬂorlle); OOXpaHI/ITEJ'lebIX 3aroBopax BCTPEYAETCA MOTHB KJIOYA, 3aMbIKAIOIIErO
\ I'Jla TOBOPUTCA O IKEJIE3HOM 3aMKe

HO valle 3aMKOM ABIASAETCA C

3eMIlA MM Mope, a Kaouom Hebo. 3 Tkl i,
: . DAMBIKAIOT Takoil 3amok cam Uucyve X

oapislnigi am Uncyc Xpucroc
ceareie.  [loapasymesaercsa, uro ,

‘ oA, KPOMe HUX HU OJHO KU
! BOE
”%;:xcicl:no.unw 31(1)&;1 CHIa YiKe HE CMOWET €ro OTOMKHYTh 1 YHUYTOXKNTh CHIY MAr-
e Aen J): c1oB. OBbrano ppasa 0 KimoYe-3aMKe CTOUT B KOHIE 3aroBopa M Kak Obl
PEILTAET €ro CJ0Ba, HO MOXKHO BCTPETUTh €€ M B CEpPeauHe TEeKCTa, Kak

Haﬂ])MM p it H y . o “ p .
. o .
X e B dHHOM cClJiyvyae L[H()l 1a OHa ‘;blBael COBCEM KpaTkou “l(.]"()q

45. B

Hors.;lronope Hap#Aly CO 3BEPEM M 3JIbIM YEJIOBEKOM B KAaU€CTBE MCTOYHUKA ONac-
«eﬁe:lminn():::oaexa YHOMAHYTBI €PETUKM U J€BKa-BoNoCHUI@A. B mapone cioso

» a4aJ10 TO Ke, 4TO M KOJJAYH, T. e i

v . €. 4eNIOBeK, HABOMAWMI 10
moneit. JleBka-sonocuuna, 1. e ; ; e
., T. €. IeBYNIKAa C pacnyu[eHHbIMU BOJIOCAM
U — ITO TOWkE

KOJI ;
noagv):;[:g 'ﬂ,ﬂﬂ JEBYWIKN, a Tem 0o/ee /A KeHIMHbI ObLIO HENO3BOIUTENLHO

A C paCnymeHHbIMI BOJOCAMM @K€ J0Ma, HO KOJAYHBA, KaK CYMTAIM B
Hapoje, BO BPeMsA KOJIOBCTBA PaCIyCKala BOJOCKHI.

;«;);gg:gaﬁém% Bﬁmwcaﬂa %Hogl ?13 «Kuurn 3amucnoit, knnrn < Beaknx ges

- B. llonosa. C. B. llonos crenan crepy

3 I0Ulee NMpUMEYaHne B CBOEId

K . : M

B:lg:ﬁ K 3T0M6MOJ'IMTB6. «/lana cus konna u3 nepemuckn XpucTHanckoii oGUMHDI
“CMHPHOTO  bpaTcTBa BepoucnioBeranna ywenus Xpucropa. B roxy 1897

NEepenuchBanacy 3uMoit — npun. Bu. bonu-bpyesua.
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No. 442
The secret prayer before sleep

In the name of the Father, the Son, and the Holy Ghost. Amen. This is a secret
prayer for sleeping. The Jesus’s prayer, the hand of the Saviour, I sleep with Christ,
with the life-giving cross, for the key locks the earth.* The Lord himself protect me,
servant of God (person’s name), against animal, snake, against evil people, against
male and female heretics, against the maiden with unplaited hair by stone walls, by
iron fences. Amen. Amen. Amen.’

44. Tn many protection incantations one finds the motif of a key which locks a lock. Sometimes
mention is made of an iron lock, but more often the lock is either the land or the sea, while
the key is heaven. Locking such a lock would be done by Jesus Christ, Mother of God or
the saints. Implied here is the fact that besides them there is no one living being or evil spir-
it that can open it or destroy the power of the magical words. Customarily the phrase about
key-lock stands at the end of the incantation and somehow strengthens the words, but it can
also be found in the middle of the text, as for example, in the present situation. Sometimes
it is very short: “Key - lock™.

45. Tn incantations about animals and evil people as sources of danger are mentioned heretics
and maidens with unplaited hair. Popularly the word “heretic” means one that is equivalent
to a sorcerer, i.e. a person who has the ability to send an evil eye on some person.The maid-
en with unplaited hair was considered to be a witch. For the maiden, and especially for
women, it was forbidden to appear with unplaited hair even at home, but witches were said
to let down their hair while casting their spells.

*  This prayer was written down by me from the Notebook, a book for all “kinds of matters”,

by Doukhobor S.V. Popov. S.V. Popov made the following note in his “book™ for this

prayer: “this copy was given from the papers of the Christian Community of Universal
Brotherhood of Christian religion. Rewritten in winter of 1898.” (note by V. B.-B).
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Ne 443

Ot 3abIX Hanacreii

Jary s — nomosock, Bctamy — GIAroCIOBIIOCH: YMOKCH f XOMOMHOIO
pOCOIO, YTPYCh A MPEUMCTOI0 NEJIEHOI0; NOKJIOHIOCh fi MUY, HUBYIEMY Ha
semne. [loiiny s, paGa bowna [uma], us Bopor B Bopora, U3 1Bepeii B jBe-
pu, B uncroe noie. Ha wmope, Ha okeane, na ocrpose bysue, tam cuaur
matymka bowba npecsaras boropomuua co csoum ¢ tuxum co Gmenanon-
-ﬂonuy/nfmwm/u“. Marymka Bowba npecsaras boropoanua, ykpoii Tel Hac
CBOCH HETJIEHHOW MEJEHON OT BOABI, OT MOTOKA, OT BOpa, OT pa3boiinka, OT
PY#bA, OT Komnbd, or cabam Oynarnoit.  Marymka Bowmbsa npecssaras
boropoanua, 3aropoan Thi HAC CBOMM THIHOM WKeJE3HBIM OT 3eMIM U 10 Heba,
Oe3 nBepeil, O3 OKOH: 3aMKHU Thl HAC CEMUIECATBIO CEMBIO 3aMKAMMU, KIIOY
OTHECU B OKeaH-Mope, nojoiku noa o6en kamens-Jlateips®. Peuer marymka
bBowba npecssaras boropoamima ¢ csoum ¢ Tuxum Crenanom-nomnyTHUYKOM:
«HT0 MoKer okean-Mope J0CyXa BBICYMIMTH WM NECOYEK 10 3€PHBINIKA
BbIOpath, Gesi kamenb-JlaTeiph CBOPOTUTH, KIIOYM JOCTATH, TONAA MEHS, pady
bowbio [uma], obugers™. AMuHb, aMUHb.

Cwemaii, 'ocnoan, Toro amxomes, cBexm emy pyKU-HOTM, CBAKM emy
KOCTU-#NWJIbI, OTBPATU €My JIMLO W TJla3a, BCE MOMBIILIEHUE, Xyible Jeja.
bory uamemy cnasa.

46. Taxoe mHawano ¥acTo BCTpEWaeTcA B PYCCKMX 3aroBopax. B oTHX HECKONbKIX
dpasax Kak Obl ONMCHIBAETCA TO, YTO HEOGXOAMMO AENaTh MEpex ero mpouTeHueM,
T. €. 9TO CBOEOOpa3Hafs MHCTPYKIHUA 10 NPUMEHEHMIO 3aroBOpa.

47. Cm. npum. k N° 426, n. 2.

48. Cmenan-nonymuuvex — 1. e. cearoii Credan. B ucropun XPUCTHAHCTBA OBLIO
asa Creana, cynpba KOTOPBIX B KaKoil-TO Mepe Oblia CBA3aHA C ABIEHMEM
Boropouupr.  Credan [lepsomyuennnk, namars KOTOporo ormevaercs 1IEPKOBBIO
9 ampapa (27 nekabpa no cr. c1.), GBI NOCBAWEH B AMAKOHbI CAMUME AIOCTONA-
MU, TBOpUJI uyieca um Obln 3a0MT KamHaMu Ha cMmepth. Ha ero myuenmueckyio
CMEpTh B3upasa croamas Ha xoame Boropoanua.

Hpyroit Credan, nomyunsmnii npossume Hosblii, GbLT BBIMOTEH €10 MaTepbio
y boropoanupr. Tlocie powaenns Credana ero Marh nepe nkooii 1esbi Mapun
B Xpame mpocuina ee ObiTh 11d ee china marepplo.  OcoGoe Gaarososienue
Boropoauusl 6b10 ¢ HUM BCIO ero kusub. IlamaTs ero nepkosb ormevaer 11
nexabpu (28 woabpa mo cr. cr.), B meH» ero cveprin.  Bupaumo, Crenan-nomyrt-
HUYEK, T. e. uaymuii pagom ¢ boropoanuein — aro Credan Hoswiii.
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No. 443
From evil misfortunes

I lay down and pray, stand up and take a blessing myself; I wash myself in the
cold dew and dry myself with the cleanest shroud; I bow to the world and all the liv-
ing beings on earth. I, servant of God (person’s name), go from gate to gate, from
door to door, into the open country.” In the sea-ocean and on the island of Buyan,”
there sits the Holy Mother of God with her quiet Stepan, a fellow traveller.* Mother
of God cover us with your imperishable shroud against water, against flood, against
thief, against robber, against gun, against spear, against the Damascus steel sabre.
Mother of God, guard us with your iron fence from the earth to the sky, without doors,
without windows; lock us up with 77 locks, take the key to the sea-ocean and place
it under the white stone Latir.* Mother of God speaks with her quiet Stepan, fellow
traveller: “Who can dry out the sea-ocean or take every grain of sand out, move the
white stone Latir, get the key, only after that can servant of God (person’s name) be
offended.” Amen. Amen.

Confuse, Lord, that evil person, bind his hand and foot, tie up his bones and ten-
dons, turnthe aside his face and eyes, all his thinking, bad deeds. Glory to our God.

46. This beginning is often found in Russian incantations. These several phrases describe
what is essential before reading it, i.e. these are distinctive instructions on applying the
incantation.

47. See Note 2 in No. 426.

48. Stephan the fellow traveller is Saint Stephen. In the history of Christianity there were two
Stephens, the fate of which in some measure was tied to the happenings of Mother of God.
Stephen the first Martyr is commemorated by the Orthodox church on the 9th of January
(the 27th of December by the Old Calendar); he was promoted to the deacon by the apos-
tles. Saint Stephen worked miracles and was stoned to death by pagans. At that moment,
Mother of God stood on the hill and saw his martyred death.

The other Stephen, with the title the New one, was prayed for by his mother in the pres-
ence of Mother of God. After the birth of Stephen, his mother before the icon of Mary in
the church asked Mary to be a mother to her son. He was held in very high graces with
Mother of God for all of his life.His day is the 1lth December (the 28th November by the
0ld Calendar). Evidently, Stephen, the fellow traveller, who rode beside the Mother of God
was Stephen the New.
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Ne 444
Or cranasa®

No. 444
Against the evil eye *

baarociosu, INocnoan, or Genoro rlasa, OT YepHOro, OT KeaToro, or
BCTpe‘lHOI‘O,UOT NION€peyHoro, ot 3apu, ot meperosopa”.  PowueHubiii u
COTBOPEHHBINH™ 1mOMoraer paby bowkbemy [uma].

Bless, Lord, against the white eye, against the black one, against the yellow one,
against anybody and everybody who crosses my path, against the dawn, against gos-
sip.”” The born and the created one™ is helping the servant of God (person’s name).

49. See Note 3 in No. 438.

50. In the incantation there is a well developed story about the locking up of the wonderful
fence by the Mother of God herself; the story sets out obviously impossible conditions only
by the fulfilment of which could one acquire the key and unlock the 77 locks.

51. It was considered that if one looked on a person with bad thoughts, envy or at the wrong
time, then one’s gaze could bring harm to his health or would place on him some kind of
unpleasantness. He would then be harmed with the evil eye.

49. Cw. npum. x N°438, 1. 3.

50. lgOl:jaronope JMHTEPECHO pa3BUT CIOKET C 3aMBIKAHUEM Wy 1ECHOro 3abopa camoii
OPOIMUEH, KOTOpaA CTaBUT 3aBEJOMO HEBBIOMHUMEIC YCIOBUA, BBINOIHUB
KOTOpBIE MOMKHO JOCTAThb KJTIOYM M OTOMKHYTH 77 3aMKOB.

51. Cunranocs, wro ecan TNOCMOTPETL Ha YejoBeKa ¢ HeJ0OPLIMU MBICAAMU, 3ABHCTHIO

WJIn He B ﬂOﬁprM 1ac, TO MOKHO B3IJIANOM HAaHECTN Bpen ero 310POBLIO UJIN

HABICYL HA HETO KAKYIO-TO HENpUATHOCTD :
CTh, TO €CTh C22a3Ums.
52. In similar protection incantations, efforts are made to give as fully as possible a look of

those eyes that could harm by staring: those are eyes with different colours, coming from
people of different ages and sexes, and so forth. In this manner, an attempt was made to
exclude the possibility of any unknown eyes, not mentioned in the incantation. In the pre-
sent incantation this (described very succinctly) list is very short. Perhaps some of it sim-
ply was forgotten. In the number of possible sources for the evil eye, the dawn is mentioned
as one. This is not typical for incantations because the dawn is a positive thing, a good ele-
ment in Russian mythology. In order not to bring harm to people, the popular folk belief is
that you can bring harm to a person simply by directing bad thoughts, talking bad things,
or condemning him.

53. One could surmise that this refers to any living being, animal and man, which could help
the person seeking assistance.

52. B n01001bIX OXpanuTenbHbIx 3droBopax OT Crilaza CTApaloTCA KaK MOKHO MONHee
TEPEUNCINTD TIa3a, KOTOPBIE MOIYT CLAA3UTh: 910 Pasubie no usery rnasa, npu-
HALICIKAIME TOAAM PA3HBIX BO3PACTHBIX IPyNN 1 PA3HBIX 1OJOB U T. 1 'i‘ak[:m
00pasoM MBITAMNCH NCKTIOUUTH BOZMOKHOCTS Criasa Kakumm-ro Heuane.cn'{bmu He
HA3BAHHBIMU B 3arosope raasamm. B pannom 3ArOBOPE HTO Nepeuncienne O'l,CHb
Kkpatkoe. Bosmoikno, wacth ero mpocto 3abuinacs. B wncae soswomubix ncroy-
HUKOB Cri1asa, nopun Hassawa 3aps. I10 He TMHMYHO Jin 3aroBOpOB, TaK Kak 3aps
ABIACTCA NONOKNTENbHBIM, 100PHIM HAYAIOM B PYCCKOil Mucponor;m HaHecfu
BPEI YENIOBEKY, KaK CYNTANOCH B HAPOAE, MOWKHO M HenoﬁpomenaTem;HuMM a3-
FOBOPAMH O HEM, OCYWKIEHUEM €ro — NEeperoBopami. !

53. Moo npeanonowuts, uto 3gecs Peub MACT 0 MOGOM KMBOM CymecTse — u-
BOTHOM 1 Y€JIOBEKE, KOTOPBIE MOMKHBI HOMOIaT, JarosapusaeMomy.
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Ne 445

3akiunanue

locnony momonumcs.  3aknunaio tefa OoT 371010 HavaJbHUKA, XYJBHOIO

HAuAIbHUKA™, CYTNPOTHB HEro BoccraneM. CaMmojerenb JyKas, 3akAMHAIO A
1€05, M3BEPKEHHOTO OT FOPHOTNO CBETHOMEHNA, 3aKIMHAI0 A TeOs, [maamero
110 CBOEMY IPOM3BOJICHUIO]™, 3aKJIMHAI0 OT BCAKOI IYIIM HEYHCTO — Borom

Casaodom, anresom Bowbum, Amanamu™ Ero.

Msi ero® nosum Borowm

Bcenepsnrenem, scem sounctsom Bombum. Wsbinu, pasiayuuck na cem mecre.
Rmoun-3amox®. Amunb. bory mamemy ciasa.

54.

53,
56.

57.

58.
59.

Iro sakaumanne or CaTabl, XOTA B TEKCTE OH HM pa3y He Ha3BaH NMO UMEHN.
OTanynTh 3aroBop OT 3aKIMHAHWA HE BCEra MPOCTO, HO B JAHHOM clyyae Ha 91O
YKa3bIBACT HEOJHOKPATHO MOBTOPAIOUIEECA CJOBO «3aKAMHAIO». B orauume ot
MO/IUTBDI, B KOTOPOIl 3aK/I0YeHa Npochba, 1 YMCTOr0 3aroBopa, ABIAMErOCH Mar-
MYECKON CJOBECHON (OPMYINOIl € MOMETaHMeM, B 3aKJIMHAHUM CJABIIATCA HAC-
TOATE/IbHOE TpeboBaHME C Yrpo3oii.

3J’lLIM, XYJ/IbHBIM HAa4YaJdbHUKOM B 3akiuHanuu Has3Ban Carana.

IT0 MecTo B OpuUrunHaje 3aKJIUHAHUA Kpaﬁme 3alyTaHO W PEKOHCTPYMPOBAHO M0

EMbICJIy U B COOTBETCTBUM C NPEACTABIEHUAMU PYCCKOTO Hapojla u ,uyxo60pueﬂ 0
daTaHe.

Cuia 3aK1ATUA 3aK/I09A€TCA B TOM, 4TO OHO NPOUZHOCUTCA NMEHEeM bora-Orua
Casaoga, ero amrenoB m «Anamos ero». Agamsr — 510 UCKAKEHHOE Agansr
(Anam). 3xecw peun momerT uaTh o cosganubix Borom momAx, HO CKOpee BCero
«Ananavn» HasBambl nepsblii wenosex Anam u Mucyc Xpucroc, KOTOPOTO 11€PKOBb
HA3bIBA/IA BTOPBIM AJTAMOM, NPUHECHIUM B MUP CHACEHUE.

Nmeerca B suay Carana.
Cm. mpum. k Ne 442, n. 1.
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No. 445
Exorcism *

We will pray to the Lord. I exorcise you from the vicious chief,” from the

depraved chief. We will rise against him. You are self-styled, evil one. exorcise you
who has been excommunicated from the divine light. I exorcise you [who has fallen
by his own wish].* I exorcise you against evil spirit in the name of the God of
Sabaoth, the angel of God, his Adans.”” We catch him™ with God Almighty with all
the hosts of God. Go out, go away from here. Key-lock.” Amen. Glory to our God.

54.

53
56.

57,

58.
59,

This exorcism is against Satan, although in the text he is not mentioned even once by name.
To distinquish an incantation from an exorcism is not always easy, but in the present case
it is revealed by the repeated use of the word “exorcism”. In contrast to a prayer where
there is a request and from a pure incantation which is a magical word formula with a wish,
in the exorcism one hears a persistent demand with a threat.

This vicious chief is Satan.

This place in the exorcism is somewhat mixed up, and has been reconstructed according to
the meaning and the conception of the Russian people and the Doukhobors about Satan.

The strength of the exorcism consists of the fact that it is uttered in the name of God the
Father Sabaoth, his angel and the Adans’. The word Adans is distorted from Adams. It is
possible that this refers to the people created by God, but more likely the reference is to the
first person Adam and Jesus Christ, who was named by the church as the second Adam,
who bought salvation to the world.

Meaning Satan.
See Note on No. 442.
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Ne 446
Or 6eca®

Ha paba bowbero [uma] locnoms maknagbiBaer pyky CBOIO, W3rOHAET
oecos. Wseiante u3 cero paba bowbero [umsa] Gecbl, NOWANTE Bbl B KENTHIE
neckn®. Aunresn bBowwuii, npunumaii®.

(Yurars Tpu pasa).

60. becer — B IpEBHECTABAHCKON A3bIYECKON MUDOTOrMHM 3TO 3abie ayxu. B XpUC-
TUAHCKOI Tpamuumu sA3plyeckue Oechl ObLIM NPUPABHEHBI K IEMOHAM M CTAIN
ciayramu abssona. B mapoge cumranocs, wto Gechl MpOHMKAIOT B wenoBeka U
ABIAIOTCA NPUYMHON JYIIEBHBIX pPaccTpoiicTs, Gosesneil. Oum manpasasior ue-
JIOBEKA 110 JIOKHOMY MYTH, TONKAIOT €ro Ha NPecTyNieHnd. DBecsl HeBUAMMBI, HO
MOrYT ABAATHCA B mobom obmuke. Yacto B mapoamom npecraBieHum crapusics
3HAK PaBEHCTBA MEKIY 0ECOM U 4epTOM.

Jepm — 510 mapmmii awren, cayra AbABOTA. ITO AHTPONOMOPGHOE CYIHIECT-
BO, NOKPBITOE MIEPCTHIO, C poraMm ¥ XBocToM. Ueprum oxoTaTca 3a ueoBeyeCKUMU
JAymIamMu 1 My4aioT ux B Any.

61. Cuuranocn, 4ro oburanumem OECOB ABIAIOTCH MYCTBIHM. ITO MNYCTBIHU B T€O0-
rpauYECcKoM TOHUMAHWN, TJe MOBEPXHOCTb 3EMIM MOKPbITA NMECKOM M Kyia B
3aroBOpe OTCHIIAIOT GECOB, W MYCTHIHHBIE, HE3ACENEHHbIE MECTa, KOTOpbie B Hapo-
1€ TAK/Ke Ha3bIBAIOT IYCTBIHAMMU.

62. lenosera, 0cBOGOKACHHOrO OT Geca, MPUHAMAET MOJ CBOIO ONEKY aHred.
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No. 446
Against bes”

The Lord put his hand on the servant of God (person’s name) and chase out the

beses. Go out beses of the servant of God (person’s name), go away to the yellow
sands.’’ Angel of God, take over.”

(To be read three times).

60.

61.

In old Slavic pagan mythology, bes ( beses-pl.) is an evil spirit. In the (;hn'stian traditipn
pagan beses were compared to demons who became servants for 'the devil. Peopl'e consid-
er that beses penetrate the person and are the cause for mental disturbances and illnesses.
They lead people off the track and jog them into criminal activity. Beses cannot pe seen,
but can show up in any form. Often in popular conception there was an equivalency
between bes and chert. e

Chert is a fallen angel, servant of the devil. This is an anthropomorphic belng. covered
with hair, with horns and a tail. Cherts hunt for people’s souls and torment them in Hell.

It was considered that the dwelling place of beses was in the desert. This is the desert' geo-
graphically speaking where in the surface of the land is covered with sand and whfare m'the
incantations the beses are sent off to, also people popularly call desolate and uninhabited
areas as the desert.

62. When a person is freed from the beses, the angel takes him under protection.
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Ne 447
Or Gecos

Bo uma Otua n Ceina u Cearoro Jlyxa mporonsmo 6ecos. Thl eci, Tbi
ecn Tocnoam, Tocnoam, rue Gesnavanwmubiii Laps, rae Bce-u-Beemory-
IECTBEHHBIN YCTAHOBUI HEOO M 3eMii0®. AMHUHb, aMUHb, aMUHb.

MosmTsa u3 Bcero tena nporonut Gecos. [I1e HbiHe Oe3HAYATLHOrO Haps
Aepikasa m riae jenb pouaenna?]”.  llocaymaii mens, sxko nocnyxam Capy
Pazos06y anrenbi”. Thl 0TO BCEX HEYMCTBIX AYXOB U JEMOHOB OUMCTH paba
bowus Cenend®: w3 acuvix oueit, uz uepnvix Gposeii, U3 pernBoro cepana, us
ropaueii Kposn n Gesoro JIErkoro, 3 YPHLIX NEYEHOK, U3 BCETO ety Ika, [or]
BCAKMX CKOpOeil u Gosiesneii (M HArOBOPHBIX €PETMYECKNMX, 3JIbIX; CTYJHBIX
KOJIOYEK CHJIBHBIX ePeTUYECKNX; OT pe3eil BHYTPEHHUX MOJINTBA, OT BHYTPEH-
HUX 37IbIX HaNaAkoB 00JM; OT JIMXOPAJIOK ePeTHYECKUX: UX B epeTHYecKUX O
NoTyrax, JBe NOMKMIbHBIX, JBE CTYIHBIX)", U3 KOCTeil, U3 MOJYKOCTeil, U3
KWL, U3 TNOJYKWUIL, U3 BCEro abixanusa ounctu, l'ocnoan, paba Bowus csoero.

63. Dra (pasa manononarna. besnavanbupiM napem Gbi0 NpUHATO HasbiBaTh bo-
ra-Beenepmurens. Torna momywaerca, uro tor, kto B 3aroope Hassan [‘ocmogom,
no GomectBy we pasen bory, Ho mpeGbiBaer B ero nepxase. B wapone, ocobenno
B €ro HENpaBOC/IABHON YaCcTH, HANPUMEP, CPEIN CEKTAHTOB, CYIMECTBOBAIN BEChMa
HeacHble mpencrasienns o bowecrsennoit Tpoune u ee tpueanncrse. Buanmo, B

JAHHOM CJIydae Mbl UMeeM npumep pasienenus eamnoro bora ma Bora-Ortua n
Hepasnoro emy China.

64 Dta (pasa PEKOHCTPYMpPOBAHA W3 HATPOMOMICHUA HE CBA3AHHBIX MEK1Y €000I0
cro B opurumane.  OCTanoch HEACHBIM, O KAKOM JIHE DOWICHMA WIAET peys.
Ornocurca i ara gpasa k powaenmio Nocnoga Uncyca Xpucra, npumemero B
MUP CHACTH YENOBEYECTBO, WM OHA OTHOCHTCA K YEJOBEYECTBY, KOTOPOE KOT-
na-unOyab BOCKPECHET, T. €. POAMTCA AJTA HOBOIl KU3HIL.

65 Cappa — wena espeiickoro narpuapxa AspaamMa. B cooTBeTCTBUN ¢ GUEIEHCKOI
Jaerennoi k ux marpy sasunack Cearas Tpouna B Bue Tpex myTHHKOB, KOTOPBIX
B PYCCKOIl MKOHONMCH M300pakaioT B Bujie Tpex anremaos Onu nooGemanm, yto
v 90-nerneii Cappot poautca chin. Cappa, HAXOIMBIIAACA B AaTpe, pacCMesIach
1po cebf, HO AHTelbl BCE PaBHO YCJBIIIAIN €e.

B sarosope x umenn Cappa npuasneno cioso «Parozosar, nanucannoe Bomu-
-bpyesuuem ¢ Goabwoii Gykeoit kak Qamuans. Ha camom nene 1o CTapuHHOE
PYCCKOE CJI0BO O3HAYAET «CBAp/MBaf», <u3NMUHE cyeramsas». lloguepkusanne
OTPULATEJBHON YePThi XapaKTepa BNOJHE NMOHATHO, €CM YYECTh €€ HeJOBepHe K
crnosam Cearoit Tpounst n BHyTpeHuuit cmex.

66 B Tekcre 3aroBopa KOHKPETHO YKa3aHO MM YeJOBEKa, KOTOPOr0 3aroBapuBaiOT OT
Oecos u Gosnesueii.

67 B opuruHale CKOOOK HET, HO TAK KaK TEKCT, OG’bﬂCHﬂlO].ul/lﬁ OT KaKUX UMEHHO

DoJie3Heii ATOT 3aroBOp, OYEHb 3ATPYAHAET €r0 MOHUMAHNE, Mbl COWIN BO3MOKHBIM
MOCTaBUTh CKOOKMU.
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No. 447
Against beses

In the name of the Father and the Son, and the Holy Spirit I chase away the beses.
You are Lord, Lord, where the eternal Tsar and Almighty placed the heaven and
earth.” Amen. Amen. Amen. :

This prayer is designed to chase out beses from the whole body. [Where is today
the eternal Tsar’s power and where is the day of birth?]* Hear me as angels have
heard Sarah Ragozova.® From all the evil spirits and demons you will cleanse the ser-
vant of God Semeon,*® chase them from his serene eyes, from his black eyebrows,
from his ardent heart, from hot blood and white lung, from black livers., from .the
whole stomach upsets, from sorrows and illnesses (from cold sharp I.leretlcal COll-CS,
from sharp internal pains, from heretical fevers, there are two heretical convulsive
fevers, two knee tendons, and two cold fevers”) send them out from bones, from half
bones, from veins, from half veins, from all breath. Lord, cleanse your servant.

63. The eternal tsar was understood as the God Almighty. It follows that he who is called the
Lord in incantations is not equal to God, but dwells in his supreme power. People, espe-
cially in the non-Orthodox sector, for example amongst the sectaria.ns, had a very 'unclf:ar
representation of the Holy Trinity and its three entities. Apparently in the curren.t situation
we have an example of the division of one God in the form of God-Father and his unequal

Son.

64. This phrase is a reconstruction from a bunch of disjointed words. It is unclear as tq which
birthday is referred to. It is unclear whether this phrase refers to birth of Jesus Christ who
came to earth to save mankind, or does it relate to mankind which will be resurrected one

day (i.e. born to new life).

65. Sarah is the wife of the Jewish patriarch Abraham. According to the biblical legenq, the HQly
Trinity appeared in that tent in the form of three travellers who were represented in Russian
iconography as three angels. They promised that a son would be born to 90-year-old Sarah
who was in the tent and who laughed to herself, but the angels nevertheless heard her.

In the incantation to the name of Sarah was added the word Ragozova, which was
recorded by Bonch-Bruevich with an upper-case letter as if a family name. In fact, this old
Russian word means “quarrelsome”. The emphasis on the negative traits of her character
are fully understandable if we take into account her disbelief in the words of the Holy
Trinity and her internal laugh.

66. In the text the incantation concretely points out the name of the man who expels the devil
and the illness.

67. In the original there were no parenthesis, but because the text explains what the exorcism
is working to expel, it is very difficult to understand the meaning; hence parentheses are
used for clarity.
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Ne 448
Or 2701000

Cuporckas mMarh 0TOOBET NATHI, MOXOWAA K uyixoii orpage. llonaii emy,
l'ocnoan, no tpu ams orpasl.  Ykpoii ero, [ocnoau, na MOpe-OKeaHe
caywuth Cmpaguis-nmuyge; oraumu, ['ocnoan, pyku, HOMM, KOCTH, Wbl
BO Beku BekoB. Amunb. Homer,.

68. ITOT 3aroBOP MOKHO OTHECTH K WMCIY CAMBIX 3arafO¥HBIX 3ar0BOPOB, 3AMUCAHHBIX
Ba. bowu-bpyesnuem cpeanm myxoGopues.  Lludpbl, ykasamuble B 3arosoBke
(2701000), Bozwowno, ABAMOTCA MWHPPOM. Cpean pycCkux 3aroBopoB OdYeHb
PEIKO, HO BCTpedaloTcsi coeobpasubie OykBenHble muppobku.  Berpewaiorcs
3aroBOpPBI, COCTOANIME U3 MArMYeCKOro coueranus GyKB M COBEPHIEHHO HE UMEI)-
H1e CMbIC/IA.

B nannom ciywae cxnajbisaetca Bnevatsienme, WTo mepei HaMM OCTATKM 3aroBopa
WM CIMBIINXCA HECKOJBKUX 3aroBOPOB, B KOTOPBIX MNPOCMATPUBAIOTCA TPU HE
CBA3AHHBIX CIOKETa.

1) math cupor (B10Ba) XOAUT OKOMO WyMKKMX OFpaj, BUANMO, cobupas mojasuue;

2) npocsba, obpamennan k locnogy, aate, KoMy-T0 OTpajy, VEPBITH €ro, a 3’TOT
HEeKTO Oyner cuywurs Cmpaguas-nmuge. «Crpadumb» wiu <<CTpe(I)V[J1b:> — 3TO
HasBanue BOMMEOHOH NTUIbI TPOUCXOINT OT TPEYECKOro cloBa «cTpayc». [lo nosep-
UAM, 5Ta NTUL@A KUBET CPeIM MOPA, M KaK TOJILKO OHA BCTPENEHeTCA, MO BCeil zemie
NPOCBIMAIOTCA W MOIOT NEeTYXH.

3) mpockGa k locnogy oTHATL y KOro-T0 pyku, HOrW, KOCTH u wuibi. [10106HbIE
1POCHOBI BCTPEYAIOTCA B 3ar0OBOPAX OT BOPOB M Pa3bOilHMKOB.
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No. 448
Against 2701000

A Mother of Orphans will hurt her heels before a strange fence. Give him, Lord, three
days of comfort, shelter him, Lord, in the sea-ocean to serve the bird Strafil. Take
away, Lord, hands, feet, bones, tendons for ever and ever. Amen. The end.

68. This incantation ranks as one of the most mysterious ones recorded by V. Bonch-Bruevich
amongst the Doukhobors. The figure —2701000— is possibly a code. Amongst Russian
incantations there are cipherings which consisted of letters, but this type of incantation is
rare, although it appears in the form of original letter prints. Also one finds incantations
which consist of the magical combination of letters without any apparent meaning.

In the present case, there is an impression that before us is the remains of an incanta-
tion or the convergence of several incantations which deal with three unconnected subjects:

(1) A Mother of Orphans (a widow) is walking around a strange fence apparently gath-
ering charity.

(2) The request is to the Lord to give someone comfort, to shelter him and this person
will serve Strafil the bird. Strafil or Strefil are the names of a magical bird which comes
from the Greek word “straus” [ostrich]. According to belief, this bird lives in the middle of
the sea and whenever it wakes up, all the roosters around the world wake up and crow.

(3) A request to the Lord is made to take away from someone the hands, feet, bones
and tendons. Similar requests are found in incantations against thieves and robbers.
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Ne 449

g nuen

ﬂilena Thl MYENUNA, TOJeTail Thl, MOA MYEIMA, BO TEMHBIX Jiecax, Ha
6enommpene 1 Ha YepHoil rpasu. Kak uapb Ha napcrse cuaut, GbITh U B MOEM
nerke”.  Beipactana nosa or INocnoanero pefpa, a Toii J1030if HOBUBAIOTCA
pou u noaypoikn®. Socuma w Cassamuii — nacrymkn bowun™, Bo ums

Orna u Ceina, n Cearoro Jlyxa. Amumb.

69. 31ech npoBoauTCA fapajiienb MEk1y napeM, HespibneMo CHAAIMM Ha LApCTBe, Ha
CBOCM MPECTONE, M MYENIOi, NPUBA3AHHON K CBOEMY yiblo, K jaeTky. CuTyaums c
IIYEI0N, 10 JIOTUKE 3aroBOpa, IO0JKHA MOBTOPUTH CUTYAIMIO C LApeM.

70. Bunorpagnaa 03a B npeicrabienum Hapoa Oblia CHMBOJOM pad, u300MANA
mioopoansa, u cam l'ocnoas npoGosan ee naoael. B 3arosope s1a paiickaa J03a
NIPUHUMAET 1 BBIPAIMBACT NOABMBIINECA MOJOABIC POM MYE.

71. Cearvie Jocuna n Cagsamud, npociaBuBIINECH CBOEH NOIBHKHIIECKOI KU3HBIO
W 3a10KUBIIME OCHOBBI u3BecTHOro B Poccum Comosenkoro momactbipa, cumra-
MCh B Hapoje nokposurensmm nuen. CymecTByer ferema, uro l‘ocn(’)ny bory
noTpeboBaICA BOCK HAa CBEM, M OH MONPOCHJ CBATHIX MPUHECTH myen u3 Erunra
rae onn soanmance.  Caemats 10 cymen tonsko 3ocuma Conosenxuii. Byt u
CBOEro mocoxa on npunec bory nuenumyio matky m HeCKOIbKO e, B illell)ib
namatn 3ocumel 30 anpens (17 anpena no cr. cr.) na Pycu BblHOCVlJ'IVI-Ha VUL

nocie 3uMoBku yiaeu, a 10 okrabpa (27 ¢
; entabpsa mo cr. cr.) B ne
Cassarusa nx y6upaan ma 3umy. o i
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No. 449
For bees

Bee, you are a nice bee, fly my nice bee to the dark forests, on the white river and
on black mud. Just like the Tsar sitting on his throne, to be in my hive-entrance.” A
grape vine is growing from the Lord’s rib, but this vine has born a large and small
swarm.” Zosima and Savvatii are the shepherds of God,” in the name of Father, and

Son, and Holy Spirit. Amen.

69. Here is a parallel between the tsar who sits firmly on his throne and the bee which is tied
to its own hive (bee-entrance). The bee, according to the logic of the incantation, must
repeat the situation with the Tsar.

70. The grapevine in the proposition of folk culture is a symbol of paradise, abundance, and
fertility, and the Lord himself tried their fruit. In the incantation, this paradise vine deliv-
ers and grows the newly born swarm of bees.

71. Saints Zosima and Savvatii, famed for their selfless life and their founding of the well-
known Solovetskii Monastery in Russia, were considered to be the patrons of the bees.
There exists a legend that the Lord God demanded wax for candles and asked the saints to
bring bees from Egypt where they were raised. This was accomplished only by Zosima
Solovetskii. Inside his staff he brought to God a Queen bee and some bees. In honour of
Zosima, the 30th of April [17th of April by the Old Calendar] in Russia is designated as the
time to bring beehives into the street after seclusion in winter, while Savvatii is remem-
bered on the 10th of October [the 27th of September by the Old Calendar] when the bee
hives are made ready for the winter.
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Ne 450

Or Gonesueit y nomaneit

Beqepﬂmj 3apA, yTpeHHAs 3aps wejanHasn. [Ipewaaumarts mouwepeit Mpo-
JOBBIX, OTOWAMTE OT rHefoN KoObLIbI™. Bce ckopOu-Gosesnu, Buliianre u3
YTpOObI €€, M3 TOJNOBBI, M3 MO3ra, U3 yUIei, U3 JIErKOro, W3 NEYeHKH, U3
KEJIYJKA, U3 KUIIOK, U3 MOJNYKUIIOK, U3 CYCTaBOB, U3 NOJIYCYCTaBOB, U3 W,
U3 TIOJYIKWII, U30 BCEX M3 KOCTEil, M30 BCEX MO3IOB, M30 BCEX IKWJIOK, W30
BCEX MOJy#NIoK; (Ha obe croponsl rpusa, Ha 10y 3e3ga, Geionorasn)”, uz
HOT ee, u3 KonbiT ee. Ot uyepra, OT 4ePTOBKM, OT AbABOIA, OT AbABOJIKH, OT
JEMOHA, OT JeMOHOBKHM, OT KWJa, OT KUIOBKU, OT IIyTa, OT IYTOBKU™, OT
BOCTOKA, OT 3amaja, OT CEBEPHOTO, OT JZUBEPHO20”, OT I0KHOTO; B CTENAX, B
Jiyrax, B MOpAX, B peKax, B Ieuepax; OT BOJbl, OT €Jbl, OT KPOBM, OT HATYTH,
OT NPOCTYbl, OT 4emepy, oT Auypa’™ coxpauu, l'ocnogu, u novmnyir. [ai,
locnoan, na nerkocts, na 310poBbe rHENOI KOObLIE C N€rKoil pykn. AMuHb.

72: O6pamerjue K 3ape CBUIETENbCTBYET O TOM, YTO 3arOBOP YMTAJIM HA BEYEpHeil uin
YTPEHHEN 3ape.

12 nouepeit MponoBeix — Ttak B 3aroBopax HaspiBaim IMXOPAIOK. Hexkoropnie
YUCHBIC CHUUTANN, YTO MOJMTBBI OT nuxopaiku cioxumucs wa Bocroke (Ilepcus,
Cupus), OTKy1a OHM TOMANM B MYNENHCKYIO JUTEPATYPy, N Ve U3 Hee — B XpUC-
THaHcKylo. B pycckux sarosopax o6bruno ynomnnaerca 12 mmxopagok u um aaorca
umena, Ho uucno «Mpogoseix nouepeii» GpiBaeT uHOrAA GONBIIE WAM MEHbIE. ITO
BPE/IHBIE HUBbIE CYHECTBA HEHCKOTO MOJA, HANAJAION(ME HA Ye/IOBEKA M JKUBOTHDIX.

B mapone uma Mpon» crano mapuuarensubiv, oGoznavaonmm 310, Bepoiom-
CTBO.

73. B tekcr 3aropopa BCTaBJIEHO ONUCAHWE Jomaam, KOTOpO€, BUIAMMO, MEHAJIOCh B
KaiK]IOM KOHKPETHOM CJiyYyae, Tak Kak MMsA KUBOTHOIO HE HA3BAHO. ITO ONUCAHNE
BHEIIHOCTHW B3ATO HAMU B CKOGKV], TaK KaK OHO pa3pbiBa€T TEKCT M 3aTPYIHAET ero
NOHUMaHue.

74. B 3arosope nepeuncienbl Te, KTO MOT HABECTH MOPYY HA JOWIAb. Cpeau Hux
yKasanbl esper (#Kujbl) K KOTOPBIM YaCTO OTHOCHIMCH C HEIOBEPUEM, U myTtel. B
JAHHOM TEKCTEe WIYT 9TO HE KJIOYH, BECEANNIi OJei, a YepT, KOTOPOMY B 3aroB-
Opax YacTo JaBA/IM TAKOE Ha3BaHue.

75. Cpean CTOpOH CBeTa, OTKYJa MOKET NpUMiiTH 0GOMe3Hb, ykasana «JIMBEpPHAA>
CTOPOHA.  ITO MCKAKEHHOE CII0BO, 00pasoBAHHOE OT CTAPOCHABAHCKOTO «THBHS»,
UTO O3HAYAIO «IOHHOE TrOCYAApCTBO» M «lOKHAA CTOpoHa». (Co BpeMeHeM CMbIC
ATOro C10Ba 3a0bUICA, @ TaK Kak MO JIOTMKE N0CAE «CEBEePHOil» CTOPOHbI 10MKHA
VATH <IOKHAA», TO MOCJIE CJI0B «OT JMBEPHOI» CTanu A00ABIATL e U «OT I0MKHOI».

76. Cpean npuuun Goslesnu: niioxoii BOABI M eJbl, NIOXON KpoBH, nepeHanpsKenms,
NPOCTY/IbI, Ha3BaHbl JBe OONE3HM, BUANMO CaMBIE pPACHPOCTPAHEHHBIE Cpean

aomanen: zenep — 0011 B KUBOTE U AILYpP, OT KOTOPOro ruban lejple craaa
KONBITHBIX KUBOTHBIX.
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No. 450
Against sickness in horses

Desired evening sunset and the desired morning daybreak. Twelve daughters of
Herod come off the bay mare.” All sorrows-sicknesses, come out from her womb,
from the head, from the brain, from the ears, from the lungs, from liver, from the stom-
ach, from the intestines, from half-intestines, from the joints, from half-joints, from the
tendons and half-tendons, from all the bones, from all the brains, from all the tendons,
and from all half-joints; (The mane is on both sides, a star on the forehead, white
legged),” from her legs, from her hoofs, against chert, against the female chert, against
devil, against female devil, against demon, against female demon, from Jew, from the
female Jew, against jokester, against female jokester,”* from the east, from the west,
from the north, from livernaya,” from the south; in the prairies, in the meadows, in the
seas, in the rivers, in the caves; against water, against food, against blood, against
strain, against cold, against chemer,”® against foot-and-mouth disease; save, Lord, and
mercy. Give, Lord, fleetness and health to the mare by your lucky hand. Amen.

72. The appeal to the sunset is evidence of the fact that the incantation was read in the evening
sunset or the morning sunrise.

The 12 daughters of Herod refer to fevers. Some learneds considered that the prayers
from fever came from the east (Persia and Syria), from there entered the Hebrew literature
before going to the Christians. Amongst the Russians, incantations customarily mention the
12 fevers and each is given a name, but the number of “Herod daughters” were at times more
or less. These are harmful living beings of the female sex which attack people and animals.

Herod is the name of the Hebrew king, who ordered the killing of the Bethleham infants.
His son Herod, too, commanded the cutting off of John the Baptist’s head. For the people,
the name Herod became associated with negativeness, which connotes evil and treachery.

73. In the text the incantation directs attention to the horse, which apparently changed in every
concrete situation so that the name of the horse was not given. This passage of appearance
is placed by in parentheses so as to facilitate its understanding.

74. The incantation lists the sources of the evil eye on the horse. Amongst them were the Jews
whose views were often not believed. In the present text, the jokester is not a clown who
makes people laugh, but the chert who was often called a jokester in incantations.

75. Amongst the sides of the earth from whence came illnesses was the side called livernaya.
This is a distorted word derived from the old Slavic word liviya (Libya) which meant “the
southern state” and “the southern side”. In time the meaning of this word was forgotten,
but since the logic dictates something after “northern” side, the “southern” follows; so that
after the word “from livernoi”, people added the words “from the south”.

76. Amongst the reasons for illnesses are as follows: bad water and food, bad blood, strain,
colds, along with two illnesses which are most prevelent among horses: chemer which is a
stomack sickness and foot-and-mouth disease which lead to the death of whole populations
of hoofed animals.
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Ne 451

Or BoJika

Ha mope, Ha oxeawne, na octpose Bepruane™ crour Bosik ¢ BoIMHMIEIO, CO
maneiMu Bostuenaramu.  [lpocur ero cam Uucyc Xpucroc: «Ox Tbl, BOJK,
BOJIK, HE Tporail Moio nactbOy, MoA mnacteba OOBENEHA KpPEeNKo, 3aMKHYTa
3amKoM skesesnbiM.  HeGo — 3amok, a mope — Kiou™*,

77. Cm. npum. k Ne 426, n. 2.

78. MoTuB 3aMBIKAQHUA UYIECHONO 3aMKa TAKMM Ke KIIOMOM OCOGEHHO ¥acTo BCTpe-
YaeTca B macTymeckux 3aroopax. OGbruno npocar Xpucra uam CBATOrO 3am-
KHYTh BONKY TyObl u 3y6bl. B nanmnom ciaywae Wucyc Xpucroc sambikaer macr-
Oume, rae nacerca ckontusa. Cwm. mpum. k N° 442, n. 1.

*. DTy MONUTBY UMTAIOT YabaHbl-NACTYXU OBl — npui. b bonu-bpyesua.

PRAYERS AGAINST SICKENESS, FOR VARIOUS OCCASIONS.., 137

No. 451
Against the wolf

In the sea, in the ocean, in the island of Vertian,”” stands the wolf with she-wolf,
with small cubs. Jesus Christ asks him directly: “Oh, you wolf, wolf do not touch my
pasturage, my pasturage is fenced strong, is locked with the iron lock. The sky is the
lock, but the sea is the key".”

77. See Note 2 in No. 426.
*  This prayer is read by a shepherd [shepherd of sheep]. (note by V.B.-B).

78. The motif of locking the magic lock with such a key is often found in pastoral incantations.
Generally Christ or a saint is asked to lock up a wolf’s lips and teeth. In the present situa-
tion, Jesus Christ locks the pasture where the stock are feeding. See Note I to No. 422,
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